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In the name of Allah the Beneficent the MercifBleace and blessings be upon our master
Muhammad, his family and Companions.  Says ther gteve in need of the mercy of his Lord,
Uthman ibn Muhammad ibn Uthman, who is famous as Baduye’, (may Allah engulf him in his
mercy Amen). All praises are due to Allah, the Lofdhe worlds. Peace and blessings be upon our
master Muhammad, the master of the Messengetisdhmily and companions. This is the book:

The Opening of Insight

By Realizing the Sciences of the Outward and the \ward
I have arranged this book into ten issues:
I. On the Reality of the Divisions of the MusliMéth Regard to Their Ranks in Insight in theen
II. On the Reality of Outwartinanand Inwardman
[11.On the Reality of the Proper Place of the Legjadlgement for the Sciences of the Religion whieh a
TawheedFigh, andTassawwuf
IV.On the Reality of What ifard'l-Ayaanand What id~ard'l-Kifaaya From These Sciences of the
Deen
V. On the Reality of the Domain of Truth
VI.On the Reality of the Domain of Falsehood
VII.On the Reality of the Domain of Supposition
VII1.On the Reality of the Totality of the Teachmof the Scholars and Their Legal Judgement
IX. On the Reality that All the Individual Respobiities Were Completed During the Time of the
Messenger, (may Allah bless him and grant him @eac
X. On the Reality that the Different Opinions df@gal Judgement in One Thing is Due to the
Difference of the Procedures Concerning It.



Issue One
On the Reality of the Divisions of the Muslims WithRegard to Their Ranks in Insight in the
Deen

| say: and success in that is with Allah, realthat the division of the Muslims in this
Community of Muhammadiith regard to their rank in researched insigabéssara are six:

[1] themujtahidof the principles;

[2] themujtahidof the branches;

[3] themujtahidof the more weighty opinion;

[4] the scholardl-"aalim);

[5] the intermediateal-mutawassitbetween the scholar and the common person;

[6] the common persomk aam3.

And for each of them there are designated charsits which distinguish each from the other.
This you will be able to examine if Allah ta alallwi

The Rank of théujtahid

The mujtahidshave innumerable qualities. The firdtthem is maturity gl-buluugh because
the one who is not mature, his intellect and reasdimot be completed and perfected until his wsord
are taken into consideration . The secanihtellect @l-'aql) because the one without intellect cannot
distinguish what reason normally guides him to utade®. The thirds that he has self mastery and
natural incontestable comprehension of the impaitdeeper meanings of ideas so that he can have the
ability to act according to his own judgement. @thise, he will be unable to extract the legal
objectives inherent in independent judgement. fbheth is that he be an expert of the intellectual
proofs and basic fundamentals so that those regpernseople fukalla) who adhere to him do not
deem it inappropriate to transmit from him. Thehfifs that he be at least middlinghgtawassit in
knowledge of the instruments of learning like: Lingjics {(ugha); literary style &l-balaaghg; grammar
(an-nahwa from inflection to conjugation; the principles pifrisprudence suul'l-figh); rhetoric @l-
ma’an); and eloquencel(-bayaar) so that these can be the cornerstone of his éegedctions. As for
the principles of jurisprudence, his method of astion should be known. As for the remainder ef th
sciences, the objectives of legal research canaatomprehended except by them, because the legal
sources, i.e. th®ur'anandSunnaare in articulate Arabic language.

The sixthis that he knows what is associated with the legiahgs from the Book of Allah and
the Sunna for these two are the basis of his legal deciditowever, it is not a prerequisite to possess
knowledge of that in total. Abd'r-Rahmaan as-Saysaid, "I have examined the prophetic traditions
(ahaadeethrelated to legal judgements - its sousdheel, its good fassai, and its weakda ee€}.
And | have arranged these into a book whose cHaanithorities 4saaneejlhave been omitted. In it is
an explanation of the condition of every tradit@manged according to its relevant issues." Iteg/v
beneficial in this sense and in it is an explamatibat memorization of all these sciences is not a
precondition in arriving at legal judgements. Diancally opposed to this is what as-Subki said,s|t
not sufficient for themujtahid who is middling in the above mentioned sciencesgitee legal
judgements. On the contrary, it is necessary for to be an expert in them. Along with that, he must
have the ability to grasp completely a significaattion of

[a] the fundamentals of tlehari aalong with knowing

[b] the grades of the one interpreting."

As-Subki also said, "Independent judgemdgtihéad) cannot be enacted by anyone claiming to
be amujtahid until he knows [c] the conditions of the consenfal-ijtima’a) so that he does not
encroach upon it by contradicting it in his ruliigsShaykh Waliyuddeen said, "It is not a prereteis
to memorize this knowledge. Rather it is suffiti¢hat he be familiar with it so that any legal




decisions éftag) passed do not contradict the consensus of apfaigijma’). This is regardless if his
decision is in comformity with a scholar or whetlmer considers that the event is new and none of the
foregoing people of the region ever discussed sucissue before him." He must know [d] the reason
of the descent of revelatioagbaab'n-nuzujilbecause aquaintance with this knowledge guidegtd

is trully intended in the message of the versebserd is no comprehensive book dealing with that.
However, thaafseerswhich have sound chains of transmission is sufiiicie that. He must couple to
that [e] the knowledge of the reasons of the prophiaditions &sbaab'l-hadeedhbecause this
knowledge is also from its type of science. Knalgke of this is very important in arriving at whaasv
intended in the tradition just like the scienceagbaab'n-nuzuul Al-Qaadi Abu Ya'ala al-Farraad
composed works dealing with these sciences. Hd kmasv [f] the abrogated and abrogating verses
(an-naasikh wa'l-mansuukhn order that he may not act or pass legal deassiwith those verses
which have been abrogateshgnsuukh He must know [g] the science of prophetic tliads - like
knowing the soundsgheel from the weak da'eej in order to rely upon the former and to avoid the
latter. He must know [h] the traditions which &e@m a successive chain of transmissiouiawaati)
from those which are related by a single transmif@-ahad, in order to give priority to the first
during disagreements. He must know [i] the cooditf the narratordh@al'r-ruwaal, those which are
unreliable jarhan) and those which are reliablia{deelar, in order to rely upon those narrators which
are acceptedhfagbuu) and not upon those which are reject@aiduud.

He must know [j] the grades of the unreliable #melreliable in order to know who acts with
the traditions in conditions of permissibilitgl{hilla) and prohibition &t-tahreem and who acts with
them in conditions highly recommendeth{nadl) and reprehensibl@akkaraaha). What will suffice
in that and in the science before that are thos&k$composed on the subject. One must also refer
back to thdmamsof that matter in order to insist on the soutad'teeh and the weaki§d eef among
the traditions in these times, like what was relabg Ibn as-8laahand others so that he may be in
conformity with the knowledge of the unreliable athe reliable. These two are almost impossible
except by means of others. Therefore, referenoaldHirst be made to thenams like al-Bukhari,
Muslim, Ahmad, ad-Daragnt, and others.

It is clear from the above that the obtainmenthefrank ofijtihaad (independent judgement) is
very difficult and its accomplishment is costly doehe many matters which condition it in as mash
every matter from it makes it appropriate to experahy years trying to learn it in order to become a
expert. This takes extensive years and a long éikeept if Allah bestows His favor upon him and
makes it easy for him. It is not, however, a pyarsite in the rank of independent judgement toehav
knowledge of the branches of jurisprudence bectuisescience is the fruit dftihaad. If it were a
prerequisite, then that would necessitate an endligsle. It is also not a prerequisite in thekram
ijtihaad that he be male nor free born. The degregtibdad has been obtained by women and slaves.
However, on the precondition of righteousnesis idaala) there are two opinions about that. The first
is that it is not a precondition because it is pssible for the corrupt persofaésiq if he is capable of
vigorousijtihaad. The second opinion is that righteousness iseagndition forijtihaad because his
words will be relied upon by others. There is |agreement concerning the meaning in both opinions
because righteousness is a condition for one'ssamethg accepted not a precondition for obtainiey t
traits ofijtihaad. That is a matter about which there is unaninamreement.

Az-Zarkashi and Shaykh Waliyuddeen both said, "pterequisite foijtihaad is examination
and investigation into possible contradictions. ughhe should investigate into the general legal
judgements gl-'aan) - 'are there designated legal judgementakhassgsinherent in them?' In the
unrestricted judgemental{mutlaag - 'are there any restricted judgementaigayyid inherent in
them?' In the legal evidencan(nas$ - 'is there any evidence which abrogatesnagikh)?'
Regarding the expression 'are there any semamtitext with it which deverts it from its apparent



meaning until one is overcome with doubt concernimggfactualness of the apparent expression® If s
then he should act in accordance with the new judge. If there are no semantic contexts inherent i
the expression, then he should give judgement doapito the apparent meaning of the expression.
The foregoing does not preclude what is permittedholding to general legal judgements before
searching into designated legal judgements dukedaict that it is permitted to hold to what isefref
factual evidenceaf-qara'in). This is preconditioned by the knowledge of aoytradictory elements
after it has been established as contradictorjiaykh Jalaaludeen said; "This here is in accordance
with the way of interpretation not by way of neaggss order to surrender what one has derived by
means of mere strident opinion without having redead. " Abd'r-Rahmaan as-Sayuuti said, "These
matters are the conditions for the the absattgtahid Presently, one who has obtained this rank is
rare." He said in his commentary of the al-MuhadingtWhoever has amamfrom among thémams
who are followed should assume the task of makiipylations from his own legal rootsiguu) and
proofs @dila) without overstepping the bounds of the legal saotd legal principles of himam" He
should be knowledgable of jurisprudence, its legats and the proofs of its legal judgement in illeta
and he should have sound insighbagee) into the requirements of analogous deducteyisa) and
figurative expressionnfa aan). He should have complete training in deductiv@soming {akhree)
and extractionigtinbaa) by affixing what is not specified for him by himamin his fundamentals. He
then takes the specifications of himam as the foundation of his legal extractions, liketiray
autonomously from the provisions of thleari'a Perhaps he is content with the proofs ofilmamin
legal judgements where there is no need to reséateclthe contradictory viewsr({u aarid, like acting
autonomously from the texts. This is the charasties of the adherents of fundamental principles
(as'haab 'l-wujuuh

Abd'r-Rahmaan as-Suyuti (and others) said conogrtiie rank of themujtahid who passes
legal decisionsfétwa) - (meaning thenujtahidof the more weighty opinion) in his Jam u 'l-Jamaia
"He is the one who is proficient in hisadh'hab and well established in extracting the most Wsig
opinion from others". He also said in his commgntd the al-Mahadhgli'He is the one who has not
attained the rank of the adherents of fundameniatiples @s'haab ‘I-wujuuly however he is an
expert of the self, memorizing theadh'habof hisImam knowledgable of his proofs and he is well
established in all its stipulations.” These are diseriptions of many of thenujtahidsof the latter
period up until the last part of the 4th centurg ¢Hd not mentioned any ranks after that in_theiJam
Jawaami. In the_Sharh'l-Madh'halhe mentioned the fourth rank (meaning the rantkkefscholar), and
they are; "He undertakes the preserving oftfaelh’hakthe traditional proofs and has understanding of
those proofs which are clear and obscweadihaat wa mushkilapt However, he is deficient in
establishing his proofdggreer adilatin) and recording his deductionslireer aqyisatiji This is all
rooted in the fact that the reports and legal d@esswhich he relates are based upon the rulessof h
madh'hab As for that which he does not find transcribedtlve text, but he finds its meanings
transcribed in the text (inasmuch as it is arrigedithout lengthy deliberation). In this case thexno
difference between the two. It is permissablehior to hold to it and to pass legal decisions &dicg
with it (fatwaa bih). Likewise it is obligatory for him to refrain fmo making legal decisions
concerning it except if the issue he is examinggolated from it. As thBmamof the Haramayn said;
"This is if an issue has not been stipulated inntiaelh’hab nor is its meaning found in what has been
written (mansuuy nor is it subsummed under a general rdeeapi)). The precondition for the scholar
giving legal decision in such a case is that hedieproficient fageeh 'n-nafs naturally gifted dhaa
haadl) and being in full command of jurisprudensea@qir mina 'l-figh). The master of this rank,
however, does not have the right to mgkbad." Here ends what has been mentioned in_the Sharh'l
Kawaakibin a condensed fashion.




Ahmed az-Zarruq said in his "Umdat'l-Murid as-Sqaafter mentioning the words of Allah
ta'ala; 'Say: this is My way, | call to Allah by way of igisi; | and those who follow nfe . . this is an
explanation that insight through investigation aeskearchtébassura in thedeenis a firm foundation
from among the foundations of tdeen Whoever takes the matters of theenfrom his on ignorant
opinion (aiyihi fi "amaayg is not a follower of the Lawgiver. However, pespre three kinds,
(meaning after thenujtahidg. [1] The scholar @alim) who is well established in his researched insight
from taking issues by seeking after the proofsat(ih if he is not anujtahid. [2] The intermediatea(-
mutawassit between the scholar and the common person. niiti€orrect to follow him except for the
one who has researched insight into his affaibgssara fi shaanihi It is also binding upon him to
make known from thehari’a that which he is following. Further, one canndtetdrom him whose
knowledge from the fundamental principles of siari'ais vague yaabaahi. This is because it is not
permissible for anyone to overstep his own knowde@ata addaa "ilmahuand do not depend upon
one whose knowledge is not known. [3] The commasqgre (aamiyun, it is only appropriate for him
to stop with that in which there is no doubt congay its reality (naa laa yashuku fi hageeqgalitiiom
the commands of Allah and His remembrance. He shbahave earnestly in that which he has no
doubt about. If he is not like this, then he is eleone who makes jest and toying in his religi&o
realize!"




Issue Two
On the Reality of Outward Imanand Inward Iman

| say and success is from Allah, realize that thivard Iman which entitles the servant to be
valued with the judgement of Islam is verbal acklemlgement onlydl-igraar faga). The scholars of
the sunna,may Allah be pleased with them, are unanimougiyeed {ttafaqa) upon the fact that
whoever verbally attest tbaa ilaha illa Allah Muhammadun rasulullahi, the judgement of Islam
applies to him.

Abd's-Salaam ibn Ibrahim al-Lagaani said in _hisalaf al-Mureed Bi Jawharat't-Tawheé&@he
Iman which is sufficient in this world is verbal attason @l-igraar) only. For whoever makes the
verbal attestation, then the judgement of Islamiappo him (jriyat “alayhi al-ahkaam ‘l-islaamiyya
in this world and no one can judge him as a diskel except if there is connected to him some
condition which gives evidence of his disbeliefgliprostrating to idols for example.”

As for inwardlmanwhich entitles the servant to enter Paradise, dicceptancegsdeed of all
that is known that the Messenger came with outeatasity. The scholars of tsanna may Allah be
pleased with them, are unnanimously agreed uporfaittethat this inwardman which entitles the
servant to enter into Paradise is connected to wgh&hown that the Messenger came with out of
neccessity, not with what was narrated by a singleator fvarada 'l-ahad nor by what is known to
have come from inquiryn@dhal); like that of independent judgemeant-(jtihaadiyaa)). For all of that
is outside of what is callelenan, for this reason no one can claim as a disbelitheeone who denies
the narrations of a single narrator of traditiomsikiru khabari ‘'l-ahaad mina 'l-ahaadegthor the
one who denies independent judgementirfkiru 'l-ijtihaadiyyaal. It has been mentioned in the
commentary upon the al-Wagqifa Li'l-@h, "The Ummahas unnanimously agreed that denying the
tradition narrated by a single narrator is not ig.” Al-'Ayni said in his commentary upon the
Saheelof al-Bukhari, "The denyiing the legal decisioresided by means of independent judgement is
not to be considered disbelief - by consensus wiiap."

Ahmed ibn Hajar al-Haytami said in his al-Fattlbeen Sharh al-Arba’eesf an-Nawawi,
“Iman linguistically means unrestricted acceptaratetésdeeyy According to theshari'ait means the
acceptance of the heart only. It is voluntary chamge to what is known by neccessity to be from th
deenof Muhammad, may Allah bless him and grant himcpeacceptance is, therefore, obligatory
concerning everything which he came with; whetmemf beliefs {itigaadi) - that is what he intended
for us to believe in; or from actionsaal) - that is what he intended for us to behave with.
Acceptance of ittasdeeq bihimeans belief that it is true and truthfblh@q wa sidy just as he, may
Allah bless him and grant him peace, said it. Té&iting of this is very extensive since it inclsdal
that is in the books of scholastic theologiKutubal-kalaamiyypand in the publications of treeinna
Therefore, what is sufficient as a summation of Whreanis - is the verbal attestation béa ilaha illa
Allah Muhammadun rasulullahi with an attestation which is in conformity withet heart and its
complete submission to it. As for the detailingtlwdit, for what one's researched insight observes fr
what it is gathered from study, it is then obliggtto believe in it in detail.”




Issue Three
On the Reality of the Proper Locus of the Legal Jugement for the Sciences of the Religion
Which are Tawheed Figh, and Tassawwuf

| say and success is with Allah, realize thatjtliggement of the science of the divine undi (
tawheedl and the science of spiritual purificatioat-tasawwuf does not originally take place in this
world. Its judgementiukmuhummltakes place in the Hereafter - according to thesensus éla 'l-
ijmaa). It is the science of jurisprudenca-{igh) which has its judgement in the affairs of thisrlao
A conclusive example of this is like
what al-Ghazzaali said in his Ihya "Uluum 'd-Deérrhis is apparent in four matters:

[1] in the saying of the words of tiskahaada

[2] the prayer;

[3] thezakat and

[4] in the issues of what is permissiblaalaal) and what is  forbiddehdraam).

As for the the words of thehahaada jurisprudencefigh) judges the soundness of one's Islam
by its explicite verbal attestatiomvi(mujarradi iqraarn beneath the threat of the sword. Although a
person realizes that the sword cannot disclose isttatbious ghubha} in thedeennor remove the vell
of ignorance which shrouds the heart. This worchpumced upon the tongue protects one's neck and
property in this world as long as one has a nedk amoperty. As for the Hereafter, the verbal
pronouncement has no benefit. On the contrary, wiilhbenefit a person are the lights of the heart
(anwaar 'l-quluub, its secretsgsraarn and its characteristicakhlaag. This is not included among the
science of jurisprudence. On the contrary, itasf the foundations of the religionquul'd-deehand
the inward branchfgru u baating of the religion. Its judgement falls outside tia@ge of the science
of jurisprudence. As for the prayerstsalaal, jurisprudence judges its soundness when theeng
does it in accordance with its correct form with autward prerequisites from its beginning to itd,e
even when one is heedless during the entire prayes.is because the outcome of one's actionsats th
it complies with the external form of the commamhd as a result killing that person has been
suspended. As for as humilitghushu) and the presence of the heandéar 'lI-qalb), which are the
actions of the Hereafter and which brings benefndtward actions - they are not in anyway suliect
the science of jurisprudence because they are aptiré inward branch of theéeen If it is exposed to
the science jurisprudence, it will be found to lésale of its judgements. As for thakat the science
of jurisprudence requires in its judgements whatall®ted to meet the demands of the ruler
(mutaalabat's-sultagn even if the possessor of wealth refused to theeakat the ruler can take it by
force @khadhahaa qahrgn This falls under the judgement of jurisprudebezause by taking it by
force the ruler has discharged his responsibilithas been related that Abu Yusef used to abruptly
give his wealth to his wife during the last parttioé year. He gave it freely to her as a gift idesrto
withdraw the obligation ofzakatfrom himself. This was then related to Abu Haniflao said, "Verily
that is his jurisprudential action in this workitjbi'd-dunyag, however it will definitely jeopardize him
in the Hereafter."

As for what is permissiblehélaal) and forbiddenHaraanm) - showing devout scrupulousness
with regard to what is forbidden is apart of theen Devout scrupulousnesal{war'a) has four
degrees: [1] devout scrupulousness which is a guésie for being a just person for testimony
(adaalati 's-shahaada This is what takes a person from the afflictiacennected to testimony
(shahaadg the judiciary qudag and the governmeniv{laaya) and it entails guarding oneself from all
outward prohibited things. [2] The devout scrupsloess of the righteous/ér a's-saaliheenwhich is
showing piety regarding the dubious actioas-§hubuhaatwhich are subject to diverse possibilities.
[3] The devout scrupulousness of those fearfullya@wiva ra'l-mutageeh which is avoiding the




genuine permissible thingal{halaal'l-mahd) which may lead him to commit what is forbiddemdA
[4] the devout scrupulousness of the championsruth tfvar'a 's-siddigeen which is avoiding
everything which is other than Allah sub’haanahut, af fear that even a moment will be expended
from his life time which can cause him to lose amgrease in nearness to Allah "azza wa jalla s-ighi
even when he knows and is absolutely certain thatllinot end up being forbidden. These have their
different grades. As for devout scrupulousness iuing testimony, giving judgement and devout
scrupulousness which detracts one from being cereildjust in testimony or in enacting any of these;
it will not negate sins in the Hereafter."

| say: Similar to that is what Imam al-Ghazad$ioasaid in another place in his lhy&he
shahaadas included among the issues of lawsuiisusuumaagt the politics of governmental authority
(siyaasaat 's-sultaniya the judgement of legal punishmentshKaam ‘I-huduug and the legal
judgement of injuries and woundsdahaat wa quraahagt



Issue Four
On the Reality of What is Individually Obligatory (Fard'l-Ayaan) and What is Collectively
Obligatory (Fard'l-Kifaaya) From These Sciences of thBeen

The Science ofawheed

| say and success is from Allah, realize that shience of divine unityf@énn't-tawheejl is
divided into two divisions:

[1] the foundations of the religiomguul'd-dee)) and

[2] the science of scholastic theologyni'l-kalaam).

Usuul'd-deenis apart of the individual obligationdufuud'l-'ayaa) and the science of
scholastic theology {m'l-kalaam) is apart of the collective obligationsi(uud’l-kifaay3.

Abd'r-Rahmaan as-Suyuuti said in his commentarhefal-Kawkab"Among the scholars are
those who call the science v$uul'd-deerscholastic theology because the first issue adddem the
science ofisuul'd-deerns the issue related to theolodgalaam.” He then said in the Jam’i'l-Jawaami’
"This science has been divided into two divisions:

[1] applied (amaliyyun) which is obligatory to believe in'{igaaduhy; and

[2] theoretical {ilmiyyun) which is not obligatory regarding beliefal{aqaa'id because it is
apart of intellectual training."

Then Abd'r-Rahmaan as-Suyuuti said, "Strictly &peg the second division is not calladuul
'd-deen It is named the science of scholastic theologg(-kalaam). If the first division (suul 'd-
deern is united with the establishment of rational gsohasbu'l-adaalat'l-"aqliyygt along with the
elucidating the variants of the teachings of thepte of innovation #qwaal ahli'l-bid’g and the
philosophers - then that is also scholastic thegolodf not, then the science of the foundationghe
religion (usuul 'd-dee)y its divine, its prophetic and its after-life aneell established in the Mighty
Qur'an. It has also been established by the Proptet Allah bless him and grant him peace, in his
sunnaas we have clearly demonstrated in our books ccad¥igrat 't-Tulaaband Umdat 'l-Ulama
Whoever desires can go back an examine these taoksbo

The intended science which ‘is obligatory upon tinemain order to attain the aimed at
meanings in the hearts is accomplished by meatieed@ur'an, the traditiond@deeth or by means of
spoken proofs. However, all of the technical tewlogies which have been invented by modernists
and latter day scholaral{muta‘akhiruun are not included among those sciences whichnaieidually
obligatory upon theUmma On the contrary, these sciences are included gntba collective
obligations furuud 'l-kifaayg. It is for this reason that Sidi I-Hassan ibndMal al-Yuusi said in one
of his lectures, "It is not a precondition (of the&ence olusuul ‘d-deento understand the expressions
of beliefs @l-'agaa’id which have been asserted in the books of thela) nor to comprehend its
limits or its formalities by which it is known. Fanderstanding these modes of expressibagraal
and the comprehension of these truthag@a'iQ and affirmations thqreeraaj belong to another
science all together and is not included amongetisosgences which the common people are responsible
for."

Shaykh as-Sanusi said in his commentary of th&/adtg "Regarding the judgement of the
science of scholastic theology, it is a collectodigation fard 'l-kifaayg. Whoever undertakes this
science from among the scholars in every regionpemsates others from having to do so in their
particular region." It has been related in thé&Jaidat "The science of scholastic theologying 'l-
kalaan) is a hypothetical sciencen&dhinna developed as a refutation of obscure argumertsaaran
unraveling of doubts. It is for this reason thatny of the scholars say that this science is laectote
obligation upon the people of every region.



The Science dfigh

As for the science of jurisprudenad-{igh), it is also divided into two divisions:

[1] that related to worshipibaadaa);

[2] that related to judgemerdl{kaan).

The division related to worship is what includée tprayer §s-salaa}, zakaat fasting és-
siyaan), pilgrimage &él-hajj) and others. All of these are individual obligas furuud 'l-'ayaan.
Shaykh Abu Zayd Abd'r-Rahmaan ibn "Aamir al-Akhdaniay Allah be pleased with him said, "The
first thing which is obligatory upon the responsilglerson gl-mukallaj) is to correct hiSman then
knowledge of what will authenticate for him his imidual obligations; like the judgement of prayer,
purification @t-tahaarg, and fasting."

As for the judgments established in judicial issuyal-aqdiyg, the judgement concerning
homicides éhkaam 'd-dimajg the legal decisions and most of what has bestudsed in the Tuhfat 'l-
Hukaamof Abu Bakr ibn "Aasim al-Qaysi - these are allaam the collective obligationsufuud’ |-
kifaayg), as has been explained by more than one of theleass of thesunna may Allah be pleased
with them.

The Science of asawwuf

As for the science of spiritual purificationilfn ‘t-tasawwuf, it is also divided into two
divisions:

[1] The first division is relalted to the refornmat of character dt-takhallug and it is the
abandonmentat-takhalli) of every blameworthy trait from the heart - ligenceit {ujb), pride kibr),
unjust angerghadab bi'l-baati), envy pasad, greed Hukh), showing off (iya'u), the love of rank
(hubb'l-jaalh), the love of wealthhubb'l-maa) in order to boast, false hopanfal), and having an evil
opinion of the Muslimsig¢a'at d-dhanh It also includes the endowmeat-{ahalli) of the heart with
every praiseworthy characteristic - like repental@avbg, sincerity {(khlaag, fearful awareness
(tagwa, patience gabn, doing without zuhd, reliance fawakku), leaving matters over to Allah
(tafweed, contentmentr{daa), fear khaw), and hoperéjaa). This division is apart of the individual
obligations furuud'l-'ayaarn) as al-Ghazzaali explained in is lhya "Uluum 'ceBend as Abd 'r-
Rahmaan as-Suyuuti explained in his Itmaam 'd-Da&harh an-Nigaaya

[2] The second division of the sciencetasawwufis related to spiritual certitudéahaqquq
and includes the knowledgend'rifa) of the spiritual statesafiwaa) of the disciples rouridg, the
permenant spiritual stationmégqaamagtof the protected friends\yliyya), the knowledge of the self
manifestationtgjalli) of the Acts, the knowledge of the Divine Named #re self manifestation of the
Divine Essencetgjalli ad-dhaa). This division is not only among the collectiwkligations furuud 'l-
kifaayg), but part of this science is specifically estsidid for theawliyya- without dispute.

The responsibility for explaining the first divasi related to character formatiamakhallug fell
to men like Imam Abu Hameed al-Ghazzaali and Im&Muhaasibi. Whoever wants to follow this
should take them as an example. The responsilfdityexplaining the second division related to
spiritual certitudet@haqquq fell to men like Shaykh Abu 'l-Hassan as-Shadhilay Allah be pleased
with him - as Ahmed az-Zarruuq clarified in his Geahd 't-Tasawwuf




Issue Five
On the Reality of the Domain of Truth

| say and success is with Allah, realize thatdbenain of truth da'irat 'I-haqg includes the
four conclusive proofsaf-qawaat u 'l-arba’at which are:

[1] the judgement of the intelleqddiyyat 'I-"ag);

[2] the evidencenass of the Qur'an;

[3] the evidence of the unbroken traditidradeeth mutawaatijaand

[4] the consensugjiha’) of the scholars of theunna

For the principles of belieh(-i tigaadaa) are not established except by means of the foese
conclusive proofs. It is for this reason that Hmafiluhammad at-Taahir ibn Shaykh Ibrahim said in
his Mandhuum 'l-Kubra
"It (the truth) is established by the intellectpabofs paraahin “aqliyya

of those who possess knowledge and the concluspeets qawaat'i nagliy."

For the same reason Ahmed ibn Zakariyya said ithisass! 'l-Magaasid,
"It (the truth) is built upon intellectual proofegraahin “agliyya
and likewise upon the conclusive traditiogaWaat'i sam’iyyn"

Al-Manjuri said in his commentary upon this Massdl concerning the meaning of the above
mentioned poetic verse, "It means that the estabknt of the issues of this science is built ugon t
conclusive proofs. This is because what is intdnote the principles of beliefs is that which is
definitive. For this reason it cannot be establistiy verbal indicesifhaaraa) which are mere
hypothetical proofs and can only result in uncettaiand assumption. Rather, it is established by
means of:

[1] intellectual proofsdl-baraahin 'I-"aqgliyyaj,

[2] the conclusive traditionsl-gawaat'i 's-sam’iyya - like the Qur'an, the unbroksanna
(since each of these two gives clear evidencesiabjectives),

[3] the report of the consensus transmitted bgessive unbroken transmissiat-jma’u 'l-
gawliy 'l-manquulbi 't-tawaatyt in opposition to what Shaykh as-Sukuutiyyi saidd

[4] the reports transmitted by a single transmifteanquul bi 'l-ahajl



Issue Six
On the Reality of the Domain of Falsehood

| say and success is from Allah, realize thatdbmain of falsehoodd@a'irat '-baatil) are the
foundations of falsehood which are those principliesnetrically opposed to the afore mentioned four
conclusive proofsgl-qawaat’i 'l-arba’a). Meaning that it is what contradicts the judgamef the
intellect @adiyyat 'l-"aq), the evidence of the Qur'an, the evidence olitite@oken successive tradition
(hadeeth mutawaatida and the consensusal{jma’a) of the scholars of theunna may Allah be
pleased with them. This is what embraces all matiefalsehood, therefore there is no need totbe
words of the scholars as evidence since there areva scholars which dissagree concerning the
futility of the domain of falsehood.



Issue Seven
On the Reality of the Domain of Supposition

| say and success is with Allah, realize that dbenain of suppositiondga‘irat 'd-dhan is
related to the matters of assumption and hypothesish are:

[1] the external meaning of the verses of the &@ur'

[2] the external meaning of the traditions;

[3] the reports of a singular transmitter even whes evidence; and

[4] the opinions of thenujtahidsabout which the consensus of the scholars havagreed
upon.

It is in this domain that the disagreements ofrthgtahidsoccur. And neither one of them can
be a proof against the other. Since every propgoofan independent judgemeiritifaad) does his
utmost to attain his supposition. For how can ongtahidsay to another, "Leave your supposition for
my supposition”. If the students were to examire \thrification of this domain, they would rest and
avoid disputation and avoid arguing with proofsiagaone another utilizing the teachings of the
mujtahids- since the doctrine of onmujtahid cannot be used as a proof against anatimgtahid
according to consensus.

The procedures dmaliyyaa) of the mujtahidsis established by means of the domain of truth
(daa'irat 'l-haqq. Al-Manjuuri said in his commentary of the al-Nassi| "Supposition in procedure
is sufficient because of the agreement of the Comopa, may Allah be pleased with them, on acting in
accordance with the reports of a single narrdtbaljar'l-waahid, analytical anologya(l-giyaag, and
the apparent meanings of the Qur'an andstha” He also said, "If the debate is about issueghvh
are not conclusivegat'iyyd - like scholastic theology; then the argumeribrsone of two matters:

[1] the verification of the truthtéhqgeeq 'l-hagy and

[2] to invalidate falsehoodhtaal 'I-baatil).

If the debate is about issues which are conclusiad based upon supposition - like
jurisprudence; then the debate is for one of thmatters:

[1] the verification of the truthtghgeeq 'l-hagq

[2] to invalidate falsehoodltaal 'I-baatil); and

[3] the moderating of supposition and hypothesis."



Issue Eight
On the Reality of the Summation of the Teachings dhe Scholars and Their Legal Judgement

| say and success is with Allah, realize that shenmation of the teachings of the scholars
which their consensus has not agreed upon, amtufdsr:

[1] the well known &l-mash'huuy which most of the proponents hold to;

[2] the preferabler@ajih) which has the strongest evidence;

[3] the unusualghaadh which the least of the proponents hold to;

[4] the least acceptedh@juubh) which has the weakest evidence.

As for the legal judgementaltkaam of the scholars, realize that it is not obliggtapon the
Ummato follow them. Rather it is permissiblgajuu? for them to act in accordance with all of them
or to single out a legal decisioml{fatwa to follow when it is based upon what is well krmow
(mash’huuy and preferabler@ajih) only. It is not permissible to follow the legdécision which is
based upon the unusuah@adh and the least preferablmérjuuh) - according to consensus. For this
reason Khaleel ibn Ihsaaq said in the beginningi®fMukhtasarexplaining what legal decisions are
based upon, "They are based upon the well knonask'huuy and the preferabledajih). The non-
obligation of acting is based upon these four temydh just as the permissibility of acting is baspdn
all of them. For this reason there is no objectiaa yunkar) to one who acts in accordance with an
unusual decisionshaadl) or a least preferable onendrjuuh.” About this “Izzaddeen ibn Abd 's-
Salaam said, "Objectiomlfinkaar) is connected to what there is agreement conagitsrobligation or
its prohibition. For whoever neglects doing wharthis disagreement about concerning its obligation
or does what there is disagreement about concertsimpgohibition - while he is following a scholer
that; there can be no objection against him exady@n he is following the scholar in an issue whose
judgement has been repealgdiiqudu hukmubhu If the one ‘who was following such an issue was
ignorant, there is no objection to him becauseitiendt commit a prohibited act. It is not necesdary
him to follow the one who maintains that the acpishibited, nor to follow the one who says it is
obligatory."

| say: What is meant by objection in this contisxthe prohibited objection, because if it can be
objected to - then the proof upon which it depends also be objected to. Further, if it can be
commanded - then that commanding should be dorreswiterity and guidance, which is giving good
advice and excellent deeds. This was cited in #ikhEes 'l-Ikhwaatmnd in the commentary of the al-
Arba’eenof an-Nawawi by al-Ishbili. It is also not permiisle to withdraw from the legal judgements
resulting from independent judgemeijtiffaad) after it has been authenticated - (as the schatsay
Allah be pleased have said), - except when thd g@sion contravenes the text of Qar'an the
text of thesunna the fundamental principlegidwaa’id, the consensusijtnaa’i) or evident analogy
(giyaas jalliy). Then one should withdraw from it. Likewise, whanmagistrate of independent
judgement ifaakim mujtahiyl gives a judgement which contravenes his own iaddpnt judgement by
him following someone else whose legal judgemestldeen disregarded due to its contradiction of the
above- then in that case it is forbidden to follbis independent judgement. This is the same when a
magistrate who is a followeh&akim muqallijl of one of thelmamsgives a legal judgement which
contradicts the text of hismam while he is not a follower of other than hislam among the
mujtahideenWhereas, we say it is permissible for the followkanimamwhose legal judgement has
been repealed to follow other than msmin the following two ways:

[1] he can approach the issue independently wittovwn opinion.

[2] he can follow other than himmamwhereever it is disallowed for him to follow him.

In that, contravening the text of Himam which is his right is like a proof concerning thght of the
mujtahid which necessitates him to adhere to. It is undedsfrom this that one can follow a legal




judgement which has not been repealed becausevis tggal judgement concerning it due to its
preferability.

Abd 'r-Rahmaan 's-Suyuuti said in his commentdrthe al-Masaa'il 'I-ljtihaadiyya’lt is not
permissable to repeal a legal judgement excepthly nhagistrate himself when he changes his
independent judgement and no one else. Thisagri@ement with what Ibn 's-Sibbaagh related, 'All o
the Companions of Muhammad acted upon this rulausscthat would lead to legal judgements never
becoming consolidated. Since if it were permitiedé repealed, it would also permit the repealihg o
what has already been repealed, and so on untivéhe act of independent judgemeirjtitfaad)
becomes repealed.' However, the judgements wheharto be acted upon are those legal rules which
are not built upon independent judgement. Whes dear that the legal ruling contravenes the ¢éxt
the Book, thesunna the consensusjfiaa’) or evident analogygfyaas jalliy), then the ruling is
repealed. The exceptions from the issues of inddgré@njudgement is in two forms: [1] when a
mujtahid repeals the first legal ruling by passing a rulimgich contravenes his own indenpendent
judgement, due to the fact that he follows anotfirs ruling is repealed because it is impermissibl
for him to follow anyone in an issue in which henkelf is amujtahid [2] When a scholar who is a
follower gives a ruling which contravenes lhisam (this is also repealed), because he is like afpro
for themujtahid"

| say: All of this is valid when the scholar daest follow other than higmam since when he
follows him in his legal ruling then those legaling cannot be repealed. This is because he gives
rulings by means of hisnambecause of his jurisprudential superiority.




Issue Nine
On the Reality That All the Individual Responsibilities Were Completed During the Time of the
Messenger, (may Allah bless him and grant him peage

| say and success is from Allah, realize thatRihephet, may Allah bless him and grant him
peace, clarified every thing that Allah commandsdaudo or prohibited us from doing; and he did not
neglect a single thing from that. Abd 'l-Wahaatsas rani said in his ar-Risaalat al-MubaaraKele
Messenger of Allah, may Allah bless him and gramt peace said, 'l have not neglected anything
which would draw you close to Allah ta'ala, exctdpt | have commanded you to do it. | have not
neglected anything which would make you remote fidin except that | have prohibited you from it.'
Whoever claims publically that the Messenger ofalAllmay Allah bless him and grant him peace,
neglected to declare something which Allah commedrtdebe done or prohibited from, has renounced
himself from thedeen It has been related in the as-Sah#et the Messenger of Allah, may Allah
bless him and grant him peace said to Hudhayfa,Atlai be pleased with him, "Verily prophecnt-
nabuwwag and messengershiparrisaalat) has ceased. There will be no Prophet after neeran
Messenger after me." Thus, addition to the diviegponsibilities has ended with the death of the
Messenger of Allah, may Allah bless him and grairh lpeace, since thehari'a had become
consolidated and the obligatiorsd-fard) and other than that had been clearly explained."

He also said in his ad-Durari 'I-Manthuura fi Bag&Zubd 'l-- Uluum al-Mash'huuréAs for the
essence of the science of jurisprudence, realizadthers that Allah "azza wa jalla has not made
anyone responsible for an action except in accalan his understanding. And He has never made
anyone responsible for what others understandly&lieah has only made His servants responsible for
what is explicitely mentioned in thghari'a It is incumbent upon humanity to act in accordanith
what has been explicitely related in the Book amelSunna and it is not incumbent to act by that
which has been extracted through legal judgemeistini{aatar). For all extractions by legal
judgements are not apart of the infallilsleari a of Allah ta'ala. They are simply the laws laid dyt
His servants and for that reason there has océnrédm differences of opinion. Allah ta'ala sdys,
it were from any other than Allah, they would h&wend in it many a discrepan¢€yrhis is because of
the difference in their temperaments and constiisti What is intended here in this verse is His
knowledge because it is the explicgRari a of Allah ta'ala - since it is this knowledge whitte
servant will be questioned about in the Hereaftargathering and learning this knowledge theneas
harm nor hardship for anyone. Neither does he neeekpend a life time nor to overcome many
obstacles in attaining knowledge of this, as id Webwn."

He also said in his ar-Risaalat '-MubaarakHthumanity were to leave the teachings of every
one other than the Messenger of Allah, may Allabsblhim and grant him peace, and not act in
accordance with anything from them, there wouldhbenarm to him in this world nor the Hereafter.
Realize that all the teachings of the scholarsatdree of three conditions:

[1] either it is in conformity with the explicitieansmittedsunna,(in this case) the religion is the
sunnaand themujtahidis like its narrator;

[2] or it is in contradiction to the explicigunna thus it should be left alone and thenna
should be followed; or

[3] it is not clear whether it is in conformity or contradiction to theunna (in this case) the
best situation is that to ceasing to do it andilegit becomes equal.

The exception to this is if ideas of the scholacairages one to take precaution in dieen-
like the prohibition of utilizing hashish, narcatiand the remainder of things which anesthetize and
intoxicate. In this case acting in accordance i words of the scholar is more preferable, even
when theshari’ahas not given an explicite judgement concernirgg thing. So understand and make




accomodation for theBmma just as the Messenger of Allah, may Allah bless &nd grant him peace,
made accomodations for them. Further, you shoelig\e that if humanity were to restrict themselves
to what is explicitely promulgated in tishari'a and if they were to leave acting by everything chhi
was produced by the scholars - there is no hartheim nor criticism except when it is an issue which
there is unnanimous consensus about. In thatichseomes forbidden to deviate from it just ass it
forbidden to deviate from the whole of thenna



Issue Ten
On the Reality that the Different Opinions of a Le@l Judgement in One Thing is Due to the
Difference of the Perspectives Concerning It

| say and success is with Allah, realize thahglsi issue can be praiseworthy or blameworthy in
accordance with various perspective. Evidence lfitss is very extensive and we will not exhaust
ourselves trying to list all of them.

And example of this is the criticism of this worldhamma 'd-dunygaby the words of Allah
ta'ala, The life of this world is nothing but the enjoymehvanities’ This is with respect to the fact
that this world is the place of temptations whieceqecupy mankind from obedience to Allah. Then
there is the praising of this worldn@dhu 'd-dunyaaby the words of the Messenger of Allah , may
Allah bless him and grant him peac@&hls world is the field of cultivation for the ndite." This is
with respect to the fact that it is the place oédience to Allah, which is the means by which one
attains the blessings of Paradise.

Another example of this is the praise of mixinghypeople, with the condition that it does not
cause damage to tldeen This is in accordance with the words of the Meger of Allah, may Allah
bless him and grant him peace, when he sdide 'believer who mixes with the people and is patie
with their insults, is better than the believer wdmes not mix with the people and is not patier wi
their insults" This was related by al-Bukhari in the "Book@durtesy" and other narrators, like what
as-Suyuuti mentioned in his_Itmaam 'd-Diraayat BharNigaayat Then there is the criticism of
mixing with people with the condition that it leatts one being endangered in lisen This is in
accordance with the words of the Prophet, May Aliddss him and grant him peace, to "Ugba ibn
"Aamir when he questioned him saying, "What is a@bn?" He, may Allah bless him and grant him
peace, replied,It'is attained by holding your tongue and by keggim your homg& This was related
by at-Tirmidhi and others like what as-Suyuuti meméd in his_Itmaam 'd-Diraayat Sharh 'n-Nigaayat
He also said in his commentary of the al-Kawkad-Khataab said, 'If in keeping away from people
keeps one safe from slander and from witnessingcerlcies which one is unable to remove - then in it
is much good." He also said, "Keeping apart fremagde and mixing with people differs in accordance
with the different things pertaining to them, howevthe mentioned proofs which encourage
socialization should be followed. As for socialipat and being isolated with ones presence - if one
realizes his own self sufficiency with what is cented to obedience to tireamsand obedience to the
commands of theeenwith regard to the rights of his livelihood angegerving hisleen Then it is
best for him to be self sufficient regarding higelihood, provided he maintains the rights of the
society, giving the greetings, returning the gregti maintaining the rights of the Muslims - like
visiting the sick and accompanying the dead togttae, and other than that. This is because vghat i
intended by his self sufficiency is to avoid unresagy companionship for what is in it from
preoccupation of the mind, the wasting of time fritvose things which are trully inportant, and makin
socialization an important necessity as living aating. Thus, he should abstain from socialization
the extent which is necessary.

Another example of this genre is in what the Patpimay Allah bless him and grant him peace
said regarding praising the wealthy as was relatétie two_Saheehollection, The people of wealth
have carried away all the rewarts This is with respect to those who expend theimey as Allah
ta'la has commanded them. The criticism of the thgas demonstrated by their being superceded by
others in entrance into the Paradise in accordaitbethe words of the Messenger of Allah, may Allah
bless him and grant him peace, related in the_talwe8hcollections, The poor among the Muslims
will enter Paradise a half of a day before the wWegal this(half a day)will be equal to five hundred
years" This is with respect to those wealthy who do expend their wealth as Allah has commanded
them.




Another example can be seen in the words of theskleger of Allah, may Allah bless him and
grant him peace, concerning praise of the pooras nelated by at-Tirmidhi,O Allah! make me live
destitute, make me die destitute and gather mehenDlay of Judgement among the party of the
destitute" This is with respect to the righteous among piber. However, there is the words of the
Prophet, may Allah bless him and grant peace,eglaly Shihaabuddeen, which criticizes the poor,
"The poor are nearly to being disbeliev&rJhis is with respect to the corrupt ones amiregn.

Another example can be seen in what was said abeuscholars, those who command the
good, those who forbid indecency, and those whogareerous. It says in many traditions about the
righteous among the scholar§héy are the inheritors of the Prophé&tdt says about the corrupt ones
among them, Some of them are evil scholdrslt says in many traditions about the righteansong
the Qur'an reciters,They are the people of Allah and His elitdt says about the corrupt ones among
them, Those who seek to be seen by their recitationshaile a valley of sorrow in the Hell Firés
Those who command the good and forbid indecencypamésed with respect to them acting in
accordance with what they say by the words of Attalala, They believe in Allah and the Last Day
and they command what is good and forbid what ilsaenl race in doing good deeds. These are the
righteous" However, they are criticized with respect terthnot acting in accordance with what they
say by the words of Allah ta alayill you command the people to do righteousnessfamgt to do it
yourselves - while you study the Book? Will yotl @ reasonablé? The cause of their being
criticized is because of their forgetting to dthikmselves, not because of their commanding thpl@eo
to do good. Abdr-Rahmaan as-Suyuuti says in_hiSakmila in commentary on the above, "The
summation of forgetfulness is that it is the cawsafactor in the posing of the objectionable qicest
The generous are also praised in the traditioAiali will take them by the hands whenever they
stumble” This is with respect to the righteous among thveino gives for the sake of Allah. However,
they are criticized because they will be the fistoe entered into the Hell Fires with respecthe t
corrupt ones among them who give to be seen of fBE PG. 33 LINES10 - PG. 34 LINES 4]

In this section concerning the different opiniafsa legal judgement in one thing is due to the
difference of the perspectives concerning it is/\@ttensive, thus we have not exhausted oursefves i
ennumerating all of them. However, | have compaséthusa poem dealing with this subject, those
who desire to examine the many different judgemesigh can be drawn from one single issue due to
different perspectives, should study that.



In what we have mentioned in this book, howeveram inducement for what we have not
mentioned, especially for the one whose hearfusihated by Allah. Since the one whose heart has
been illuminated by Allah, an indication is suféiot for him. Here ends the book calleat'hu 'l-
Basaa'ir Li Tahgeeq Wad'i 'I--Uluum 'I-Bawaatin wa 'l-Dhawaahir (The Opening of Inner Visions
For Realizing the Sciences of the Outward and tiveatd - with the priase to Allah and the best of
His help. Everyone who understands the issuehisftiook, keeping its meanings in his mind, will
become the possessor of piercing insight in the deel no single issue from the affairs of the deen
will be ambiguous to him. | do not know of any g@m before me who has composed such a unique
and unparalleled work in such a manner. All psee due to Allah, who has guided us to this aad w
would not have been guided if Allah had not guidedO Allah! send Your blessings upon our master
Muhammad, and his family with a blessing which ésefving of You and for which he is deserving.
Amen! Amen! All praises are due to Allah.
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