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To the Muslim Captives in CMF/ State Prison;
Solano State Prison and every Muslim inmate in evgr
Correctional Institution in these United States ofAmerica.

33.\33951134.\5\ 33»\343&5;,\\,}&4’3\3%\ } il u.m\ g
“O you who believe! Be patient and out do them irtipace and remain

steadfast as in a fortress, and have fearful awagen of Allah, that you may
be successtul



Introduction

In the name of Allah the Beneficent the Mercifillay Allah bless our master
and chief Muhammad, his family and Companions anel them peace.

The Life of ShehuUthman Dan Fuduye’

In 1774, a young Turudbe Fulani man nanfgtehuUthman Dan
Fuduye’ began a social revolution that would chathgeentire map of Western,
Central and Eastermilad's-Sudan Shehu Uthman began his career by
traveling throughout the villages and metropolesHafusaland, calling the
people to the religion of Islam. His methodolodly reforming Hausaland
included going to the markets and singigfulde’ andHausasongs to writing
Arabic texts addressing the many social ills whaffected the people. The
blameworthy characteristics, which he rose to abyrevere: the persistent
pagan customs that prevailed among Muslims and Msiims alike; the
heretical innovations that the evil scholars alldwe proliferate among the
people; the injustice of the rulers; and the illisehavior and immorality that
afflicted family and community life.

ShehuUthman initiated the practice of teaching as feenedl Thus,
around him there emerged a cadre of learned colésaggho shared his zeal for
erudition and reform. Among these colleagues s eorother Abdullahi, his
best friend Umar Kammi, and many of his sons angjdeers - like Muhammad
Bello, Muhammad Sanbu, Khadija and Nana Asma'u. entier theShehu
recognized that an issue was unresolved or not wdas colleagues, he would
set out immediately to-compose a book dealing with fundamentals of that
issue. Thus, around him grew a very learned gadupmen and women, who
were inspired to spread education and reform asStshuhad done. Murray
Last quotes a Hausa poem that gives an accuraigeiof the extent of the

social revolution that th8hehuhad created in Hausaland at that time,
"Verily a cloud has settled on Allah's earth
A cloud so dense that escape from it is impossible
Everywhere between Kordofan and Gobir
And the cities of the Kindin (Tuareg)
Are the settlements of the dogs of the Fulani
Worshipping Allah in all their dwelling places
In reforming all districts and provinces

1_Abdullahi Dan Fuduye’, Tazyin'l-Waragaatans. Mervyn Hiskett, (Ibadan University Press,
Ibadan), 1963, 27.




Ready for the future bliss

So in this year of 1214 they are following the@nkeficent theories

As though it were time to set the world in ordgerplneaching.2

From 1774 to 178&hehuUthman established himself as a pious and
upright scholar dedicated to giving life to the Barmf Prophet Muhammad,
may Allah bless him and grant him peace and ddsgayon-Islamic heretical
practices. Most of the writings and preaching 8teehuwas involved with
during this period covered the sciencetafhid (theology), agida (doctrine),
figh (jurisprudence), andasawwuf(sufism). Among his more outstanding
works during this period were Tanbih't-Taulab "Addlah Ma'ruf bi'l-Fitra
Sawqg'l-Umma li ‘Ittiba’u s'-Sunnand _al-Amr_bi'l-Ma'ruf wa'n-Nahyi “an'l-
Munkar. As a result of his dedication and steadfastiessiccumulated a

multitude of students and scholars as suppofteFhis also brought him to the
notice of the rulers throughout Hausaland. At thd ef the year of 1788, the
Shehuwas summoned along with all the scholars of thenty by Bawa the

ruler of Gobir during theid prayer celebrating the end éfajj seasor

According to Professor el-Misri, Bawa intended $sassinat&hehuUthman?
However, this plan failed and the ruler insteadspréed theShehuwith 500
mithgals of gold.ShehuJthman's response to this was;

"Neither |- nor myjam-aatare in-need of your

money. However, we want five 'cloaks' from you.

[1] To-allow me to invite the people to Allah in

your land. [2] Not to stop anyone who intends to

respond to my invitation. [3] To treat every person

wearing the turban or a veil with respect. [4] To

free all political prisoners. And [5] not to burden

your subjects with-unjust taxe8."

The ruler Bawa acquiesced to allSfiehuUthman's demands and then

said as th&hehugot up to leave, "Do you see that Fulani man?erAfte their
will no longer be any king over Gobir, with the eption of common village

heads.” During this meeting more than one thousand scha@acompanied

2 Murray Last, The Sokoto Caliphat&ongman, London), 1977, p.11.
3 _Abdullahi Dan Fuduye’, p.86.
4 _Gidado ibn Laima, Rawd’l-Jangamanus., f. 14.

5 F.H. el-Misri, “The Life of Shehu “Uthman Dan Fodefore thelihad, Journal of the
Historical Society of Nigerial:4, December 1963, p. 436.

6 Gidado ibn Laima, Raud, f.7.
7 Ibid., £.7-8.




ShehuUthman, giving some indication of the amount gfsart he held among
the intellectual community of Hausaland. Soonraftes event during the same
year Bawa the ruler of Gobir died and his son Yakwas appointed as ruler of

Gobir8

ThoughShehuUthman had composed more than fifty works durlmg t
period, his most outstanding work of this time veabook he wrote when he
reached the age of 41 in 1795 called Ihya's-Suraéiamad'l-Bid a This text
became hisnagnumopus and it propelled him above all the scholars of his
time, earning him the title ohujjadid (reformer) of the twelfth Islamic century.
The lhya became the handbook for most of the réwwlaries ofBilad's-Sudan

and was his largest work, covering all aspecthiedlogy and lawW. It must be
pointed out here that the Muslims believed at titae that there had been
elevenmujjadids (reformers) whose job was to revive tBannaof Prophet
Muhammad and give life to his religion. These wknetold to come at the

head of every centuP
During this same period Yakubu the ruler of Gabed and his brother

Nafata was appointed as rulek. It is during his reign thaShehuUthman
began to face intense hostility and-oppositionisaniission. As a result, Nafata
repealed all of the concessions made by his faBewa to theShehu
According to Muhammad Bello, Nafata passed thetddibidding anyone to
preach except thé&hehu forbidding anyone to convert from his father's
religion, ordering all who had converted to Islamréeturn to their previous

religion, and forbidding anyone to wear the turbaweil 12 These edicts were

8 _Abd'l Qaadir ibn al-Mustafa, Raud'l-Afkgananus. ff. 8-9.

9  F.H. el-Misri, ed.,_Bayan Wujubtijra “Ala'l-'Ibaad of Shehu Uthman Dan Fodio
(Khartoum University Press, Khartoum), 1978, p.23.

10 The 12 mujjadids were: [1] Umar ibn Abd'l-Azii2] Imam Muhammad ibn Idris; [3]
Imam Abu'l-Hassan'l-Ash’ari; [4] Shaykh Muhammad iat-Tayyib al-Bagillani; [5] Imam
Abu Hamid Muhammad al-Ghazzali; [6] Imam Fakr adv@r-Razi [7] Imam Ibn Dageeq; [8]
Imam Siraj'l-Deen Umar ibn Rasin al-Balgini; [9] &#h Jalal'l-Deen Abd'l-Rahman as-Suyuti
(some of the African scholars say Muhammad ibn Akdreem al-Maghili was thenujaddid
of the ninth century); and [10] Nur'l-Deen Ali idduhammad al-Ujhuri; [11] Shaykh Ahmadu
Baba al-Timbukti (Ahmadu Baba claimed that his besdModibo Muhammad Baghyugu was
themujaddidof the eleventh century); and then [12] SHEHU UTAIMDAN FUDUYE’.

11~ J.A. Burdon,_Northern Nigeria: Some Notes ont&ierEmirates and TribeglLondon,
1909), p.66.

12 Muhammad Bello, Infag'l-MaysugAbu Bakr Gummi, Cairo), 1964, p.69.




designed to reintegrate thghehis community back into the jurisdiction of
Gobir and to break the increasing influence, wistiehuUthman had over the
people of Hausaland.

In 1797, theShehuwrote a series of poems in Fulfulde’ encouragiisg h
followers to wear the turbans, veils and to statliecting weapons, because all

of these practices were apart of the Sunna of thphetl3 This marked the
beginning of the break with the Habe authoriti@&roughout Hausaland the
Fulani, Hausa, Nupe and other supporters of $tehubegan gathering
weapons and preparing for thejra from under the jurisdiction of the
disbelievers. By 1803ShehuUthman had written his Masa'il'l-Muhimma
pointing out among many issues: the obligation &kahijra from the lands of
the disbelievers; and more importantly, the obiarabf all Muslims taken the
oath of allegiance to aAmir. He demonstrated in this work that it was not
permissible for any Muslim to be left alone withdaging under the oath of
allegiance to armir or Caliph. The precedence that he relied upon tivas

Qur'an, thé&Sunnaand the consensus of opinion of the scholarssdite
"I say, and. success. is. with Allah, that entering
under the oath of allegiancbay a) to anamir'l-
mu'mineenis an -obligation upon every Muslim, if
he finds one. Muhammad ibn Abd'l-Karim al-
Maghili said in his_ Ajwibawhere he replied to the
inquiries of theAskia (Muhammad Toure"); 'It is
not permissible l§da yahily for a group f@'ifa)
among the Muslims that they be left to themselves.
Allah ta’ala says)Hold firm to the rope of Allah
all together, and do not become disunitett has
been related in th8ahihof Imam Muslim on the
authority-of-lbn-Umar; that-the-Messenger of Allah
(P.B.U.H.) said, 'Whoever removes his hand from
obedience, will meet Allah on the Day of Judgment
without any proof. And whoever dies and the oath
of allegiance is not over his neck, has died the
death ofjahiliyya (disbelief).' In this is what is

sufficient as an answer to this probleﬂﬁ’t"

This work was written to guide the jama'aat durangme of the greatest
tension between them and the Habe authorities. kéhgolicy, which emerged

13 F.H. el-Misri, p.23.
14 uthman Dan Fuduye’, Masaa'ill-Muhimpraanus., ff.2-3.




as a fundamental principle in dealing with oppra@ssivas the theme diijra -
jihad. This theme was an attempt to imitate the classiesponse made by
Prophet Muhammad and his community in 622 A.D., wkieey made their
famoushijra from Mecca to Medina. Soon after thigra Prophet Muhammad
declared thgihad against the disbelievers of Mecca and was graatsethjor

victory in the battle of Badk® Thehijra -jihad theme would be repeated over
and over again throughout the history of the exjpansf Islam in Asia, Africa
and in Europe. In Africa this dual theme became&mental principles in the
formation of many of the Islamic states, which egeelrin theBilad's-Sudan
After the composing of the Masa®hehuUthman composed his manifesto
called Wathiqa ila Jami’ Ahl's-Sudafi Letter to All the People of the
Blacklands). This treatise summed up what had ble¢siled in the Masa'dnd
it was written to the rulers as well as his supgstt It was written in the form
of a 'declaration of independence’', summarizinghirty-nine points, all the

fundamental aspects of théra -jihad themel®6 The following is a summation
of the first twenty-three arguments of the 'dedlaraof independence' outlined
in the Wathiga Citing them is important because the themes disaliin them

will be echoed throughout the history of the Cadifghup until 1903.

"I say, and success is with Allah, realize O brothe[l] that
commanding the good is obligatory by consensush@Qur'an, the
sunna and the agreement of the scholars); [2] that Ghdinig
indecency is obligatory by consensus;-[3] that eatign fijra )
from the lands of the disbelievers is obligatory donsensus; [4]
that taking the believers as protecting friendsoldigatory by
consensus; [5] that appointing aadir'l-mu‘'mineen(commander
of the believers) is obligatory by consensus; [@ttobedience to
him and his representativesuivwaal) is obligatory by consensus;
[7] that jihad (struggle) is obligatory by consensus; [8] that
appointingamirs (governors) over the countries is obligatory by
consensus; [9] that appointing judgegudag is obligatory by
consensus; [10] that they (the judiciary) dischaagd implement
the precepts of thehari*ais obligatory by consensus; [11] that the
judgment of a country is based upon the judgmeritsofuler (this

is by consensus) - if its ruler is Muslim then tdwntry is a land of
Islam - if its ruler is a disbeliever then the ctynis a land of
disbelief which makes it obligatory to emigrakgji@ ) from it; [12]

15 cyril Glasse', The Concise Encyclopedia of Islédarper-Colins, New York), 1989,
pp.156-7.
16 F.H. el-Misri, p.24.




that fighting the disbelieving ruler who has nesaid La ilaha illa
Allah (there is no deity except Allah) is obligatory bgnsensus;
[13] that taking the government from him is obligat by
consensus; [14] that fighting the disbelieving ruMho has never
saidLa ilaha ila Allah because of the custom of his land nor has
he claimed Islam is obligatory by consensus; [1Ht ttaking the
government from him is obligatory by consensus] thét fighting
the apostate ruler who has left the religion afisifor the religion
of disbelief is obligatory by consensus; [17] thaking the
government from him is obligatory by consensus] that fighting
the apostate ruler who has not left the religioistdm because he
outwardly claims Islam, but he mixes the acts t#rtswith the acts
of disbelief (like most of the rulers of Hausalansl)obligatory by
consensus; [19] that taking the government from tsirabligatory
by consensus; [20] that fighting the Muslims whoefeto
themselves without entering under the oath of @lege to aramir
from theamirs of the believers when they have been invited & th
oath of allegiance and they refuse is obligatorycbgsensus; [21]
that declaring a Muslim to be disbeliever becau$eacts of
innovation pid a) is forbidden by consensus; [22] that declaring a
Muslim to be disbeliever because of acts of disahext (ma aas)

is forbidden by consensus; [23] that remaininghi@ lands of war is

forbidden by consensud.’

This document is perhaps the most important wakdpced byShehu
Uthman because all the rest of his works are a camteny or detailing of the
above. It was a formal announcement of his impenthreak with the Hausa
rulers and a call of support from the Muslims. Hsaduring this same period
that the Muslims started collecting weapons.

In 1802 Nafata died and the authority was givehitoson Yunfa, who was

more oppressive towards the Muslims than his fatBefhe following year
because the foiled attempt to destroy a factioim@Bhehis community Yunfa
attempted to killShehuUthman which led to the famotgra from under the

jurisdiction of the disbelievers of Hausalak®. The community of th&hehu
fled to a land called Gudu where they appointed &athecaliph and Amir'l-

mu'mineer?0 This appointment was significant because this dispensation
was based upon the belief ti&ttehuUthman Dan Fuduye’ was the eleventh of

17 Uthman Dan Fuduye’, Wathigat'l-lkhwaananus., ff.1-2.
18  Abd’l Qaadir ibn al-Mustafa, ff.8-9.

19 Muhammad Bello, pp.67, 130.

20 Murray Last, p.23.
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the 12 righteous Caliphs that Prophet Muhammaddtit@bout. There are two
Prophetic traditions narrated in Saltuslim that deals with this subject. The
first one was related from Jabir ibn Samr, who ;said

"My father and | once visited the Prophet when we

heard him say, 'This affair (i.e. the glory of the

religion and rectifying the condition of the

Muslims) will not cease until there has come

twelve Caliphs.' He then said something, which |

did not hear. | asked my father what he said. He

replied, 'He said all of them will be from the

Quraysh‘.Q1

The second tradition is similar, except now theCHiphs are connected to

governanceWilayat). It was related by the above-mentioned Jabir Slamr,

that he heard the Prophet say on the Friday evehaigl-Aslami was stoned,;
"The religion will continue firm and unflinching
until the coming of the Hour, or until there is
appointed over you twelve Caliphs. Each of them

will be from the Quraysh.z'2

According to Abdullahi Dan Fuduﬁa?, Muhammad Bellé4 and many
of the Fulani historians, the Turudbe' clan of Fwtani were descended from
the Companion of Prophet Muhammad, Ugba ibn Nafip conquered North

Africa and came with his army as far as Massinthbilad's-sudar?® He
allegedly married a Fulani girl named Ba ajo Marayad fathered the Turudbe'
clan of the Fulani. Whether this claim can be vedifoutside the claims of their
historians is outside the domain of this study. pb@t being made here is that
those who gave the oath of allegianceSteehuUthman Dan Fuduye’, did so
with the belief that he was from among the Quraydlowing them to also
believe that he was among the twelve righteouspleslimentioned above.
These Caliphs included Abu Bakr as-Sadiq (632-684har al-Faruq (634-
644), Uthman ibn Afan (644-656), Ali ibn Abi Tal{$56-661), al-Hassan ibn

21 Muslim ibn Al-Hajjaj al-Nisaburi, as-Sahilisa al-Babi al-Halbi Publishers, Cairo), 1962,
Vol.2. p.121.

22 bid., pp.121-122.

23 Abdullahi Dan Fuduye’, Tazyin'l-Waragaatans. M. Hiskett, (Ibadan University Press,
Ibadan), 1963, p.97.

24 Muhammad Bello, Infaq, p.21.

25 John R. Willis, ed.. Studies in West Africarafslic History (Frank Cass, London), Vol.1,
pp.114-115.
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Ali (661-661), Mu awiyya ibn Sufyan (661-680), Abidé ibn az-Zubayr (683-
692), Umar ibn Abd'l-Aziz (717-720), al-Muhtadi &ihrillah (869-870), At-
Thaahir Billah (1225-1226), an8hehuUthman Dan Fuduye’ (1803-1817).
Each of these men was responsible for establighstge, equity and reviving
the religion.

Soon after théiijra of Shehis community and the oath of allegiance were
given to him, Yunfa raised an immense army from @agnbis jurisdiction and
from other rulers who could muster forcesShehuUthman appointed his
illustrious brother Abdullahi as general of the msn@mir'l-jaysh of the

Muslims26 The two opposing forces met at a place called ifaBkvotto.
Murray Last gives the account of the first confediin between th&hehuand
Yunfa:

"The Muslims were outnumbered and ill equipped d@oef the

heavy cavalry. With only a few horses, they hadetg on their

bows. On one flank the lake, which now had watexered

them; the ground itself, though flat for miles refohe ridges in

the east, favored the Muslims by being wooded. ddheantage

in morale was also theirs: facing “destruction ikythwere

captured, expecting the reward of martyrdom if thaigd,

convinced Muslims and refugees from a pagan sthsy, had

the Shaykh, the most powerful Muslim in Gobir, taceurage

and pray for them. Conversely, the supernaturalgopwhich

the Shaykh was, credited . . . Thus with superioraie, the

Muslims began the battle and charged the enemioAgh the

Gobirawa overlapped-both-Muslim wings and drovartheto

the center, the center held: being bunched togestzer little

hindrance, since each man with his-bow could becéffe. The

Gobirawa were eventually turned back in a (.
Muhammad Bello compared the battle of Tabkin Kwoto the
celebrated battle of Badr in which the forces affPiet Muhammad completely

defeated the disbelievers of Mec. This battle manifestly improved the
chances of success for the jama'aat of Shehy strengthened their morale
immensely and sapped that of their enemies. Becthes Muslims had the
disadvantage of numbers and equipment, the vietbfyabkin Kwotto was seen
as due to Allah's intervention on the side of thasMns. Abdullahi Dan

26 Abdullahi Dan Fuduye’., p.109.
27 Murray Last, p.26-27.
28 Muhammad Bello, p.77.
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Fuduye’ describes the joy and confidence whichMiiglims enjoyed as a result
of their victory over the forces of Yunfa.

"And there was nothing, except | saw that theitexless cloud

Had cleared away from the sun of Islam which slaging

By the help of Him who helped the Prophet agatinstfoe

At Badr, with an army of angels gathered together

And many a great man our hands flung down,

And axes cleft his head, spilt asunder.

And many a brave warrior did our arrows strikevdp

And our swords; birds and hyenas cover him;

And we are an army victorious in Islam,

And we are proud of nothing but that.

Tribes of Islam - and Turudbe is our clan

Our Fulani and our Hausa all united,

And among us other than these, certain tribegepbiogether
For the help of Allah's religion - made up théam

None can destroy what the hand of Allah has built

None can turn back the command of Allah whemihes.

Allah's promise has been completed and the wiabHis religion:

There remains nothing but thanks to Him, and Herpbayer.29

The jama’aat oBhehuwas exceedingly pleased with their victory over

the forces of Yunfa. HoweveBhehuUthman went into spiritual retreat and he
saw a startling vision of the Prophet. In this eishe saw the expected Mahdi
who would save Islam, the coming of thaman'n-nasargthe hour of the
Christians), and thhijra of the faithful from Sokoto to the Nile River attte
Hijaz to meet the Mahdi. He saw that the peoplethaf ribat and their
successors, the true followers of Bleehuwould go on the journey to the east
guided by the light anbaraka of the Shehu The apostates, collaborators and
deceivers would not go and would remain in the wssttling among the

Christian European's jurisdiction until the antifShcame out against the?f.

The Shehucame out and informed his people not to rejoicgabse his green
flag would be a passport to victory for 100 years] exactly at the end of one
century the 'hour of the Christian's' would emeeg®l eclipse the Sokoto

Caliphate in the westl It was during this period that he wrote his fasou

29 Apdullahi Dan Fuduye’, pp.110-111.
30 Abu Bakr Atiku ibn Uthman Dan Fuduye’, RisadlatJama’at Gwandumanus.,ff. 23-31.
31 A H.M. Kirk-Greene, p.24.
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'Song of the Journey to the East', where he destiiib detail the very route of

thehijra and disclosed its time:
"When the ruler of the Muslims goes to Mecca,muest pray,
and make ready our goods to go with him.

We pray to the Lord, the King of the worlds, whea start,

that we may obtain provision of the journey fridm disbelievers.
With our wives, our children, all our servantglamur wealth,

we Muslims will flee together.

We will travel too without thirst or hunger; wellwejoice in that
which is sweet one with another.

By the power of Allah, and the blessing of ouns&ShehuJthman),
He will bring us to the place where a share dhalgranted to all.
When we start from here we travel diligently, folbow it, we travel
east as far as Adamawa.

When we start from Adamawa we come to the couwftBagu, we put
down our goods.

May Allah bring us to the town (on the Nile) watlit lack of anything;

with joy we shall meet with the Arab%2"

The subjection oBilad's-Sudanby the British and the French in the last
decade of the nineteenth century caused the mass towards the east as
ShehuUthman Dan Fuduye’ foretold. According to theresological beliefs
of the Hour of the Christians would be one of tlgns of the end of the world

and the key cause for making the fihita to meet the Mahd#3

From 1804 to 1808hehuUthman was able to bring under his jurisdiction
all the regions of Hausaland. His main helperthese wars were his brother
Abdullahi and his son Muhammad Bello. From 1810845 theShehumoved
to Sifawa from Gwandu, where he amplified his leesuand teachings. His
stay in Sifawa was the most intellectually produetperiod for the Caliphate.
While there, theShehuwould hold lectures every morning and eveningm&o
days he would lecture on the Quranic interpretatiQaranic recitation, the
circumstances surrounding the revelation of certaierses, and the
jurisprudence of the Qur'an. He would lecture ba science of Prophetic
traditions, discussing the whole range of the sixsl collections of traditions,
and the methodology of drawing out judgments frérase. On appropriate
days theShehuwould lecture on the circumstances of death,ififene graves,

32 C.H. Robinson, Specimens of Hausa Literat(lrendon,1896),pp.64-6.

33 Umar al-Nagar, The Pilgrimage Tradition in Wedti¢a, (Khartoum University Press,
Khartoum), 1972, p.132.
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the resurrection and Day of Judgment, and theflie and Paradise. Some
days he would teach on the corruption that wodldwiorld and the injustice
which would lead to the appearance of the Mahdi ,Ahti-Christ, the return of
Jesus ibn Maryum, and the conditions of the LasysDaSome days were
singled out for the study of the science of thefmation of the soultasawwuyf
and the methodologies of spiritual advancementieOdays the&Shehuwould
entertain questions on jurisprudence and pass Jadgments. On Thursday
nights theShehuwould teach against injustices and oppressioharaliphate,
against extortion from the poor and against theugtion of government

officials.34 While in Sifawa, ShehuUthman composed eleven of his most
thought provoking and revolutionary works.

In 1812ShehuUthman retired from active rule and appointedidn@her and
son at the head of the new empire. Abdullahi wWasqal over the western

capital in Gwandu and Bello was placed over theesascapital at Sokotd?
In 1815Shehumoved from Sifawa to Sokoto where he concernedéiifmvith
writing to consolidate the Caliphate or to ched limits of the various Amirs.
ShehuUthman Dan Fuduye’ died two years later on Sundagpt 20 April

1817, at the age of 88 Thus, the Sokoto Caliphate had been born outef th
fundamental principles dfijra andjihad, and this theme will be repeated
throughout the history of the empire as an escbgicdl belief saving them
from the onslaught of the British invaders. Thetdny of the Caliphate of
Sokoto demonstrates a keen awareness on the pém ofilers of the events,
which would lead to their destruction. Thus, thkers attempted to implement
policies, which would counter the blameworthy cleggastics in the
government, whichShehu Uthman foretold about. For this reason some
mention must be given to the rule of the Caliphtsrathe Shehuup until the
appearance of the 'hour of the Christians' in 1903.

After the Shehudied theba'yatwas given to his son, Muhammad Bello and
for one-hundred years thkhilafat ‘s-Sokotiyya Uthmaniyyaontinued to
provide a dome of Islam for the entire westBitad’s-Sudan In 1903, just as
the Shehuhad foretold, the British invaded their blessewl& The theAmir’l-
Mu’'mineenMuhammadu at-Taahiru, the twelfikhalif after theShehurefused

34 Murray Last, p.58.
35 Muhammad Bello, p.190.
36_Gidado ibn Laima, f.75
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to collaborate with the British. He chose thiga from under the jurisdiction of
the European Christians. The British, led by Lonayard, hastily appointed
another ruler named Muhammad ibn Ali, who wouldld/i¢o European
hegemony. Later, the British forces caught up \&itfiaahiru and his people in
the town of Burmi and killed him along with thousianof his followers.
However, before the massacre at-Taahiru, appoiritsd youngest son,
Muhammad Bello Maiurno as thkhalif responsible for leading the mass
exodus of Hausa, Fulani and other Muslims to tlaegloretold by th&hehu
on the Blue Nile. Maiurno followed the exact routdich theShehudescribed,
from a vision some one hundred years earlier. Niailgettledmore than five
hundred villages in the Sudan with the town of Naileing the epicenter.

Many Fulani, Hausa and others West African Muslimshe Sudan regard
the presenSultanof Maiurno,al-Hajj Abu Bakr ibn Muhammad at-Taahiru ibn
Muhammad Bello Maiurno as the rightf8ultanof Sokoto. They also believe
in another prophecy ddhehuUthman Dan Fuduye’, that there will eventually
emerge a great Islamic federation founded on the ¢dinnected to the Awaited
al-Mahdi. From the town of Maiurno they believe that theamsdents of the
Shehuwill return and recover their rule in Sokoto. Bvé&tamadan at the Eid
festival, Sultan al-Hajj Abu Bakr receives thbay atand tribute from Fulani
and Hausa Muslims from as far as Chad and Ethiopmathe United States
there are at least sevémirs formally connected with th8ultanof Maiurno,
who are responsible for disseminating the teachmfigShehuUthman Dan
Fuduye’ in the western hemisphere.

The Basic Research: The Perfection of Character

This age of the death of real knowledge and tlenption of ignorance
demands this concise but significant work of tHamined scholar\warrior
ShehuUthman Dan Fudiye’. This age where information is currency and the
human species has been relegated to the shelvdbeirmass market -
necessitates a return to what our illumined scholave called the 'basic
research'.

This 'basic research' concerns the transformatiothe self or soul
(nafs) from the darkness of the passions and whims élitfht of direct
witnessing of the Lord of the Worlds. It is forighreason that Imam al-
Ghazzali said, "This knowledge is the goal of albwledges." In fact the
master of men anghn, may Allah bless him and grant him peace, saitiaVle
only been sent to perfect excellent character.f thé transformation of the
character is the sole reason for the sending oMigsengers, then the outward
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actions are a means to that end and not an ensklfh i Here the Messenger of
Allah, may Allah bless him and grant him peace, #marighteous ancestors
have delineated for us the reality of the humarcigge His reality is in the
transformation of his inner nature from the prisafinhis infantile whims of
selfishness, rancor, jealousy, and arrogance tdréaelom and open space of
humility, generosity, tolerance and compassion.is Iby means of this inner
transformation that Allah transforms the outerwnstances.

In a Prophetic tradition, Allah says upon the wmmgf the Prophet, may
Allah bless him and grant him peace, ". . .Thenmeothing more beloved to Me
than My servant performing what | have obligatecdmuhim. My servant
increases in superogatory acts until | love himhew1 love him, | become the
sight by which he sees, the hearing by which heshehe hand by which he
grasps and the feet by which he walks...". Traglitions indicates the pattern
by which human beings are made or formed. Itesphttern which Allah ta'ala
described in the noble verse; "In the MessengeAlzh you will find an
excellent pattern.” He is the perfect man, thenptiman, the Overman upon
which the human creature becomes human and disendamself from his
lower animal nature. Allah ta'ala says, "There base to you a messenger
from your own souls. = Dear to him what afflicts yand deeply concerned
about you. To the believers he is kindhearted raectiful.” In his_as-Shifa
Imam Abu Musa Qadi lyad said of the Messenger d&AImay Allah bless
him and grant him peace, "He was patient with wieoeat with him or came
near him wanting something, so that it was thas@erwho was the first to
leave. When anyone asked him for something, hddagither give it to him or
say something kind to him. His good character exctllent nature embraced
everyone so that he was like a father to them. y'Mneere equal in respect of
what they were apportioned by him. Ibn Abi Halsdéed him saying, 'He
was always joyful with an easy disposition. He wgastle, neither gruff nor
rude nor clamorous nor obscene nor nagging norsekedy complimentary.'."
Allah ta'ala describes the Messenger of Allah, rAligh bless him and grant
him peace saying, "We have not sent you exceptrasray to all the worlds."
Abu Bakr Muhammad ibn Tahir said in explanation tbis verse, "Allah
imbued Muhammad with mercy, so that his very beuag mercy and all his
qualities and attributes were a mercy to all cnestu Whoever is touched by
any aspect of his mercy is saved in both worldsnfevery hateful thing and
obtains everything he loves.”

Allah's Vicegerents
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It is this primal pattern, this original human ura which is endangered
in these times. The present dominant consumeureutias made war against
the human being, has gutted him out and filled with the clamor and noise of
the market places. The modern technocratic soerbtgh Shaykh al-Murabit
calls 'Pharoanic’ has made the human speciesatslats own products. Allah
ask the question on the tongue of the Prophet AmnaHDo you worship what
your hands manufacture!?" Again Allah ask the tjaes"Have you not seen
those who have taken their passions as their lordifam al-Ghazaali, may
Allah be merciful to him said in his MukaashfaQifluubh "The corrupt soul is
an idol. For whoever follows his corrupt soul i®rehipping an idol." The
entire modern society is built upon consumptiom, wWorship ofconsumption,
the worship of the consumer and the thing consuméde idols of modern
society are more numerous than the 360 idols whithmaster Muhammad,
may Allah bless him and grant him peace had tondesn the House of Allah.
It is this pervasive culture which has made hunyaait endangered species. It
has been related on the tongue of the Prophet,Atlaly bless him and grant
him peace, "Mercy to my vicegerents." It was asKé#ho are your vicegerents,
O Messenger of Allah?" He said, "Those who gifetb mysunnaand teache
it to the people. Whoever gives life to siynnahas given life to me. Whoever
gives life to me will be with me in Paradise."idtclear from this tradition that
we learn that what is imperiled is the inner cofgh® human species. The
excellent traits which gives mankind his humanstypeing bartered away on the
new slave block of the consumer society. ShaykMwahbit said in The Way
of Muhammadabout the real human being; "He has become thishiag man
- the imperilled creature of our polluted planghe man of inner luminosity
who is outwardly a fountain of generosity, peacecoeiragement to others,
guidance and strength; the man whose whole behawenergy is united and
in harmony with the Divine transaction of existefic&he Shaykh also said in
his Kufr about the natural form of man, "...should it dizear then with it
would disappear the possibility and actuality ofrfam beings fulfilling their
highest and unique function. Thus, they wouldosirig this, lose the function
of humanness itself, and the species would be mus#tered and the human
project destroyed forever. This galaxy would badjes the terminitary is dead
with the demise of its highest function, the quesmite.”

The Protected Friends of Allah awliyya Allah)
The struggle against tHefir culture of consumerism begins with the
self or soul. Allah ta'ala says. "Allah will noh@ange what is with the people
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until they transform what is with their souls." i$ls the 'basic research’ which
has given victory to those who attained victoryrrdllah. It was not by means
of technology or technique. It was not by meansad¥anced weaponry or
cutting-edge methodologies that the Muslims triuetblover their enemies. It
was simply by means of the protecting friendshyilaya) which they earned
from their Lord. Allah ta'ala says, "Indeed thetected friends of Allah there
is no fear on them nor do they grieve, those whige and are fearfully aware
of Allah." This is the basic belief which every Mins must have regarding
Allah's protected friendsagvliya). This is true in accordance with the words of
Allah ta'ala on the tongue of the Messenger of Allmay Allah bless him and
grant him peace, "Whoever shows enmity towardsajridy protected friends
(waliyan), then | have readied war for him."

It has been related in a Prophetic tradition oarh as-Samragandi in
his book called Kitaab 'l-AbdaalAli ibn Abu Taalib, may Allah ennoble his
face asked the Prophet, may Allah bless him andtdren peace, about the
substitutes gdbdaa). He said, "They are sixty men." He then ask&dl,
Messenger of Allah, describe them for me." He ,séithey are not close-
minded in their views, nor are they heretical instovs and nor are they among
those who exceed the 'usual bounds. They havettagted what they have by
much prayers, fasting nor alms. They have onbjirat it by thegenerosity of
their souls, théblamelessnes®f their hearts towards others, and thgiring
sincere adviceto the leaders. O Alil they are as rare in my samity as red
sulfur!” In a tradition by Abu Dharr, may Allah h#eased with him; "When
prophecy passed away, since the Prophets wereélldrs @awtaad of the earth,
Allah substituted in their place . . . men from agothe community of
Muhammad, may Allah bless him and grant him pead®y are called the
substitutesgbdaa). A man among them does not die except that Adkalses
to emerge in his place a man who replaces himy &hethe pillarsgwtaag of
the earth. Thirty of them are upon the very hedrbraham, upon him be
peace. They have not superseded people by muafgfeelms nor prayer - but
by means oftrue piety, the sincerity of their intention, blameless hearts
towards others angiving sincere adviceto the Muslims. They seek after the
pleasure of Allah ta'ala by means of patienbenpevolence intelligence
leniency andhumility without humiliation.” Imam al-Hassan al-Basridsdilf
it were not for the substitutes Allah would cause ¢arth to disappear.”

The Miracles of the Awliyya

Realize reader that | will not attempt to be apgel about the

fundamental beliefs of the Muslims concerning thieaotes of the Prophets
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(mu’ijizaad, the miracles of thawliyya (karamaaj and the mysteries of the
unseen kingdomsaélam 'l-ghayh. Being apologetic is the methodology of the
modernists who are ashamed of the beliefs of theliMs in the face of
‘enlightened modern technocratic ratiocinationhe Tnward capitulation of the
modernists Muslims to euro-centric materialistsnking occured long ago.
They denied the realities of the unseen and affirthe magical, irrational and
fetishist theories of theufaar. They have rejected Allah's miraculous actions
and believed in the 'miracles' of western technplog

Allah ta’ala says, "This is the Book in which #és no doubt. Itis a
guidance for those who are fearfully awamautageeh Those who believe in
the unseer-ghayb establish the prayer and spend out from what teese
been provided." It is the unanimous agreemenhefscholars ofafseerthat
the meaning of, "those who believe in the unséemeans those who believe
in what sensory perception cannot ascertain andgunea This includes belief
in Allah, His Attributes and Names; belief in theerdafter (like death, the
punishment and blessing of the grave; the queswpnn the grave; the
resurrection from the graves; the gathering of mmahkn one place; the
weighing of actions; the reckoning; the giving @ioks; the intercession of the
Prophet; the fountain of the prophet; the crosswey the Bridge over Hell; the
Hell Fires; the eternity of Hell with its inmatescept for those who believed in
the unity of Allah; the Paradise; the eternity af&lise with its people; and the
vision of Allah by the believers in Paradise); belin the Prophets and
Messengers ( like their truthfulness, veracity, anfdllibility; their miracles;
and the existence of non-essential human quabigésy permissible to them);
belief in the Angels; belief in the existenceJain andShayateenthe belief in
the veracity of theshari'a Also included among the matters of the unseen is
the news which has come to us from the Prophet, Aflalg bless him and grant
him peace in the unbroken chains of sound trangmnig®ncerning the signs of
the end of time @lamaat 's-sag. These include the alteration of the human
condition where injustice, ignorance and corruptieould spread; the demise
of justice, righteousness and knowledge; the appearof the Mahdi from the
family of the Prophet; the appearance of Bagjal and his tribulations; the
descent of Jesus the son of Mary to kill iajjal and renew the religion of
Muhammad; the appearance &ij and Majuj; the appearance of the beast
which will speak to mankind; the lifting up of tli@ur'an from the face of the
earth; the rising of the sun from the west; andfiits¢ shout from the Trumpet
announcing the Day of Judgement and the destruofitinee cosmos.
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Realize reader that among the matters of the ansdéch has been
established in the Book of Allah and thennaof His Messenger is the belief in
the miracles of the protected friends of Alldargamaat 'l-awliyya It is not
permissible for any Muslim to reject this. Our Mosscholars are agreed that
whoever rejects this is a corrupt innovator becats@roofs are conclusive.
The fundamental principle which the scholars areedyupon about this is: that
which permits there to be miraclesy ijiza) for the Prophets also permits there
to be miracleskaraamg for the protected friendsali). This is because the
One who created the miracles for the Prophetseiihe who creates miracles
for thewali. These miracles are from Allah as an authentina the Prophet
andwali for what they claim and it stands as a clear peg#inst those who
deny them. Allah shows His honor to his servantsnfamong the Prophets
and awliyya as a sign of His love for them and their specaakrwith Him.
Allah out of His favor to them breaks the normscoéation by doing with
creation which is not normally done. Allah ta’akys; "That is a favor which
He gives to whomever He wills. Allah is the Possesof Tremendous
Bounty." For there is_nothing impossible to Hingt whether bringing into
existence or leaving in non-existence. "He doestewea He pleases”, in His
creation far above what the intellects can graspglwbreaks the norms of
creational realities.

The evidence of the miracles of the Prophets i kmown and firmly
established in the Book of Allah ta'ala. Whoevenids these miracles has
denied the veracity of the Book of Allah and hasdmeekaafir. The miracles
of Jesus the son of Mary giving life to the deadjrg leprosy and the blind,
and the bringing down -of the table spread for lssidles has been established
by the Qur'an. The miracles of Moses parting thd Bea, defeating the magic
of Pharoah's magicians, providing water for thelweeribes and bringing
plagues upon the people of Pharoah has been s&tiblin the Qur'an. The
miracles of our master Muhammad splitting the magvwing life to the dead,
water flowing from between his fingers, increasmigthe food, healing the
wounded during battle, giving sight to the blindiddamany others have been
established in the Qur'an and the sound histon@ahtions. No one denies this
except those who are ignorant or corrupt innovatd@haykh Abu Taahir al-
Qazuweeni said, "Realize that the conclusive pradfthe foundation of the
prophethood of the Prophets are miracles. Theseaations which Allah
creates by breaking the creative norms at the hahtlee demand of a Prophet
which gives acknowledgment to his claim as a Proph#&s for the miracles of
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theawliyyawho are not Prophets nor Messengers, this hadatoestablished
by the Qur'an and theunna

The Qur'an

Allah ta'ala says concerning one of the champadrieuth Giddeequujp
and a follower of Prophet Solomon, upon him be peadiose name was Asaf
ibn Barkhiya ; "He who possessed knowledge of thekBsaid, 'l will bring it
(the throne of Bilgis) to you before your glancéuras to you." Thus, a man
who was neither a Prophet or Messenger broughhtibae of the Queen Bilgis
from Abyssinia to Jerusalem faster than the bliglohan eye. This was by the
divine permission of Allah ta'ala, so what can tegecters say about the
miracles of thewliyyaafter reading this Quranic verse?!

Allah says concerning the people of the Cave, "hen you withdraw
from them and that which they worship besides Alken seek refuge in the
Cave, your Lord will spread for you His mercy andl \prepare for you a
resting place in your affliction. You might haveesehe sun when it rose move
away from their cave to the right, and when it getpast them on the left while
they were in the cliff of the cave. That was ohéhe signs of Allah. He whom
Allah guides is guided aright, and He whom He seasisay, he definitely
cannot find a guiding friend. You would have thbughem awake although
they were asleep, and We caused them to turn ovéhet right and the left,
while their dog stretched out his paws on the tiwkls If you had observed
them closely you would have definitely turned avisym them in flight and
you would have been filled with fear or them. I tsame way We awakened
them that they might question one another. A speakong them said, 'How
long have we stayed?' They said, 'We have stayy @r some part of a day.’
Others said, "Your Lord knows best how long youehatayed. Now send one
from among you with this silver coin of yours teetbity, and let him see what
food is purest there and bring a supply of it. heh be courteous and let no
man know who you are. If they could come to knolowou are, they would
stone you or turn you back to their religion, tlye will never prosper. In like
fashion We disclosed to them that they might knbat the promise of Allah is
true and that as far as the Hour is concernede tisemo doubt about it. When
they disputed over their affair among themselvgmga'Lets build over them a
building, their Lord knows best about them. ' Té@go won their point said,
'We shall definitely build a place of worship otkem." Some say, "They were
three, their dog was the fourth’, and some sayge,Hheir dog the sixth,
guessing at random, and some say, 'Seven, theitheéogighth. Say: 'My Lord
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is best aware of their true number. None knowste&cept a few, so do not
argue about them except outwardly and do not agkodrthem to narrate
anything about them." Allah ta'ala continues theation by saying, "It is said
that they stayed in the Cave three hundred yeatsadd nine. Say: 'Allah is
best aware of how long they stayed. To Him beldhgsunseenghayh of the
heavens and the earth.”

Therefore realize that their sleeping three-huth@med nine lunar years
in the Cave without food or drink was a miracleheif turning left and right in
order not to injure their sides was a miracle. iTheing awaken after sleeping
three-hundred years was a miracle. Their returtorttpeir people, who at one
time did not believe in Allah nor the resurrectiminthe dead, as a proof of the
truthfulness of Allah's promise was a miracle. Amwhlly, the fact that few
knew of their true number was also a miracle. Vbeth of the Cave were
neither Prophets nor Messengers, yet Allah ta'afaahstrated a clear miracle
with them as a sign of His power and omnipotence.

Allah ta'ala says concerning Mary the mother audeand her guardian
Zakariya, "And her Lord accepted her supplicatiathva full acceptance and
gave her an excellent growth, and He made Zakahgyaguardian. Whenever
Zakariyya went into the sanctuary where she wadpted that she had food.
He said, 'O Mary! Where does this food come froi8Re said, ‘It is from Allah.
Allah gives without measure to whomever He pledsds.is clear here that
Mary was not a Prophet nor Messenger, yet Allahadutlis bounty brought
food into Mary's sanctuary without mediation. Aatiog to the tradition Allah
brought her summer food in the winter time and aiiribod in the summer time
which He brought out -of non-existence as a bourggnfHimself. There are
many narrations which Allah ta’ala has revealeHi;nQur'an as a proof of the
miracles of His protected friends. What we haveatad above is sufficient as
a proof for those who are guided.

The Sunna

It has been related in the Sahewhal-Bukhari on the authority of
Muhammad ibn Abu Bakr, "The people of the raisedilmn (Saffg were
people of destitution, so the Prophet, may Allagsblhim and grant him peace
said, 'Whoever has food for two let him take onéheimn as the third. Whoever
has food for four let him take one of them as tftb.f. ." Verily Abu Bakr, may
Allah be pleased with him, came with three of thasnguest." The tradition
goes on to explain. "We did not take a portion fritva food except that what
was left on the plate was more than before. Thisticued until the food
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increased of its on accord and became more thaasgtoriginally. Abu Bakr
looked at that and said to his wife, 'O sisterhaf Banu Firaas! What is this!"
She said, 'No!? By the coolness of my eyes! Tiog foow is three times more
than it was in the beginning!" They then ate frinand then sent it to the
Prophet, may Allah bless him and grant peace.af mentioned that he too ate
from it." In this sound narration Abu Bakr was r@oProphet nor Messenger,
yet Allah at ala manifested His miracles at hisdsan

In the same way Allah manifested His miracleshathands of Umar ibn
al-Khattaab as was narrated by the knower of Alldte erudite of the
Abyssinians, as-Sayyid Isma’il ibn Mahdi al-Ghaibarhis Nafas 'r-Rahmaan
Fimaa Li Ahbaab Allahi Mina "Uluwi as-Shaditmar ibn al-Khataab was one
Friday giving thekhutbaupon theminbar of the Prophet, may Allah bless him
and grant him peace, when suddenly he saw the eseand the Muslims at the
very extreme of the country of the Persians. Tiesrey armies desired to move
up the mountain in order to defeat the Muslims anflict harm upon them.
The amir of themujahiduunat that time was Saariya ibn Hassan, may Allah be
pleased with him. Umar, may Allah be pleased with, while he was giving
the sermon, suddenly shouted, 'To the mountain @iy8& Saariya heard the
voice of theAmir 'I-MumineenUmar and he with the army of the Muslims
moved up the mountain. It was by means of thiseuaer that the Muslims
attained victory and defeated the disbelievers.ereHAllah manifested two
miracles upon the hands of Umar ibn al-Khataab: tfl§ ability to see a
distance which was more than a months travel; 8hthg ability of Saariya to
hear the voice of Umar from that same distance.is T$ 1 an extraordinary
achievement, but more amazing than that is the madeslim today who will
doubt that while at the same time he believes enmbice he hears on the radio
from America and London and in the images thaillgehis mind with from the
cable television of America. Thus, he believethm abilities of created beings
and rejects the omnipotence actions of the Creator

Among the miracles of Umar ibn al-Khataab, mayaAlbe pleased with
him is that Amr ibn al-'As wrote to him saying thate of the blameworthy
things which he found in Egypt is that the Nileerivequired every year that a
young virgin girl be thrown to her death in it imder for the Nile to flow
continuously. Umar wrote to "Amr saying, "Islanspiels what comes before
it". Umar also sent to him a small piece of papeon which was written "In
the name of Allah the Beneficent the Merciful. the Nile of Egypt from the
slave of Allah Umar ibn al-Khataab. To continuef: ybu flow by your own
accord then we have no need from you. Howevsmquf flow by the power of
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Allah, then flow in the name of Allah!" Umar oraéel "Amr to throw the piece
of paper in the Nile. He threw it in there and Mik flowed properly and that
night exceeded its normal current by sixteen cubitéus it will continue to
flow properly until the Day of Judgement. Thisfism among the greatest of
miracles by which souls that are deadened with tlatérevived. This miracle
personifies the excellence of the omnipotence dalAlta’ala. For when
someone obeys Allah, every thing obeys him.

It has been related in the Nafas 'r-Rahnthan "A man was walking in
the road when a woman passed him whom he thougist exaeedingly
beautiful. He then turned and stole a glance ofdeauty. When he finally
entered upon Uthman ibn Affan, may Allah be pleas&l him, Uthman said,
"What is wrong with a people that when they entgrhame and | see upon
their eyes the traces of adultery!?" This miradi&thman was a validation of
the tradition narrated by al-Hakim and al-Bazzaritloe authority of Anas, may
Allah be pleased with him when the Prophet, maytlbless him and grant
him peace said, "There are slaves of Allah whogeze people by their facial
features." Imam al-'Azizi said, "They are shownawis in their inner natures
and states by means of their physiognomy.” This wee reality of the
miraculous station of Uthman, may Allah be pleasgth him. For he was
drowned in the sea of witnessing of Allah until tdgored him by removing the
cover from his sight where he saw the internal reatd people!

Our master, Amir 'I-Mu'mineen Ali ibn Abi Taalilbpay Allah ennoble
his face, was known for his exceptional miraclésmong these is what was
related from the Prophet, may Allah bless him graht him peace, when on
the day of Khaybar, he said, "l will give the flaga man whom Allah and His
Messenger love. Allah will conquer it by his haasl he will not flee.” It was
as the Prophet, may Allah bless him and grant leace said. The freedman of
the Prophet, Abu Raafi’ said, "We went out with idlh Abu Taalib, may Allah
be pleased with him, when the Messenger of Allaly wllah bless him and
grant him peace dispatched him with his flag adalisaybar. When he
reached near the fortress, its people came outstdaim and he engaged them
in battle. One of the Jews struck at him and keddkis shield from his hands.
Ali then grasped the door of the fortress, whicls weaade from iron and used it
as a shield. It remained in his hand as he fotighdews until Allah conquered
the fortress by his hands. After Ali had conquefédybar he threw the door a
distance of eighty feet behind his back." Al-Bayhalated that after Ali cased
the door aside seventy men gathered to return dloe loack to its place and
found it difficult. Ibn Hajr said in his as-Sawan'l-Muharaqathat Ali said, "I
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did not snatch the door of Khaybar from its plagébdily power but by divine
power."

The Consensusdl-ijmaa’u)

The scholars of theunnaare agreed that it permissible for miracles
(karaamaa)l to appear upon the hands of the protected friehdAllah
(awliya'Allahi). Only the Mu'tazila differ with the Muslims irhat regard.
Spiritual miracles are the foundation of sensomacies. That is to say that any
outward manifestation of breaking the creationatmm is the result of the
breaking of the norms of the animal soul. Somehef protected friends of
Allah believe that the only real miracles are $pai inward miracles because it
is conceivable that sensory breaking of norms capgear upon someone
whose uprightness has not been perfected. Fuitiey,could manifest upon
the hands of those who have has no uprightnebe &undation like magicians
and sorcerers. Sensory breaking of norms are kowacur upon the hands of
Christian monks and priests. These acts may agseariracles because they
break creational norms, however in the languagdefpeople of Allah, these
acts are called enticemenistidjraaj).

Shaykh Ahmad ibn Ajiba, may Allah be merciful tonhsaid in his_al-
'lgaadh 'I-Himmam Fii Sharh 'I-Hikam"Sensory miracleskéraama hassiya
are those by which Allah causes the servant tokbtlea sensory normative
laws; like walking upon water, flying in the aigtting across the earth, causing
water to spring forth, procuring sustenance, hakingwledge of the unseen
and other miracles which break the normative laWwscreation. Spiritual
miracles karaama ma anawiyyaconsist of: the servant standing upright with
his Lord outwardly and inwardly; the removal of tel from his heart until he
knows his Master; being triumphant over the corrgptl and denying its
passions; the strengthening of his certainty asdranquility and serenity with
Allah." Shaykh Abd 'l-Wahaab as-Sha’'rani, may Al merciful to him said
in his al-Yawaageet wa 'l-JawaghiiRealize that breaking creational norms
come in many forms. What we intend here by thekingeof norms can only be
attained by one who is firmly established uponghari a of Muhammad, may
Allah bless him and grant him peace. If not thka breaking of norms is
simply an intrigue rhakr) and an enticemenisidraaj) which emerges from a
direction where the person is unawares." Shaykthyidieen lbn al-"Arabi,
may Allah be merciful to him said in his al-FutuhdaMakiyya, "The breaking
of creational normskfparq 'l-'ada) cannot be considered miraclésraamaay
except for the one who has broken the creationahs®f his soul by taking it
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out of its low customary nature into being comgietdtached to the values of
theshari‘ain all movements and stillness."”

Shaykh Abu Taahir 'I-Qazweeni, may Allah be meictb him said,
"Realize that every miracle whether prophetic grenuthe hands of a protected
friend comes from Allah in reality. He is the om#o creates inability and
ability. Actions which break creational norms argyccalled miracles from the
perspective of scope and metaphor, not from thespeetive of divine
reality...These actions which break creational nama the traces of Allah's
divine power and omnipotence." Shaykh Abu 'l-HassaShadhili, may Allah
be merciful to him said, "There are two types deatcompassing miracles:

[1] the miracle of belief through the increaseeftainty

yageen and direct eye-witnessing;
[2] the miracle of actions by adherence and coamgk and

avoiding pretensions and deception.
Whoever is given these two and then yearns forhamytelse, then he is a
deceiver and a liar; or one who has erred in haswkedge and correct actions...
Every miracle which is not accompanied with theaplge of Allah, is only a
deception and an enticement to the person; or raefisient, destroyed or
ruined.” Shaykh Abu ‘I-"Abaas 'I-Mursi, may Alldde merciful to him said,
"The important thing is not that the earth is pbghy rolled up where suddenly
a person can be in Mecca or any other land ingtalut the important thing is
that the blameworthy traits of the soul be rollgdwhere a person is instantly
with his Lord."

Shaykh Ahmad ibn 'I-Ajiba said, may Allah be mército him, "Real
miracles are two kinds:

[1] being upright in the religion;

[2] obtaining the perfection of certainty
As for sensory breaking of norms, if the person wWias them is upright
outwardly and inwardly then it is obligatory to &=t him for his miracles.
This is because these miracles stand as a witrfefise cslaves perfection.
However, if the person possessing actions whichkboeeational norms is not
upright, then no consideration should be givenito.'h It is for this reason that
our Imam as-Shaafi’, may Allah be pleased with &aid, "Even when you see
the heretical innovator flying in the air, do natcapt him." Imam Layth ibn
Sa'ad,may Allah be pleased with him said, "Evennweu see the heretical
innovator walking upon water, do not accept him."

The Miracles of ShehuUthman Dan Fuduye’
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The author of this blessed bo@hehuJthman Dan Fuduye’, may Allah
ennoble his secret and provide us with b&saka was one of the spiritual
pillars @wtaad of this earth. He combined in his character mpla quantity
of the light and character of the Messenger of Allmay Allah bless him and
grant him peace. His son and Amir '[-Mu'mineen hgionmad Bello said about
him in his Infaaq 'l-Maysuur Fi Taarikh Bilaad '&Rruur (Successful
Investment Concerning the History of the Lands oésWAfrica), "Allah
favored us in these times by manifesting thism andKhalifa, the Mujaddid
of this religion on behalf of creation, the givéite to thesunnaof the chosen
one Muhammad, may Allah bless him and grant hincgethe disperser of
knowledge and the remover of distress - my fathdaman ibn Muhammad -
the lordly scholar, the perpetual support, the axithe time, the proof of the
age, emblem of this world, ascendent of the higheesks, the well of direct
knowledge of Allah and the tall shading tree ofestlsciences and subtle
secrets. The scholars of this age are submergéteiseas of his knowledge
and the wise men of this time take from the nich&is light. The protected
friends @wliyya) in this age turn around thiea aba of his secrets and the
knowers in this time have stopped at theafat of his presence. . .may Allah
prolong his life and make his ending excellent.lla® our Master blessed us
with establishing thgihaad in these lands of the Blacks by means of His
blessings. He assisted us with His forces and mads#rong by means of His
victory, until we witnessed the authority of Hissswhelming dominion and the
strength of His vanquishing of His enemies. Wenestsed the assistance which
only Allah gives to His protected friendawliyya). We saw with our own eyes
the most astonishing-and extraordinary miraclesciwvhiHe gives to His
protected and intimate friends - which would inse#he believers in faith and
throw the disbelievers down in humiliation, defead loss."

This small tract by Sultan Muhammad Bello indisatine superb
character ofShehuUthman Dan Fuduye’. It also indicates that thetory
which Allah blessed him with was directly connectéd the inner
transformation which th8hehugnited in the lands of the Blacks. He removed
the clouds of obscurity away from Allah's divineitynin the hearts of the
people. He gave life to treunnaof the Prophet and extinguished the heretical
innovation which the Africans had invented in tHaimds. He taught them the
individual obligations and submerged them into ¢blective obligations. By
him the Africans were guided to obedience of Allaid ignorance and darkness
was removed from them. Through tB&ehumany of the common people
entered into the religion in large numbers and mainthe evil scholars and
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disobedient Muslims repented. His brother, the rAafi Gwandu, Abdullahi

Dan Fuduye’ said,
"Uthman who has come to us in darkness
and has removed from us every intense uncertainty.
He invited to the religion of Allah and in that didt fear
the criticism of the blamer or the one who gossips
Many sunnatave you brought to life,
many errors snuffed while blazing fiercely likedicoals
You rose in a land whose customs had become exeessi
and which conflicted with theunnaof the joyous Prophet."
Our teacher the great scholar and friend of Althl, present Wazir of
Sokoto - Shaykh al-Junayd ibn Muhammad al-Bukhard sn his famous
Tuhfat 'l-lkhwaamabout the superb character of 8teehuy
"Realize that our Shaykh Uthman
May his Lord eternally be pleased with him
Grew up firmly establishing the religion of Allah
By means of his vast character he was a servahiiaif
His nature was generous and, he was firm
in the religion and sins never overcame him
He never feared the criticism of the blamer
in spreading the religion of Allah-among the dtie
And among the villages and the deserts - everywhere
He led the community from its errors
He showed reverence towards the elders and thegyoun
and mercy to them, his character was that of teptor
The people of his time all of them agreed
they had never seen one more excellent than hcharacter
And one of his blood brothers was asked about him
'‘By what means did that man of Allah supersede
All other men?', And the answer was that, 'He
did not supersede them with acts of worship, but
| saw from him character which was not matched
in its excellence, by anyone - not even by congoanii
Except the Prophet, for he is better than
all created beings and he possesses every susiiatee
In a poem of his in his own language
his reason for composing it is well known
He said in it that he never confronted
a person with evil or with what that person wodislike
He was patient with the offenses of people
From those who hated him and those who acceptad hi

The scholars are agreed that it was by meanseoallove mentioned
character traits that Allah provided tBaehuwith his many dazzling miracles.
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The wazir of the Sokoto Caliphate, Gidado ibn Laima saichisi Rawdat ‘|-
Jinaan " Among theShehis miracles is that his close companion, Umar al-
Kammu, used to love to partakeguro (cola nuts). He then came to tBkeehu
one day and said, "l don't have anyro.” The Shehuthen said, "Come with
me." He then left the village with him after thsr prayer and they walked for a
while until they saw a forest full @foro. TheShehuhen said, "Take whatever
you need.” Umar then took what he needed and thieyned to their homes.
When Umar al-Kammu woke up the next morning, he twadter thesubh
prayer and followed the path which they had takem previous day. He
continued walking until he could not go any longdfle then was forced to
return to the village and said to tB&aehu "l followed our trail of the previous
day, but I did not find anything of which | saw, kbad to return.” Th&hehu
then said, "Is it possible for you to reach assiaunth as Gonja?" Gonja is a
locale and a heart for most of thero of Hausaland, between it and Degel is a
journey of three months. "

Waziri Gidado continued, "Among his miracles iw@man among the Hausa
encountered highway robbers from among the Tuetsy saw that she was
traveling alone and with her were clothe which isttended to sell. She said to
herself, "If Allah saves me from these (robbersyill take three thousand coins
as a present to tighehu' When they saw her, they said to her, "Who ihwi
you?" She replied, "My husband."” They then lookethind her and saw an
imposing man coming up behind her with his weapohisey then allowed her
to go on. When they had departed she looked bétendnd there was no one.
She then took three thousand coins to the villdghesShehu However, when
she reached there, she placed one thousand irobee land took two thousand
to theShehu She found him in one of his lectures and infatrhém of what
had happened (leaving out the part about the anwwdins she had promised
him). But theShehusaid to her, "Where is the one thousand which tpak
out?" She said, "It is in my house." He smiled anid, "Well, go and bring it
to me!" Among this genre if miracle was that tineam and scholar Zangi
desired from the&Shehua ram for the seventh day naming ceremoagi@ah
for his new born. Th&hehutold him, "Go back home and look under your
prayer mat, you will find what you desire." He thieturned, looked under it
and found there three thousand coins beneath the Araong this genre also
was that th&Shehucame out to his lecture to giver a sermon to gwpfe. That
same night he saw a storm cloud approaching. Siehusaid to the storm
clouds, "Do you wish to prevent me from preachingiien the storm clouds
withdrew from around his lecture, but it rainedewery direction around him.
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The Shehucontinued to preach until he had finished. Amadng same genre
was the brother of the Qadi Datu, Abdullahi al-Kwhevho informed me that
he was captured by the enemies who took his weagtopped him of his

clothes and intended to kill him. He then sai&hé&htil would love now that

Allah could show me some of your miracles!" Sudgdhe enemies began
saying, "If we were to kill this single man it waluhot keep us from fighting
their people. Killing him and leaving him alone tise same.” They then
returned his clothing and his weapons and reledsed When Allah

conquered the land, Abdullahi came to 8feehuat his place at the village of
Gwandu and informed him of what had happened. Atftet, Abdullahi al-

Kunawi, became one of those who accompaniedStehuas a disciple and
went through spiritual training at his hand. Asesult of this he was given
transcendent mastery of the sciences of the sgiiniealities until he obtained
an abundant share in that regard."

ShehuUthman Dan Fuduye’ mentioned the miraculous difés was
given as a result of disciplining the soriyéadat 'n-naf$ in his Kitaab 'I-Wird
In this small tract the&Shehudelineates the self discovery and self-knowledge
which he attained at the age of thirty-six whickuléed from struggling against

the corrupt self. He says:

"When | reached the age of thiry-six, Allah remowbkd covering from my

eyes. He removed the burden from my hearing arellsrile removed the

dullness from my taste. He removed the densitynfrmy hands and the

heaviness from my feet. | could then see theikarthe near and hear the far

like the near. | could.then smell those who wagspbd Allah with the

sweetness of their scent and the stinch of thasebddient with the foulness

of their odor. | could then recognize the perntiksiby taste before it

reached my throat and | could recognize the foruidich the same manner. |

could then take with my two hands what was far froewhile remaining in

my place. | could then walk with my feet the dista which a fleet horse

could not travel in years. This was a favor frothalA which He gives to

whom He pleases. | was then aquainted with myeptiysiognomy: every

organ; bone; nerve; muscle; and hair follicle. dswnade to understand each

of these from their distinctive grade and its fimrt"

Allah ta’ala also favore8hehuUthman with inward spiritual miracles.
Among his miracles of the inward were: comprehamdip means of the light
of Allah; contentment with the decree of Allah;daking the management of
affairs; and being firmly established wherever Allestablished him without
choosing. Among his miracles were: his attainingledge for the sake of
Allah and benefiting the people by it; doing witihan this world; yearning for

that which is with Allah; humility; being patientith the roughness and
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backwardness of people; and never returning eviefdl. TheShehuplanted
the seeds of excellent character deep in the edrtbbscurity until Allah
manifested him before the world. Allah then gaven the miracles and
blessings of: commanding the good and forbidding; ettainment of the
spiritual rank ofimam 'l-Awliyya(leader of the protected friend of Allah) at the
age of 41 in the same way our master Muhammad, Aflaiz bless him and
grant him peace attained the station lofam ‘I-Mursaleen(leader of the
Messengers) at the same age. He described thasutous occurrence in his
Kitaab 'l-Wird

"When | reached the age of forty, five months amihe days, Allah drew me

to Himself. And | found in His presence the masiemen andinn, our

master Muhammad, may Allah bless him and grant p@gace. With him

were the Companions, the Prophets and the protefdends awliyya).

They welcomed me and sat me in the center of thesembly. Then the

savior of men angnn, my master Abd'l-Qaadir 'l-Jaylaani came with eegr

cloak which was edged with the statementlaa ilaha illa Allah

Muhammadur Rasuulu Allah - and a turban which was edged witqu

Huwa Allahu Ahad. He then gave these to the Messenger of Allaly, ma

Allah bless him and grant him peace, who then glabem upon his breast

for some time. He then gave them to Abu Bakr de8qg, then to Umar 'l-

Faaruug, then to Uthman Dhi 'n-Nuurayn, then to(Alay Allah enoble his

face), then to Prophet Yusef (upon_him be peacase¥then returned them

to my master Abd'l-Qaadir 'l-Jaylaani. He was tbestered by all present to

place the turban upon-me. They said,'Dress himpdaxk the turban upon

him and name him with the name which has been dated to him. He then

sat me in front of him, dressed me and placeduh@ah upon me. He then

called me thémam 'l-Awliyya(the Leader of the Protected Friends). He then

commanded me to the good and forbade me indecedeythen girded me

with the Sayf ‘'l-Haqdthe Sword of Truth) and ordered me to unleash it

against the enemies of Allah. He then commandedvhe he commanded

me."

TheShehuwas blessed with making the emigration at thec@® from
under the political jurisdiction of the disbelieseat Kebbi to Gudu (the same
age which our master Muhammad, may Allah bless dmth grant him peace
made his emigration from Mecca to Medina). He Wwésssed with: being
chosen afAmir 'I-Mu mineen establishing thgihad; conquering the lands of
the Blacks and appointing of regiorahirs establishing the Sokoto Caliphate
in accordance with the rules of thkari'g and finally he was blessed with the
miracle to be taken from this earth at the age 3ftbe exact age which our
master Muhammad, may Allah bless him and grant fdaice was taken from
this earth. In his famous Fulfulbe' poem calM@ohre' Tanasabuje'(The Song
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of Comparison), theShehushows gratitude to Allah for the blessings of
resemblance to the Messenger of Allah, may Allas®lhim and grant him
peace, and his comparison to Mahdi. In it he mentions many other miracles
and blessings which Allah ta ala bestowed upondsra favor from Himself.

ShehuUthman Dan Fuduye’s Last Testament to His Commurny

Thewazir of the Sokoto Caliphate, Gidado ibn Laima saidhisn Rawdat 'I-
Janaan"ShehuUthman came out to one of his lectures on a Wetiyeafter
the maghrib prayer. He asked Allah ta'ala to allow us to wbtas baraka
When he sat down upon his blessed lecture seapeated the people with the
best of greetings and then said: "I have comeirtform you of five things by
which you will obtain théarakaof this age. This is because thejjadid after
the Messenger of Allah, may Allah bless him andhgtam peace, must of
necessity come every century. Thus, everyone ws lduring his time will
not obtain any benefit from him except with fivendttions. The first
condition is that he must love tiheujjadid, for whoever does not love him will
not accept his teachingsThe secondone is that he should exalt and esteem
him, for whoever does not esteem him cannot extisgeachingsThe third is
he must always consider him on the truth, for wienedoes not consider the
mujjadid on the truth will not accept his teachingBhe fourth is that he must
throw his own intellect and opinion behind him daqge it in his pocket, and
except everything that thewujjadid says and act in accordance with ithe
fifth is that he should consider every scholar durisgage below the rank of
themujjadid and not place anyone above him and not give angideration to
the teachings of any shaykh who disagrees withtdashings. Whoever has
gathered together these five conditions in himalfdefinitely obtain benefit
and baraka from him and he will be a means/dseela between him and
between Allah and His Messenger. And if he dods then he will have no
waseela we seek refuge with Allah." Th®&hehuthen said; "O Muslims! be
grateful to Allah! For whoever among you accepts teachings and acts in
accordance with them | will come with him tomorrdw Muhammad, may
Allah bless him and grant him peace. | will beragb against everyone who
does not accept my teachings with Allah. Thisiiaé¢cordance with His words
‘azza wa jalla; On the Day when all people will be called by tHeiam" In
this is sufficient as a summation of the mirackexdmaaj of the Shehu His
praiseworthy and pleasing characteristics and hisvehous and universal
barakacannot be enumerated except by Allah. So whatave laid out in this
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book from its beginning until now, will be sufficie for he whom Allah has
given inner vision. May Allah continue to guidearsd you."

The Path to Paradise delineates the science of spiritual purification
regarding character transformatiagagawwuf li 't-takhallayjwhich he calls the
science of secretsilfn 'l-asraar). TheShehucommences with the methodology
of repentancetdwbg to Allah from every outward sin. Repentance \&aad
will remain the door by which Adam and his descenslaeturn to Paradise and
by means of which they attain the statiorkbélifa. TheShehuthen renders in
a clear and succinct fashion nine chapters whiahfglthe methodology of the
transformation of the inner self. TRath to Paradiseis an explanation of the
means \(aseela to the end r{ihaaygd. The meanswaseela are repentance
(tawbg, awarenesgdgwa), uprightnessigtigaamag, austerity ¢uhud, solitude
(uzla, piety (vara'a), fear khaw), hope f(aja’), contentment r{daa’),
surrender tasleen), sincerity (khlaag, tranquility tamaa'neenp watchfulness
(maraagabg, gratitude $hukpn and praiseiamgd. Each of these stations has
its specific science, action and spiritual statéctvitheShehuexplains in a very
simple manner in order for the novice or_the spistido attain the highest
stations with Allah ta’ala.
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The SANKORE' INSTITUTE is honored to present this excellent work
Tareeq'l-Janna (the Path to Paradise) 8hehuUthman Dan Fuduye’to the
reader. It is his commentary upon the teachingémafm Abu Hameed al-
Ghazaali on the sciences of the transformatiomefcharacter ShehuUthman
considered al-Ghazaali to be one of the sole ati#t®iin this science. The
other authoritative source being Imam al-Muhaasibhe Shehualso wrote a
book delineating the teachings of Imam 'l-Muhaasiblled Mulakhas Min
Asraar Kalaam Shaykh 'l-Fageeh 'I-Muhaasibi (A Summary of the Secrets
From the Teachings of the Shaykh and Jurist al-Msit).

The SANKORE' INSTITUTE invites the reader to learn and act upon
what theShehuhas laid out for him in this concise but blessediy For the
African Muslim and non-Muslim reader, this book kles you to communicate
with one of your own righteous ancestors whom Aliédssed with success and
victory in this life and success in the next. BEoe non-African Muslim, this
book is a chance for you to examine the spiritngtedient which enabled the
Muslims in Africa to be resilient in the face of perialism and colonization
when the rest of the Muslim world had capitulatedardly and outwardly to
foreign domination. It is also a chance for youptd in practice that most
foretelling of the prophetic traditions, "Hearingdaobeying is obligatory upon
you, even if there be placed over you an Abyssiniaose head is like a raisin.”
For the novice rureed and traveler qaalik on the path to Allah, this book
will facilitate your spiritual journey and make veding the path easy. Shaykh
Abu Hamza 'l-Baghdadi said, "Whoever knows the mdttruth, traveling it is
made easier for him." This book can act as a guié you are blessed to
place your hand in the hands of one who has coewpléie path. For the
teaching Shaykhs and the realized guides this ®ak proof for you and a
banner which delineates your arrival at what Allas given you from His
bounty. May Allah increase us with the like of yasilong as the earth spins on
its axis.

We ask the readers who may attain some bemefit this work to give
sincere prayers for its auth8hehu Uthman Dan Fuduye’ and to include us,
our wives, children, teachers and leaders in yomgese prayers of forgiveness
(magfirg), pardon {afwu), mercy (ahmg and well-being @afiya in this life
as well as the next - and to save us from the torrokthe Fire! It has been
related by lbn Abi Shayba, Imam Muslim, Abu Dawwart Ibn Maja on the
authority of Abu 'd-Darda’ that the Prophet, majaAlbless him and grant him
peace said, "Verily the supplication of the beliefa his brother who is not
present is answered. At his head is an Angel whenBusted with his
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supplication. Each time he supplicates for thedgobhis brother, the Angel
says, 'Ameen! and the like of that for you !'."

O Allah we ask you by Your names which encompasdl things, send
Your best blessings and most perfect peace uponnmaster and chief
Muhammad to the number of Your creation and as lamghe day follows
night. O Allah be pleased with his pure family aaath of his companions. O
Allah illuminate the grave of our teacher and lga@hehuUthman Dan
Fuduye’ and be merciful to each of those who irtedrthe authority after him.
O Allah be merciful to his descendents in Soko&peeially Sultan Ibrahim
Dasuki and Waziri Junayd ibn Muhammad 'l-Bukhaml @fi those connected
with them. O Allah be merciful to the descendesftthe Shehun Maiurno on
the Blue Nile and give them what You promised themthe tongue of the
Shehu O Allah protect and prolong the authorityArhir'l-Mu mineenal-Hajj
Abu Bakr ibn Muhammad 't-Taahiru and ennoble thereteof our Shaykh and
guide Imam Muhammad al-Ameen ibn Adam. O Allah beraiful to Your
protected friendsajwliiya) who are present in these times and be mercifukto
by means of them. O Allah forgive evemuslim (male and female), every
mu'min (male and female) and evemuhsin (male and female) and protect
them from the afflictions of this world and the hexD Allah be merciful to the
entireummaof Muhammad and assist them against the disbetievih Your
help and assistance. There is no power nor migbemxwith You and You
have power over all things! Ameen

Abu Alfa Umar MUHAMMAD SHAREEF binFarid

Muslim Chaplain of the California Medical Facili®yVacaville State Prison
8 Dhu 'l-Hija, 1417 (16 April, 1996)

Fairfield, California
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Folio 2 from the Tarig'l-Jannaf ShehuJthman ibn Fuduye™ digitized from the archiveCehter of
Islamic Studies at the University of Shaykh Uthnsanfodio, Sokoto Nigeria
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Tariq ‘I-dJanna

The Path to Paradise
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n the name of Allah the Beneficent the Mercifulbuhdant peace

and blessings of Allah be upon our master Muhamamablupon his

Family and Companions. The poor slave in neett@htercy of his

Lord; the one whose desires have become shattaredtal the
deficiency of his good deeds and the paucity oftdasved’; the one who is in
great anxiety over the wickedness of his actionghiman ibn Muhammad
ibn Uthman - Fullani by lineagé; Maliki by madhhaal§®, and al-'Ash'ari by
ageedad’: says.

All praises are due to Allah the Lord of the watldand peace and

blessings be upon the Messenger of Allah, may Abli@ss him and grant him
peace. To continue: this is the book called

THE PATH TO PARADISE

This book is a comprehensive study of some of dberets of Abu
Haamid al-Ghazaali, may Allah be merciful to Bim

37 tagwa - ‘fearful awareness' - it means to have acuterevess of the limits of Allah. It
comprises observing the commands of Allah and angithe prohibitions of Allah.

38 The Fulanni were one of the earliest of the Afmicathnic groups to embrace Islam. They
along with the Malinke Dyula have been responsfblethe spread of Islam throughout the
Sahel belt of Africa. The Shehu's Fulanni kindreds the Torodbe. His house was the
Alibawa and his family was the Fodiawa of Hausaland

39 |mam Abu AbdullahMalik ibn Anas (716-795) - compiler of the earliest collection of
prophetic traditions called al-Muwattdde was known as the Imam of the Land of Emigrati
and responsible for preserving the legal rulings laehavior of the People of Medina.

40 |mam Abu 'l-Hassan al-Ash’ari (873-935) - thedieg defender of the beliefageeda of
the People of the Sunna against Helenistic, Jewisth Christian impingement upon the
theology of the Muslims. He was considered asiibgddid of the third century aftdmijra.

41 Imam Abu 'I-Hamid Muhammad al-Ghazzali (1058-111he was known as the 'Proof of
Islam' and was responsible for reviving the religicciences of Islam during his time. He
reunited the sciences of jurisprudence with thersms of spiritual purification. His greatest
work was his_lhya "Uluum 'd-Deefor which he was universally declared thejjadid of the
fifth century after théijra.
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On Seeking Knowledget@alib'l-"ilm)
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upon you to seek knowledge. This is due to the tlaat all things

are dependent upon knowledge. Realize that kngelda-"iim)

and worship &l-'ibaadg are two essential fundamentals. It is due
to knowledge and worship that the heavenly booksewevealed and the
Messengers were sent. Therefore, it is incumbpah uhe servant to possess
some share of each of these two important mattédewever, sound worship
(al'ibaadg can never occur except by means of knowledgéal(n).

It is for this reason that it is necessary teedreneficial knowledgeal-
‘ilm an-naafi’) preference over worship. After this you mustwkrtbat anyone
who seeks knowledge in order to turn the faceseopfe towards him, then his
trade has become unprofitable. Therefore, purtyryhearts from hatred
(ghillin), envy pasad, pride kibr), showing-off (iya'), conceit {ujub), and
love for this world fQubb 'd-dunyg; this is in order that you can truly gain
beneficial knowledge.

O brothers - Verily the knowledge which is obligat upon every
Muslim to seek after are three: [1] the sciencedofine unity (ilm at-
tawheed; [2] the science of the lawilfn 's-shari’a); and [3] the science of
secrets {Im 's-sirr). What we mean by the science of secrets are gwerces
which relate to the heart and its spiritual endeswvdNe will, if Allah desires,
clarify what is obligatory to know from each of Hgescience&

The obligations which are incumbent upon you frima science of
tawheedis to know as much as is necessary to help yowerstehd the
foundations of thedeen (usuul 'd-deern). However, the knowledge of the
branches ofawheedand its minute details are not obligatory upon fmknow.

The obligations which are required for you to perf are thus
incumbent upon you to know. This is in order thatiynay accomplish them
properly. These obligations include purificatid@ah@ara), fasting éawmnj, and
prayer galaa). As for as pilgrimageh@jj), zakaat and strugglejihaad) are
concerned - these sciences are only incumbent yporto know at the time
they become obligatory for you to perform. Agahistis in order to accomplish
them properly. However, when they are not obligatgpon you to perform,
then knowing them is also not obligatory.

I say and success is from Allah, my brothers firss obligatory

42 For a thorough understanding of these scienceshwarie an obligation upon every Muslim
see our forthcoming translation of Shaykh Uthmam Badiyo'sUmdat 'l-Bayaan Fi 'I-
Uluum Allati Waajibaat 'l- Ala 'l-Ayaan.
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The knowledges which are obligatory upon you tevknfrom the
science of secrets are those knowledges whichldigatory (vajab) upon the
heart and those which are forbiddewlgiya) for it - in order to acquire esteem
for Allah, sincerity, sound intention, and the sdness of action. In general, it
is this knowledge which will be discussed in thHisidged book.

This is the delineation of what is incumbent uplo@ servant to acquire
from knowledge. There are many who can aquirehalt ts obligatory upon
them from knowledge in a short time, while othesstmuously waver in that
for more than seventy years. So realize that thelevimatter of seeking
knowledge is in the hands of Allah “izza wa jalla.

Success is with Allah
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On Repentance &t-tawb3g
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necessary in order to acquire success in obediebeeause the

misfortune of sins causes two types of deprivatigaswithholding a

person from doing good deeds, [b] withholding asparfrom having
zeal and eagerness in obeying Allah. [2] Repent@écecessary in order for
your worship to be accepted by Allah. This is baseathe Creditor never
excepts a gift in return for a payment of a débt.

The things which will prompt you towards repen&rare three: [1]
remembrance of the result of shameless sins; [2¢nebrance of the severity of
Allah's punishment; and [3] remembrance of thdtfraif your own bodies. If
you were to persist in the remembrance of thesgpitld induce you towards
sincere repentancatftawba an-nasuup The bounds of repentance in the
heart from sins are entirely out of esteem for All&za wa jalla and being on
one's guard against His wrath. One does not rep&nof desire for worldly
matters, out of fear of people, or out of desirepi@ise or fame.

Realize that sins are summed up in three divisighlsLeaving the
obligations tark'l-waajibaat) of Allah ta'ala like the prayersélaa), fasting
(sawn), zakaat atonementk@afara) or others from these. You should make up
as much of that as is possible. [2] The sins wbintur between you and Allah
subhaanahu, like drinking winesharab'l-khamr), playing wind instruments
(darab'l-mazaamij, devouring compounded-interegilfa), and the like. You
should have regret for that and be determined ur y@art to never return to
the like of that. [3] The third are sins which octetween you and other slaves
of Allah. These sins are the most difficult ofsiand are divided into those
which were committed against someone's propengaf), self (afs), honor
('ird), women fiurma), anddeen You should resolve those which are possible
to resolve from what was mentioned.

As for those which are not possible to resolae; ghould return
to Allah with humiliation fadara’u and sincerity gidg) in order that Allah
may be pleased with you on the Day of Rising. Aftet you should go and

Repentancetawba) is incumbent upon you for two reasons. [1] It is

43 This means that our obedience to Allah is a debithvive owe Him. The word debd4in)
has the same linguistic root as the wattden(way of life). Thus, your way of life is Islam.
Whoever adheres to the bounds of Islam by perfayntire obligations and avoiding the
prohibitions will have paid back His debt to Allat a timely fashion. Whoever falls short
will have forfeited his contract with Allah and mbg required to repay Him in the form of the
torment at death, in the grave , on the Day ofrigisin the Reckoning and during the torment
of the Fire. Allah is the sole King of the DayRéquital.
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wash your garments, make the complete bgtugl), and pray fourak ats
Then place your face upon the earth in a place twlidree of the watchful
gaze of all except Allah subhaanahu wa ta ala.owtdust upon your head and
roll your face, which is the most honorable of ybonbs, in the dirt - with tears
flowing, sorrowing heart, and with a loud voice rtien every one of your sins,
one by one if possible. Then you should rebukerapdmand your disobedient
soul (afs) by saying: "O self! Are you not ashamed?! Willuynot repent?!
Can you withstand the punishment of Allah subhaanah ta’ala?! Do you
have anything which can endure the wrath of Allgdza wa jalla?!" You
should mention this over and over again.

Then with tears flowing you should raise your rend the Merciful
Lord and say, “My Allah! Your rebellious slave hesturned to Your door.
Your disobedient slave has returned to correctiby Allah! Your sinful slave
comes with his excuses. So pardon me by Your gsiteréccept me by Your
bounty. Look down upon me with Your mercy. O Alldfdrgive me for what
has past from sins and protect me from what remafinay years. Truly all
good is in Your hands and to us You are the Kirdi lderciful.”

Then make the supplication of distress and hapd&hi'a as-shidd®
which is: * O Discloser of the greatest of matte3!Goal of the aspirations of
the distressed! O He who when He desires a matgs to it, Be! And it is!
Our sins have besieged us and You are the One wwhesghem. O Gatherer of
every distress! | am seeking Your preservation his tmoment, so relent
towards me. Verily You are the Relenting the MeicifO He who is not
preoccupied with hearing from hearing others! Owl® is not hendered by
those who ask! O He who is not annoyed by thesiesce of those who are
insistent! Let us drink the coolness of Your parémd the sweetness of Your
mercy. Verily You have power over all things.”

You should then make the prayer upon the Préfjheiay Allah bless
him and grant him peace and ask forgiveness fothallbelieving men and
women. When you have done this and returned toleelience of Allah “izza
wa jalla, it is then you will have repented wittsiacere repentance. You will
have left sins being purified of them like the gayir mother gave birth to you.
Allah subhaanahu wa ta'ala will love you and poawvid upon you His reward
and recompense. He will make descend upon you ierabte blessings

44 Allahumma salli “ala sayyidina Muhammadin wa “alali ssayyidina Muhammadin wa
sallam ( Allah! Send blessings and peace upon our madgtkiammad and upon the family of
our master Muhammad.)
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(baraka and mercy rahma). You will have earned trustafhnun), and
sincerity @l-ikhlaas) and be saved from the torment of disobediegbeigsati
al-ma’aas) and its affliction in this world and the HereafteAllah is the Sole
Owner of success and guidance is from His bourdyfavor.

Success is with Allah
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On Doing-Without (az-zuhd
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upon you for two reasons. [1] The first is in arder your

worship to be well established and increased. iGgafor this

world preoccupies you from Allah in your outwardrfo by
actively seeking after it, or in your inward by yaarnest desire for it and the
evil whispering of the self. And each of thesevpre true worship. The soul
(an-nafg is one and the headl{galb) is one. When any one of them becomes
occupied with a thing, it becomes cut off from @gposite. [2] The second
reason is in order to increase the value and wadrjlour actions.

If you were to say: "What is the meaning of dowighout in the world
and what is its reality?" Realize that doing-withds in two parts: [1] doing-
without in what is decreedhd maqduj for the slave; and [2] doing-without
in what is not decreed for the slave.

As for that doing-without which is decreed for tslave, it is in three
things: [1] not to crave for what has been losenfithis world; [2] severance
from what one has accumulated from it; and [3]y&ztrning for it nor amassing
it.

Doing-without in this world Zuhud fi 'd-dunyg is incumbent

As for doing-without which is not decreed for thlave, it is emotional
coldness in the heart towards this world and what it. One can only be able
to induce coldness in the heart for it if he hasfptward the premiss that he is
doing it for the sake of Allah ta'ala and out ofeesn for His reward. Realize
that the most difficult of matters is not having tthesire for this world in one's
heart. How many people are there who have ledtwhurld in their outward but
are still craving for it and delighting in it ingir inward. Whoever is able to be
firmly established in doing-without, there is noona wealthy than he from the
bounties of Allah subhaanahu wa ta'ala. For ifshable to ward off craving
and choosing this world from his heart, then thas bnly come about from the
bounties of Allah the Generous ‘izza wa jalla. kerf that which will incite
you towards doing-without is remembrance of thadit@ry nature of this world
(afaat ad-dunyay An excellent word concerning that is that twisrld is the
enemy of Allah “izza wa jalla, and you are His loveFor whoever loves a
thing, hates its enemy.

If you were to say: "What is the judgement of dpwithout hukmu 'z-
zuhd) in this world? Is it obligatoryal-fard) or superogatoryap-naflun)?"
Realize that doing-without in what is forbiddead-flaraam) is obligatory and
doing-without in what is permissiblal¢halaal) is superogatory.

48



If you were to say: "It goes without saying that must have enough of
this world which will suffice us in our livelihoodSo how can we do-without
that?" Realize - that doing-without is obligatanythat which is superfluous
(al-fuduul).Since the superfluous are those things in whiehet is no need for
in the proper condition of one's physical congtiut What is intended here by
necessities are those things that will give you phneper constitution and
strength in order that you may worship Allah ta alat just for the sake of
eating, drinking and enjoyment.

If Allah ta'ala if wills He can provide for youreeds by means of some
causative factor. If He wills He can provide foruywithout any cause in the
same way He provides for the Angels. Further, ifvidiés He can provide for
you by means of something resulting from you, byryseeking after it or by
your acquisition. If He wills he can provide forwydy something other than
that, by producing it for you without your seekigr earning it. In that case
you are not in need of seeking nor desiring thisidvoHowever, if you are not
strong enough for that, and you have strong désirié and you must seek after
it, then you should intend to take from this wonltat is sufficient to give you
strength to worship Allah subhaanahu wa ta ala autHollowing after your
passions and appetites.

Success is with Allah
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On Keeping Apart From People
(at-tafarrud "an'l-khalq)
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hen realize - O brothers - that keeping apart fiomople is

incumbent upon you for two reasons. [1] The fissthat people

preoccupy you from the worship of Allah subhaanalauta ala.

[2] The second reason is that showing-aiyd’) and adorning
oneself {azayyuna for people corrupts what you have attained frdm t
worship of Allah, if Allah subhaanahu has not potée you from that.

Realize - O brothers - that the Prophet, may Ab&ss him and grant
him peace, depicted the time in which seclusiormfrpeople would be
necessary and he explained the characteristidsabtime and the attributes of
its people*> Thus, he, may Allah bless him and grant him peaommanded
that solitude during that time would be incumbeiitiere should be no doubt
that he, may Allah bless him and grant him peaaes the most knowledgeable
of affairs and the most sincere towards us in alvidfter him, the pious
ancestorsgs-salaf as- saalihegnmay Allah be pleased with all of them, were
in unanimous agreement upon cautioning people sgtie evils of their time
and its people. As a result, they preferred semu@l-"uzla), instructed others
concerning that, and enjoined it upon them. These lse no doubt that they
were the most discerning of people and the mosesinof people during their
time. It is also clear that times have not gottetter. On the contrary, times
have gotten worst. This you can see with your oyes#

451t has been related iBaheehof al-Bukhari on the authority of Hudhaifa ibn ¥&maani
who once said to the Prophet, may Allah bless hémcp, "The people used to ask about the
good, but | used to ask about the evil out of féfdalling into it. | once said, "O Messenger of
Allah, trully Allah ta’ala brought us this good fegeing to the Prophet). Will there be any
evil after this good?" He , may Allah bless hindarant him peace said, "Yes." | then said,
"Will there be any good after that evil?" He replj "Yes, however it will be tainted." | asked,
"What will be its taint?" He replied, "There whblke people who will guide others without my
guidance. You will approve of some of their deedd sou will disaprove of others of their
deeds." | then asked, "Will there be any evil atteat good?" He replied, "Yes, there will
people at the gates of Hell inviting people. Whareanswers their invitation will be thrown
into the Hell Fires by them." | said, "Will you slgibe them to us , O Messenger of Allah?"
He said, "They will be from our people and theylspeak our language.” | then said, "What
do you order me to do when such a state does atcuy life time?" He said, "Hold closely
to the community of the Muslims and their leaderl"then said, "What if there is no
community of Muslims nor a leader?" He repliedh&h avoid {atazzilug everyone of those
sects even if you have to take hold of the trunk tee until death overtakes you like that.”

46 The Messenger of Allah, may Allah bless him anchgham peace, is reported to have said
as it has been related in tBaheehf Muslim and al-Bukhari, "No time will come excepiat
the time after it will be more evil than it." lak been related by Abu Nu aim al-Haafiz from
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If you were to say: "Explain to us the judgemeiftseclusion and
solitude bukmu 'l-'uzla wa 't-tafarrudu) from people, and the limitalhadd)
which are obligatory from it." Realize that theop& in this domain are
divided into two kind. [1] A man whom the peoplevie no need of with regard
to knowledge 4l-'ilm) and explaining legal judgementsagaani hukmin). For
such as him, solitude from people is foremost exakping the times of
jumu’a prayer, congregational prayer, tBal prayers, pilgrimagea{-hajj), the
learning circles of the Sunna, or taking care ad'smeeds of livelihood. Other
than that, he should conceal his person from peapiestick constantly to his
residence where he is not known nor knows othétse desires to cut himself
off from people positively, that will not be posi&lexcept by two matters. [a]
Either he must betake himself to a place whereatimve obligations are not
required [aa talzamuhu hadhihi al-faraa'id, like the mountain tops, and the
depths of valleys. [b] Or he must know for a certdiat the requirements of the
above obligations which make it incumbent upon tormix with people are of
greater importance to him than his leaving themowever, the middle way is
the best, which is he should partake with the peaplthat which they are
commanded by Allah to perform. [2] As for the @ed man, he is a person
who is an example and a model regarding knowledgév(a fi 'l-'ilm). People
are in need of him in the concerns of trdgenin order that he may explain the
truth (bayaana haqy refute heretical innovatiomgdda "ala mubtadi’in, or
invite to that which is goodd@’awa ila khai)) by his words and deeds. It is not
possible for that man to seclude himself from teegte. On the contrary, he
should establish himself&nsabu nafsuhlyamong them, giving sincere advice
to the slaves of Allah, assisting tdeen of Allah ta'ala, and explaining the
judgements of Allah ta’alanubayyinan li ahkaami illah). However, in order
to keep their company he is in need of two mattijsextensive knowledge
(Cilmun taweelun), long patiencesabrun taweelul, brilliant insight fadhrun
lateefun), and seeking Allah's assistance at all times; Hé] must keep to
himself if there is someone with them, then aloriidp what he must set aside for
himself a special private allocation of pure wopshi

If you were to say: "What would you say about hepresent in the
learning circles of the scholars of the HereafterRealize that this path is the

the tradition related by Hudhaifa ibn al-YamaaniaymAllah be pleased with him. The
Messenger of Allah, (P.B.U.H.) said, "Among thensigof the nearness of the Hour are
seventy-two characteristics. . ." This alone iswgh proof about the evils of the time and the
need for withdrawal from people except when neggssgsee our forthcoming translation of
Uthman Dan Fodiyo'sfanbeehu'l-Umma “Ala Qurbi Hujuumi Ashraati'l-Saat.].
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most perfect path in the general concerns of theplpeof knowledge and
independent judgemerdi{l'l-"ilm wa'l-ijtihaad ).

If you were to say: "What is the legal judgemeinth@ scholar who has
reached the level of independent judgememiujfahid) who desires to
withdraw from keeping company with the scholarsttef Hereafter and their
lectures in order to correct what he sees in hifps&ealize that those lectures
are like fortresses in which timeujtahid is able to fortify himself from highway
robbers and thieves. Withdrawing is like going itite desert wastelands where
the horsemen of the devilu(saan as-shayaatih circulate. In that case, the
weak at heart can only adhere to the fortress.ohdhfe man who has strong
penetrating insight af-gawiyyu al-baseery whom the enemies cannot
overcome, it is the same whether he is in thedsstror the desert wastelands.
There is nothing against him if he withdraws, exctat being inside the
fortress is more cautious in every case. For bpmgent among the men of
Allah ta'ala f(ijaalullahi) and being patient with the hardships of
companionshiprfashaqqgati 's-suhbjgis foremost. However, nothing prevents
the strong hearted who have reached the furthest In uprightness &l-
gawiyyu al-baaligh mablagha'l-istigaama from withdrawing himself and
being in solitude from people.

If you were to say:. "What would you say abouttuigj the brothers in
Allah ‘izza wa jalla, and maintaining close relagowith companions for the
purpose of coming together for the acquisitioneafrhing andlhikr?" Realize
that that is apart of the intrinsic contents of skop of Allah. However, it must
be done with two conditions: [1] that it not bea bf people; and [2] that
showing-off (iya'), adorning one's self tgzzayun, talking nonsense
(qawl'l-laghwi), and slandera-ghaibad must be avoided at all cost. That
which will assist you in enduring seclusion fromopke is three matters: [1]
engaging wholly at all times in worship; [2] sevaca of craving what people
possess; and [3] remembrance of what you havedddnom the destructive
qualities of people.

And success is with Allah.
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On the War Against the Deuvil
(muhaarabatu 's-shaytaahn
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incumbent upon you because of two characteristit$:

because an enemy is never convinced until you Hezly

destroyed; [2] because the devil is naturally dsgob to
enmity towards you, and is forever firmly plantedniake war against you. If
this is the case, how is it if you are making deieed and strenuous effort
(mujtahid) in worshipping Allah, and inviting people to tlmor of Allah
suhaanahu wa ta ala by your words and deeds? &oisttliametrically opposed
to what is in the favor of the devil. It is likehen you have become fortified
and unrelenting in your heart out of anger and agginst the devil, he has also
fortified himself to kill you. In that case, withé rest of mankind the devil has
a general enmity, while with you he has a speciatiy. Along with that, the
devil has two helpers in his unrelenting fight agaiyou: [1] your selfr{afs);
and [2] your corrupt passionshgwag. Further,you are preoccupied
(mashghuu) with other matters, while the devil is idi&agérigh) with nothing
to do except to fight you. He sees you but younoarsee him. You forget
about him, but he never forgets about you. F@ thason you must make war
against the devil and subjugate him, or you willerebe safe from corruption.

If you were to say: "With what can | make war wikie devil, and with
what can | subjugate him?" Realize that that caadcomplished in two ways.
[1] The first is that you realize that the strat@gyvarding him off is by seeking
refuge with Allah ta alag(-isti'aadhatu bi illahi). For the devil is a mere dog,
whom Allah ta'ala has placed under your contrg]. TTBe second is that you
realize that standing upright to ward off and ompdsm occurs after your
seeking refuge with Allah, because He alone wilfisal you against his evils -
not you alone. Realize that making war againstdinagl and subjugating him
can be done by three things: [1] being in constimkr of Allah with your
tongue and your hedrt [2] showing disdain and attaching no importarcée
invitations of the devil, not letting them attachyour heart, and not following
them; [3] by realizing and recognizing his schermeg tricks fnakaa'idihi wa
hiyalihi).

IVI aking war against the devil and subjugating hifahfahu) is

47 The bestdhikr is sayingLaa ilaha illa Allahu wa Muhammadun rasulallahi; seeking
forgiveness from Allah Astaghfir Allaha'l-"Adheem; or the prayer upon the Prophet, may
Allah bless him and grant him peace. See our ¢ortling translation of Muhammad Bello's
Tanbeehaatu 'I-Wadihaafor the merits and methodology dffiikr as established in the Qur'an
and in the sound traditions.
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If you were to say: "How can we recognize themRealize that his
schemes are like secret whispers which take thea fof arrows which he
shoots. And his tricks are like snares which hesusedeceive others. The
secret whisperingsal-wasaawi3$ of the devil are made clear by means of
knowledge of notionsbf marifati 'l-khawaatir) which occur; and his tricks are
made clear by the knowledge of his scherbes@ rifati ‘I-makaa’id).

All notions (@l-kawaatir) which occur to the mind are divided into four
kinds. [1] The first kind are those notions whichme from Allah ta'ala
without mediator. Some of these notions come wjtlod, they come to
ennoble and are always coupled to prodtaéman li'l-hujjat). When they are
unfavorable, they come as a trial during afflictidme signs of notions from
Allah in both cases may seem to originate from tiginct aspects. However
these notions are connected to one aspect. [2¢3mtions come by means of
an Angel (nalak). These notions only come with what is good, beeahey are
designed to give sound counsel and guidam@agihun murshidur) and
nothing else. The signs of these type of notiomsthat they are recurrent
(mutaraddidar) since they act as advisors which enter with yoto ievery
situation and expose you to' all kinds of adviceihggor your response and
desiring good for you. "[3] Some notions come byanseof devils ghaytaar).
These notions only come with evgharr) and temptationighwaa'an). The
signs of these types of notions are that they awirrent and perturbing
(mutaraddidunmudtaribaan). [4] Some notions come by means of the corrupt
passions of the selh&waa n'-nafg. These notions only come with evil and
with which there is no good in it, causing affeictas behavior or injustice. Its
signs are that these notions are always leaningrttsvand intent upon carnal
appetites §s-shahawagtand lust &l-ladhaa)) by any means. Four more types
of notions can be added to these. [1] Notions wimime with good which are
subsequent to personal spiritual endeaybhgad) or those notions which are
unfavorable subsequent to sihé&nbun). These notions are from Allah. [2]
Notions which come with evil but are weakened kg/ahikr of Allah, or those
which come with evil at the outset but not as altesf any sin. These are from
the devil. [3] Notions which come with good at thgtset. These are from an
the Angels. [4] Notions which come with evil buthcat be weakened by the
dhikr of Allah, these notions are from the corrupt passi of the self
(hawaa'n-nafy.

Then you should realize that if you desire toidgiish between good
notions absolutely in order to follow them and endltions absolutely in order
to avoid them, then the scales to weigh this ameeth [1] The first scale is the
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shari’&8, for whatever notions are in conformity with thleari"ais good. [2]
The second scale is imitating and following thehtépus. Whatever notions
conform to them is good. [3] The third scale ipagfing the self in its notions.
Whatever its tendencies has an aversion to is gobd.this way you can
recognize the opposite of each one of these. iBhthe limit of what will
necessitate you recognizing Satan as he apped#ng inotions which come to
one's mind. Therefore, do your best in examining &s much as you are able
because it is from the most subtle of sciencesthadmost noble of secrets.
Allah is the One who gives success by His bounty.

As for the tricks of Satan against you they anese[1] He obstructs
you from doing acts of obediencattaa'a). Repel him, if Allah protects you,
by realizing that you are in need of these actehefdience in order to gather
provision from this life for the next life which Wihave no ending. [2] He
commands you to procrastinatagweeyf in acts of obedience. Repel him, if
Allah protects you, by realizing that your appothtane is not in your hands
and that you could die at any moment. [3] He comuisayou to rush gjlat) in
acts of obedience by suggesting to you, "Hurryorder that you can do so-and-
so!" Repel him, if Allah protects you, by realigithat few acts of obedience
done with perfection is better than many done ingetely. [4] He commands
you to perfect your worship in order to be seemmei (tmaamihi riya'an).
Repel him, if Allah protects you, by realizing titae sight of Allah is enough
for you over the sight of men. [5] He whispersogence and prideyjbu) in
your heart by saying, "Who is greater and moreipecithan you in obedience?"
Repel him, if Allah protects you, by, realizing thadur acts of obedience to
Allah is a blessingniinna) from Allah, not from-yourself. If it were notifahe
bounty of Allah, you would not be able to estabksty act of obedience, which
are nothing next to the blessing of Allah ta'al&] This is the greatest of his
tricks, he says to you, " Make strenuous efforkéeping your obedience of
Allah secret girr). Soon He will make your acts manifest before world!"
Repel him, if Allah protects you, by realizing tlyaiu are the slave of Allah and
that He alone is your Master. If He wills, He willanifest you ddh'haraka);
and if He wills, He will keep you concealeakfifa). If He wills, He will make
you important Khateep; and if He wills, He will make you insignificant
(hagee). That is for Him to decide, and you should natecwhether He
manifest your good deeds to people or not, becthese is nothing in their

48 The shari'a is the divine law of Allah. It includes all the lagations and prohibitions
established by Allah in His Book or by the Propimeliis Sunna.
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hands worth seeking after. [7] He suggest in yaart) "There is no need for
you to perform acts of obedience to Allah. Trufyyou were created and
destined to be among the people of blssiflan), then there is no danger in
you neglecting acts of worship. And if you wereated and destined to be
among the people of wretchednesisagiyyar), then there is no benefit in doing
them. Repel him, if Allah protects you, by realgithat you are a slave
(Cabdun). And that it is the duty of a slave to obey tenmands as is the
rights of slavenessubuudiyyg. Allah is the Sustainergbb) and He knows
the rights of lordshiprgbuubiyyd. Thus, these acts of obedience will benefit
you in every way if you were created and destireetdd among the people of
bliss. It will benefit you by increasing your remdabi ziyaadatu 't-thawaap
And if you were not created and destined for bliken in no way will Allah
punish you for acts of obedience. These acts eflieimce will not harm you.
For to be entered into the Fire while you are obeidto Allah (utee'un is
more precious to you than you being entered int® Fire while you are
disobedient ‘@asin. And how is it possible for you to be enteretbithe Fire
when the promise of Allah is true and His words tghful. For He has
promised a tremendous reward for acts' of obedientoever meets Allah
ta’ala while he has faittinfaan) and obediencetq aa)) will never enter the
Fire, and he has duly earned the Paradise by thmige of Allah the Truthful
and not by any act. It is in that meaning that Allzas informed us by His
saying,"All praises are due to Allah who made good to us ptomise and has
made us inherit the earth. And we may abide inRheadise wherever we
please. Excellent is the reward of those who WéfK herefore my brothers,
wake up! Itis as He said. So seek the aid odtAllone, and seek refuge with
Him. All matters are in His hands, and from Himradds success. And there is
no power nor might except with Allah the Exalted tBreat.

Success is with Allah

49Qur'an - 39:74
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On the Struggle With the Self
(mujaahidat‘n-nafg
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t is incumbent upon you, my brother, to strugglaiasgt the self

(mujaahidatu 'n-naf9°° and to be on guard against it for two

reasons. [1] The self is an enemy which is insifithe house. [2]

The self is an enemy which is loved, and humandseame naturally
blind to the faults of the beloved.

If you were to say, "What is the cure of the déiaaju 'n-nafs)?"
Realize that the cure is a way placed between taygsw/[1] you strengthen the
self in proportion to what good deeds you do; &jd/pu weaken its rebellion
and restrain it to the extent that you do not geénsi rebellious deeds. Then
know, my brother, that the self is conquered anukdém by three things: [1]
denying passionsm@an‘u ‘'s-shahwa}, [2] taking on the most exacting of
worship; and [3] seeking the assistance of Allah.

If you do not do these, there will be no escapenfthe evils of the self.
We have mentioned above that the self can be @mstt with the bridle of
fearful awarenesstgdgwg. The phases of fearful awarenessafiaazilu 't-
tagwag are three: [1] fearful awareness from idolatggva "an 's- shirly; [2]
fearful awareness from heretical innovatiteva "an 'l-bid g and [3] fearful
awareness from disobediencagwa "an ‘I-ma‘asiya Imam al-Ghazaali
added to these the fearful awareness from extage/g "an 'l-fuduul). The
confines of fearful awareness is to avoid everghmwhich there is feared a
danger to one'deen

If you were to say: "Explain in detail to us timeeaning concerning the
self so that we may recognize how to bridle it viitgwa" | say that the details
of how to bridle it are that you must establishyourself a strong and firm
intention pi quwwati 'l-"azm) to prohibit the self from every disobedience; and
to protect the self from every excedall(i fuduul). As for that which is
unavoidable, to he who desires to have fearful eamess of Allah yattagiya
Allah), is that he must restrain the five limbs becabsy are the roots. They
are the eyes, the ears, the tongue, the heartharelomach. One should guard
them by preserving them from what danger is feémedhem in the matters of
the deen like disobedience nfa'siyg, prohibitions faraam), excess and
extravagance fiduul wa israa) in permissible things. If you succeed at

50 an-nafs- 'the soul' or 'self' - according to the Qur'amsithe only subtle part of mankind
which he can be transormed either positively oratiggly. Allah says, Allah will not
transform a people until they transform what ighrer nafg[13:11]"
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preserving these limbs, it is hoped that it will éeough for the rest of the
pillars of the self.

You must protect your eyes for three reasonsAJHh ‘izza wa jalla
says, "Say to the believers to lower their ga¥e [2] The Messenger of Allah,
may Allah bless him and grant him peace, said, l{@gpat the beauties of
women is a poison arrow from the arrows of Iblisha&ver avoids it, Allah
will make him drink the sweetness of worship arsdsécrets.” [3] The eyes
were created for gazing upon the Being of Allalaina jalla2.

You must protect your ears from corrupt singigdpifa'u) and from
excessive talk for two reasons: [1] the listenarsh in the sin of the speaker;
and [2] the stirring up of the desires and whispgin the heart.

You must protect your tongue because it is thengest in defiance for
five reason. [1] The crookedness of the limbsltedtom it being crooked. [2]
The lost of one's time comes from its utterand&$.The leaving of one's good
deeds to the one to whom you slandered if its antters were slanderous. [4]
The lack of safety from the disasters of this wdrddtause of its utterances. [5]
The deserving of the punishment of Allah, if youdsaords which were
forbidden. You must preserve the tongue also freermgted speechal-
mubaah) for four reasons. [1] The two noble scribeal-Kiraamu 'l-
kaatibayn)>3 become preoccupied with that in which there is oodg [2] Your
book of deeds will be dispatched to Allah “izza jatka full of idle talk and
none sense. [3] You will have to read it in thesprece of Mighty King on the
Day of Judgement. [4] You will suffer rebuke andhnor @l-lawm wa't-
ta’yee).

You must protect the heart and rectify-it-becatise the the greatest of
the limbs in importance, the most delicate of thenmstructions, and the most
difficult in mending. You must do this for fiveasons. [1] Allah ta'ala says,
"He knows what is in your souls, therefore bewarkliaof'>4, and other verses

51 Qur'an - 24: 30.

52 The Vision of Allah by the believers is establistiedhe Qur'an and the Sunna. Allah ta'ala
says, Their faces on that Day will be gazing on their dL6f75: 22] The Messenger of Allah,
may Allah bless him and grant him peace, saidetsted by al-Bukhari on the authority of
Jaabir ibn Abdallah, "Verily you will see your Loidhay His praises be exalted) with your
own eyes."

53 Each human being has two Angels accompaning hiafl éimes. There names aRageeb
and Ateed They are concerned with recording and presgraihgood and bad deeds from
the time of puberty until death.

54 Qur'an - 2: 235.
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like that. [2] The Messenger of Allah, may Allales$ him and grant him peace,
said, "Verily Allah does not look at your forms nat your personalities. He
only looks at what is in your hearts.” [3] The Haa a king and the limbs are
its subjects. If it is sound then they are soutidit is corrupt, then they are
corrupt. [4] The heart is a treasure house of evymmgcious wealth, like
intelligence {aql), and knowledge'{im). The like of this treasure is that it be
guarded from every sort of impurity. [5] If youodk attentively into the heart,
you would find in it five conditions which you wizlinot find anywhere else.
[a] The devil and the Guardian Angels do not aimafioything except the heatrt.
[b] The heart is always preoccupied and it is tledffor two armies: the
corrupt passions and its forces; and the intebext its forces. The heart is
forever under the wars between these two armigdldtions are like arrows to
the heart. Notions are continuously occurring te ltieart, night and day and
there is no way to prevent this. [d] The culia§j) of the heart is very difficult.
This is because it is hidden from you. [e] The héamrextremely rapid in its
transformation and alteration because of thevsiafitts rotation.

If you were to say, "No doubt the matter of tharhés very important;
but inform us concerning the significance by whtble heart is rectified and
about the disasters which corrupt it, so that Allahy give us success in
making effort in acting according to that." Realithat the scholars of the
Hereafter have mentioned more than seventy praiteycharacteristics and
beneath them are their opposites in blameworthyacieristics. Al-Ghazaali
said, "By my life, whoever has made lhisenthe most important thing in his
life, has awakened himself from the sleep of hessglless, and looked into his
own soul. Thus, the gathering of all these chareties will not be hard for
him and he will frequently act in accordance withTihis is if Allah gives him
success."

We will mention here four blameworthy charactécstwhich must be
mentioned concerning the curing of the headladju 'l-qalb). These are from
the refutation of the worshippemhiédaahidu 'I-'aabideeh And there are four
praiseworthy characteristics which compensate liese by which worship is
well ordered and by which the heart is mended. fidwe root destructive
qualities of the heart are: [1] false homan@l); [2] haste icti'jaal); [3] envy
(hasad; and [4] arrogancekibr). These are the foundations of the corruption of
the heart. As for the outstanding root traiteafiaaqif) which are opposite to
these, they are: [1] limiting expectatiorm@éru 'l-amal); [2] being circumspect
in matters; [3] being sincere towards peoptasgehatu lil-khalg; and [4]
humility (tawaadu'). These are the foundations of rectification cé tieart.
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Therefore you should exert effort in avoiding tlerf destructive qualities and
exert the same in obtaining the four outstandiaggr In this way you will be
able to prevent your destruction and obtain yowirdeif Allah “izza wa jalla
wills it.

As for the bounds of false hopangal); it is the will to put off doing
something at its proper time. Hastgjlat) is the heart rushing into a matter at
the moment it occurs to one's mind without it beimg proper time for it. The
desire to see the blessings of Allah ta'ala leagefdllow Muslim is envy
(hasag. The notion that one's self has an elevated ipasdnd that one is
excellent is pridekibr). And to follow through with such notions is araoge
(takabbur). The converse of these evil qualities are itsogip good qualities.
Therefore beware of these qualities at all cosyou prolong false hopefnal)
there will spring up in you four things. [1] You Nneglect worship of Allah,
because you will say, "l will do it in the futuré.still have time." [2] You will
postpone repentance, because you will say, "Iseidin repent. There are many
days ahead and | am still young." [3] You will bew greedy in amassing this
world and being preoccupied with it from the Heteaf This is because you
will say, "I fear poverty in my old years and pgveahen | will be too weak to
earn a livelihood. Therefore | must garner thosegth necessary for old age.”
[4] Your heart will become hard, because when yetsigts in false hope you
will never remember death and the grave. By fdrfgitfalse hope you will
obtain the opposite of these four in‘excellent igesl

As for haste and rushing into matters, it is tlee@ where disobedience
occurs &l-mawqi u fi 'I-ma’as) and it causes four calamities also. [1] The first
of these is that the servant intends to reach -l sigtion in excellent deeds,
uprightness and strenuous spiritual endeavor; éditgps he rushes in attaining
it when it is not the right time for it. Thus, kall either become exhausted
(yaftura) and lose hopey@'isu) and leave strenuous endeavgat{uka 'l-
ijtihaad). Thus the spiritual station which he desired Wwédtome withheld from
him. Or he may exceed the bounds in his spirityal@se and exhaust his self,
thus becoming cut off from the desired spirituakish. He will forever be like
one being excessive in extra acts of worship ondealeficient in lack of
worship. Each of these are the result of hasterasking matters. [2] The
second of these is that the servant has a presesdfiaaja) so he supplicates
Allah ta’ala concerning it with much supplicatioyukthiru ‘d-du’a) until he
demands a quick reply before its proper time. Wherdoes not find what he
desires, he becomes frustrated and loses hopehentdaves supplicating for
his needs and thus his needs become withheld from [8] The third of these
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is that some person acts unjustly towards a seasaahtas a result he becomes
infuriated and rushes to making supplication addimst person. Thus, he may
destroy his fellow Muslim by reason of his suppiica. Or perhaps he goes
beyond the limit and as a result falls into disabede. [4] The fourth of these
is that the foundation of worship is pietydra’a). Thus when the servant is in
haste he begins devouring that which is forbiddergam) and that which is
dubious ghubha); as a result true piety escapes him.

As for envy it is that which corrupts one's obadee to Allah and it is
the cause of errors. It is the one single sickmasish destroys many of the
Qur'anic reciters and scholars, not to speak ofcilvamon people and the
ignorant. Envy causes five calamities: [1] the gption of one's obedience to
Allah; [2] the doing of disobedience; [3] exhaustiom doing good deeds
without obtaining any benefit; [4] blindness of thieeart; and [5]
excommunication from the presence of Allah.

Pride is a destructive trait which ruins a persoime-diately. It is
unlike the remainder of bad traits which endangeu yndirectly. Pride
endangers you directly and at the foundation. Wtrahe becomes strong and
prevails over an individual there is nothing he danto control it. We seek
refuge with Allah ta'ala from that. Pride causesrfcalamities: [1] alienation
from the Lord of Truth and blindness of the heeotrf inward knowledge of the
signs of Allah; [2] the wrath of Allah; [3] disgradn this life; and [4] the Fire
and punishment in the next life. This is only soohevhat we have presented
concerning these four destructive traits (false ehdpaste, envy and pride)
which cause calamities.  However, to the intellige@rson who has made the
matter of hisdeenhis sole concern, in just one of them is enouga agsrning.
May Allah give us success at attaining his merexc8ss is with Allah
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Protection of the Stomach

You must guard your stomach from: [1] the forbiddbaraam) and
dubious ¢hubha); and [2] from excesdyduul). Enthusiasm for the worship
of Allah entails first investigating the forbiddemd dubious for three reasons:
[1] being wary of the Fires of Hell; [2] eating tf@rbidden and the doubtful is
an impediment and does not give success in onefshipo [3] Eating the
forbidden and the dubious is rejected not acceptaplAllah ta'ala.

As for permissible food which is excessive, eatihgcauses ten
calamities: [1] hardness of the heart; [2] affbbetiin the limbs; [3] decreased
comprehension of knowledge; [4] decreased wordbipioss of the sweetness
of worship; [6] danger of falling into what is dalis and forbidden; [7]
preoccupation of the heart and body; [8] severenagluring death; [9] loss of
reward in the next life; and [10] obstructions tie Day of Reckoning. From
these ten calamities, the first of them is suffiti@ conveying the message.

And success is with Allah
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On Taking Precaution
In Aquiring One's Dally Provisions
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provision {htiyaat fi 'l-quut) in order not to fall into what is
forbidden and dubious. Then you should limit yprovision to that
which is sufficient for the worship of Allah.

If you were to say, "What provision is forbiddemdadubious?" Realize
that some of the scholars have said, "That whicha afertain belongs to
someone else or that which of a certain is forbidaecording to thehari a, -
these then are absolutely prohibited." Howeveypoil are not certain of that,
but you are overcome with doubt whether or nottkineg belongs to someone
else or whether it is forbidden or not - then théksmgs are suspicious
(shubha). Others say that the absolutely prohibitadharaam 'l-mahdy is
that which is known to be prohibited or when onevercome by doubt about
it. As for when the forbidden and the suspicious @qual until your doubt
about it continues, with neither one of them oughieig the other in your mind,
then that is suspicious. This opinion is foremegh al-Ghazali. Avoiding
provision which is forbidden is an obligation, whavoiding provision which is
suspicious is apart of fearful awareness with A{talqwa and piety (ar'a).

If you were to say, "What would you say concerraggepting stipends
from the rulers in these times?" Realize thatsttteolars differ concerning that.
Some of the people say everything which has noh lwegified as forbidden
(haraam) , then it is alright to take from-it. -~ While otisesay, it is not
permissible lga yahillu) to take that which it has not been verified amde
permissible, because the majority of what the supssess is forbidden. Yet,
some people say it is permissible for the rich @uedpoor to take stipends when
it has not been verified as forbidden or not, duthé fact that the responsibility
falls upon the giver. Again, others say none & tealth of the rulers is
permissible for the rich or the poor, because thllers are unjust oppressors
(dhaalimuun) and most of their wealth is forbidden. The judgeinof a thing
is based upon the majority. Thus, it is incumhkerdvoid it. Others say that in
that which it is not clear if it is forbidden, thé&ns permissible for the poor but
not the rich, unless the poor knows that its sousc#legal (ainu'l-ghasbi).
Al-Ghazali said, "It is near impossible to give egal decision gl-fatwa)
concerning this question."

If you were to say, "What is the judgement of @ticey the financial
gifts (silaat) of the people of the market places and othef®@ answer to that
whoever it is clear that he is an upright persalrsélaah) there is no harm in
accepting his charitys@daqgg, but if it is not then do not accept it from him.

I t is obligatory upon you to take precaution congggrone's daily
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Realize that herein inheres two matters: [1] tllg@ment of theshari’a which

is that you can take from whom it is clear thatihvepright and do not search
into the source of it unless it is certain that wnealth is apparently illegal or
forbidden; and [2]the judgement of piety which latt you not take anything
from anyone, until you have investigated it thorolygand you become

absolutely certain that there is nothing suspiciabsut it in any way, if not

return it.

If you were to say, "It seems that there is a rahttion in the
judgement between pietyvéra) and theshari'a" Realize that thehari'a is
established upon ease, while piety is establisipe strictnesstéshdeefl and
precaution iftiyaat). Piety is from theshari'a and both of them are from one
foundation, except that th&hari a has two judgements: [1] the judgement of
permissibility fukmu’l-jawaa2); [2] the judgement of what is more preferable
and most precautionhgkmu'l-afdal wa'l-ahwaaj). The first is called the
judgement of thehari'aand the second is the judgement of piety.

If you were to say, "If it is permissible to integte into everything, as
an excuse for the pious person in all matters; thene is no doubt he will
reach the furthest limit in obedience.” Realizattthe path of piety is severe.
For whoever intends to travel its path it is incembupon him to be patient
with the endurance of great difficulties and harpishif not then it will never
be perfected for him. It is for that reason thanhynef the people of piety make
for the mountains of Lebonon and other places tile@. They then confine
themselves to eating herbs and fruits in whichdhsrno doubt in any way.
Therefore, if you desire the highest stations dadtypi then take their path.
However, if you are firmly established among thepgde and you must eat what
normally circulates among them, then be like one vghdead and do not accept
to eat their food except out of necessity. Andnetlat should be only what is
sufficient enough to help you towards the obediefo&llah.

If you were to say: "What is permissible and wisathe limit of the
superfluous which results in reckoning and obstoactrom Allah? And what
is the sufficient amount that if the servant takest will be correct courtesy
(adab towards Allah?" Realize that the conditions of ffermitted ¢hwaal'l-
mubaah) are in three divisions. [1] The servant takes tWieneeds in order to
be boastful, in order to amass wealth, or for shgvaff. This kind definitely
necessitates the punishment of the Immense Fir&h@ servant takes what is
permissible just out of passion itself. This kindcessitates reckoning and
obstruction from Allah. [3] The servant takes fromhat is permitted in
accordance with the set amount which will assist i the worship of Allah
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ta’ala. This kind is excellenkifair), good hasana) and correct courtesy
(adab and there is no reckoning for it nor is there aaoypishment for it. On
the contrary, it is the very cause of reward araigerfrom Allah.

Then realize that sincerity in guarding these exrcourtesies towards
Allah requires the discernment of the inner-dyasgera and the intention that
he will in no way take from this world except adewvice to help in the worship
of Allah ta'ala. Thus, if he forthwith forgets themembrance of the clear
evidence, then the above deduced intention shauffices him. O brother!
There are four kinds of dangers which it is neagsta abandon and be on
one's guard against them. They are: [1] this w¢BPpeople; [3] the devil; and
[4] the nafs. For everyone who has been destroyed has beeroykztstas a
result of these evils. Then, realize this, foisitthe root, that worshipal-
‘ibaadg has two parts: [1] the performing of acts of dbede {i'I't-ta’at); [2]
avoiding acts of disobediendagifiaab'l-ma’asi).

Thus, the primary concern of the beginner shoeldadsting during the
day and standing in prayer at night. The primanyceon of those who possess
inner discernmentu(li'l-basa'ir) is that they should preserve their hearts from
being attached to anything other than 'Allah, preseheir stomachs from
excessive food, preserve their tongues from noseseand preserve their eyes
from gazing at that which does not concern it. THeyou have realized that
apart of attaining the uppermost rank is the one ldes obtained obedience and
avoided disobedience. In this case he has attaiafedy and much booty. If he,
on the other hand, can only obtain one, then lebdt the avoiding of
disobedience. For then he will be safe, althougiwiil not attain any booty.
However, if he does not obtain either, then hesstidyed all together.

And success is with Allah
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On the Four Barriers Which
Preoccupy One from Worship of
Allah and the Four Traits Which

Suffice Them

Reliance (awwakul); Resignation fafweed;
Contentment (idaa) & Patience Gabr)
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you from the worship of Allah ta’ala. These bagiare four: [1]

means of subsistencez(); [2] hazards dkhtaar); [3] that which is

decreeddada’u); [4] misfortunes fhasa'ib) along with hardships.

The first barrier which preoccupies you from the worship of Allah is

fear of the means of subsistence. That which shsuifice you with regard to
the means of subsistence is relianaetéwakkil) upon Allah. Thus reliance
upon Allah sub’hannahu is necessary for you undercanditions in the
occasion of means of subsistence and during pgeasi&ds for two reasons. [1]
The first reason is in order to solely occupy oifes&h worship. [2] The
second is that neglecting worship is among thetgseéaf dangers. This is
because Allah has proven to us that the meanshsfistance is just like the
process of creation by His wordsAllah has created you and then He has
provided for you's> In the above verse Allah ta'ala initially pronsisene's
daily means of subsistence and then not being sbnteh a promise, He
guarantees it. Not being content with a guarartyta'ala then swears. Not
being content with that He ta'ala commands the mie&isubsistence and then
He conveys it and He then warns. Thus the one aelplreliant upon Allah
(al-mutawakkilg) pursues all worldly affairs in accordance witle gtrength of
his inner vision jaseerd and the perfection of his certainyafnaal yageehin
the promise of Allah sub’hannahu. Thus; he doegaptattention to humans
who attempt to frighten him or to any devils whieatpt to deceive him. Will
you not consider, my brother, the people of zeal éetermination among the
children of this world's-life. Either a person.asruler who is constantly
threatened with war upon his kingdom. His kingdsneither maintained or it
is destroyed. Or a person is a trader who is tbtoegive himself over to one
of two matters. Either the loss of life or thergag of profits. As for the
children of the Hereatfter, for their capitol isiagice upon Allahdt-tawakkulu)
with what He ta'ala has decided for them. They Haseome devoted to the
worship of Allah ta’ala and have become firmly bbthed in their keeping
apart from people. They have embarked boldly theodeserts and as a result
have become the kings of the earth, who travel exesrthey desire. Every
place has become like one single place to themaliritnes have become like
one single age to them.

I t is necessary upon you to beware of the barridishwpreoccupy

55 Qur'an - 30:40
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As for the reality of reliance upon Allah ta al-awakkulu), it is that
you realize that the subsistence of your physicaktitution is from Allah “izza
wa jalla, not by any other than Allah, nor from aphemeral thing from this
world (hutaam mina ad-dunyg nor by any cause from the means of
subsistences@bab mina'l-asbaap As for the incentives towards reliance upon
Allah, it is the guaranty of Allah ta'ala and therfection of His knowledge,
omnipotence and His being absolutely free of thabates of creation like
forgetfulness and impotence. As for the propegsliegtion of reliance
upon Allah; it has three situations [1] concernyoyir allotted shareg{smad);
[2] regarding assistancaysra); [3] regarding daily need$éaja) and means of
subsistencerizg). Realize that Allah is solely responsible fockeaf these
situations, however in accordance with how firmdyablished your intention is
to worship Him. Realize that the means of substseare in four divisions [1]
that which has been guaranteeda@muur). It includes that which is the
bodily nutriments and that by which the constitatis maintained excluding all
secondary causes: [2] that which is allotteth§suun); [3] that which is under
one's controlrhamluuk); [4] that which has been promiseddw uud. As for
that which has been allotted, it has been inscriggoh the Guarded Tablet;
"This is what so-and-so will eat at a particulangi no more no less. This is
what he will drink at a particular time, no more legs. This is what he will
wear at a particular time, no more no less." Asthat which is under one's
control, everyone only controls the wealth fronsthiorld in accordance with
what Allah has decreed. As for that which has h@@mised, it is that means
of subsistence which Allah ta'ala has promised¢se¢ who are fearfully aware
of Him with the condition of his fearful awareness being for thdtich is
permissible ljalaal) without him striving for it.

If you were to say; "Is it necessary for us tokseéier the means of
subsistence in all circumstances?" Realize thattéans of subsistence which
Is guaranteed for us, like bodily nutriments amaintenance, it is not possible
for us to seek after that. These are among thengiaects of Allah sub’haanahu
with His servants, like life and death. As for timeans of subsistence which
has been allotted, it is not necessary to seekiafice there is no need for the
servant to concern himself with that. All of hieedls have been guaranteed
from Allah and is among the responsibilities of Him

If you were to say; "This means of subsistencectvhhas been
guaranteed has causative factors. Is it necedsarys to seek after the
causative factors of the means of subsistence?'y \Alah ta'ala has
guaranteed for us our means of subsistence witti@utprecondition of our
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seeking after it or earning it. It has been cladfto you that seeking after means
of subsistence and its causative factors is netassary matter.

If you were to say; "Is it possible for me to eriteéo desolate regions of
the earth without provisions?" Realize that if yymave a vigorous heart with
Allah and firmly established in the promise of AlJahen enter. However, if
this is not the case, then be like the common geoBbr whoever behaves with
Allah in accordance with what is customary with geople, Allah will act with
him with what is customary with Him.

If you were to say; "As for the one who is comelgtreliant upon Allah
(mutawakkil) is it necessary for him to carry provision witimhin his travels?"
Realize that perhaps he carries provision althauighnot attached to his heart.
Since he must have his means of subsistence an inis bodily maintenance
while his heart is attached solely to Allah ta'aRerhaps he carries provision
for other intentions; like being of assistancehte Muslims and the like. The
point is not whether he should take provision ot, ft the point is the
condition of his heart and to what or whom it iselhed.

If you were to say; "Which is better; taking preiein or leaving it?"
Realize that if you are unaccompanied and posseg®eous heart with Allah,
then forsaking provision is foremost. Howeveryoti want to be of assistance
to the Muslims then taking provision is foremoshdAsuccess is with Allah.

The second barrierwhich preoccupies you from the worship of Allah
is the fear of hazards. That which will sufficeuywith regard to it is leaving
matters over to Allaha(-tafweed. It is necessary for you leave all matters over
to Allah sub'hanahu for two reasons: [1] it britigmquility to the heart; [2] it
gains righteousness and good in the future.

If you were to say, "Explain to us the meanindeafving matters over to
Allah and its proper application." Realize thatvieg matters over to Allah is
the desire that Allah will protect your interest evlé there may be no safety
from hazards. As for its proper application widspect to superogatory acts or
permitted acts required to protect your own intereshen it is not at all
necessary for you to desire that. On the contyatyshould only utilize such
superogatory and permissible acts for your ownréstein exceptional cases.
This can only be conditioned by the will to brinigoat good and well being.
When your desires are limited by these exceptioasés then this is the essence
of leaving matters over to Allah. As for the intea to this is concerned, it is
remembrance of the inherent dangers in most aftaig the possibility of
destruction and corruption underlining them. Thepétus to this is
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remembrance of your own impotence and inabilitpiiatecting yourself from
the traumas associated with hazards.

If you were to say: “What are the hazards whichbessitates leaving
matters over to Allah?” Realize that hazards we tiypes: [1] dangers which
you have doubt whether they will occur or will not,those which you question
whether you will encounter them or not. These typeangers requires that you
treat them as exceptions with regard to your ind@nand hopes. [2] Dangers
which embody your destruction, in that you do notision any benefit in it for
your soul. This is the type of danger which is &ed of leaving it over to Allah.

If you were to say; "Can leaving matters over t@areally secure you
from destruction and corruption when this worlédually a place of trials and
tribulation?" Realize that most people only leawattars over to Allah in order
to differ and rectify them.

The third barrier which preoccupies you from the worship of Allah is
fear of the decree and its varieties. That which suffice you against it is
contentment gr-rida'u). Contentment with the decree of Allah ta'ala is
necessary for you for two reasons. [1] The fgst frees you so that you can be
occupied with the worship of Allah. This is becaufsyou are not content with
the decree, your heart will always be distressetl @maoccupied saying, "Why
was it not like that?". . .and "Why was that ndtelithis?" [2] The second
reason is the inherent danger from falling into @nger of Allah which results
from being dissatisfieds(khtu).

If you were to say; "What is the meaning of cohtent with the decree
of Allah?" Realize that contentment means abandpmissatisfaction and
frustration. Dissatisfaction and frustration -meaadliing to mind other than
what Allah has decreed as if it were foremost amtemmportant to him in
what he is not even sure whether that thing is hdrar beneficial. That is the
condition concerning that.

If you were to say; "Is not evikharr) by the decree of Allah? So how
can a servant be content with evil?" Realize tloatentment is necessary with
the decree of Allah, but the decree of evil isindts essence evil. Evil is what
has been decreeth&qdiyy and is not the decreggda’y itself.

That which has been decreedagdiyaaj are four kinds: [1] blessings
(ni'ma); [2] difficulties (shiddg); [3] good khair); and [4] evil 6harr). As for
blessings it is obligatory to be content with the®ne must be content with the
One who decreed themgdad), the decreegada’'y and what has been decreed
(maqdiyd. He must be grateful because it is a blessisgioA difficulties, it is
obligatory to be content with them for the samevabmentioned reason. In
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addition, he must be patient with them because #reydifficulties. As for
good, it is obligatory for one to be content conaay it for the same reason. In
addition he must call to mind the favorsiina) which result from it because it
is from the good. As for evil, it is obligatory be content with it for the same
above reasons, however the contentment here isthgtliact that it has been
decreed not content with the evil itself. Thenlizeathat these affairs concern
the heart.

The fourth barrier which preoccupies you from the worship of Allah is
fear of hardshipsspada'id and afflictions fnasaa'ij. That which will suffice
you against these is patiensalfr). Patience is obligatory upon you in every
situation for two reasons. [1] The first reasorthiat patience enables you to
reach the desired aim of worship. This is due ® fct that every level of
worship is built upon patience. When someone oigeon worship Allah and is
exclusively intent upon that, then he is met wittstacles, difficulties, trials
and burdens: nay worship itself is an inconvenienthis is so since it is not
possible to perform worship except by the contgjnamd coercing the soul
(nafs) against difficult affairs. Then you must complgtenmerse yourself in
worship so that the worship should not becomeddinthen you must persists
in actions which are the most strenuous in ordekelep the soul in check.
Realize that this place is a place of trials wigoles hand in hand with ordeals.
These ordeals are divided into hardships and adftis like the death of family
members, near relatives, brothers, and compani@tiser ordeals include those
which effect the soul, like sickness, infirmitigggople fighting you and craving
what you possess, slandering you, lying upon yalithe wasting away of one's
wealth. For each one of these afflictions thera articular distress. Realize
that the one who seeks after the Hereafter halsataest of afflictions. For the
one who is nearest Allah ta'ala has the most #fftis in this life. Realize O
brothers! if you desire to cut across the pathhto Hereafter, then you should
situate in your soul four colors or qualities: [ahite death which is hunger
(juu'u); [b] red which is negating Satan; [c] black whishavoiding people;
and [d] green which is circumstances which occw after the other. [2] The
second reason that patience is obligatory uponsythat it contains the good of
this world's life. O brothers it is incumbent upgou to break these four above
mentioned barriers. If not then just one of theribes will preoccupy and
prevent you from the worship of Allah. Realizettttee most consequential and
most difficult of the four is the barrier of fealr the means of subsistencez().
This is because it drives the heart of the comnewple away from the door of
Allah ta'ala. The Prophets and the scholars harsigied in warning the
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common people against it, however they continubdamisguided: nay they
continue to fear what they will lose from this wbrbf sustenance and
livelihood. The root of all of these are: [1] tipaltry attention they give
towards the signs of Allah and His creation; [d]ifig to give attention to the
words of the Messenger of Allah, may Allah bless laind grant him peace; [3]
failing to give attention to the teachings of tighteous; [4] complying with the
whisperings of Satan; [5] inclining to the wordstbé ignorant; and [6] being
deceived by the customs of the heedless. This ragedi until Satan becomes
established in them and corrupt customs becomepstnm their hearts. This
is due to the weakness of their hearts. As fos¢heho possess inner vision
(uulu'l-basaa'’ir) and strenuous efforijtfhaad), they are not concerned with
any of the causative factors of this earth's lifdey have taken their protection
under the firm rope of Allah and they are not @triaway by the false
whisperings of Satan, mankind nor their own solder when Satan, their own
souls or mankind whisper to them; they enact strdefgnse and opposition.
They continue in this manner until the people tamay from them, Satan
withdraws from them and their own souls yield terth Realize O brothers that
the only way to establish such struggteubaahadaa} is through the strength
of knowledge quwwat'l-"ilm) and the light of certaintyn(ur'l-yageer). You
have learned O brothers the guarantee which Allgbsgin sustaining your
physical constitution without cause. Likewise, ybave learned about the
strength of the asceticguhhaad during their travels and their walking night
and day. Among them are those who do not eatfoidays, some do not eat
for a complete month and some do not eat for twath®at a time. Each one
acts in accordance with his own spiritual strength.

As for leaving matters over to Allatafweed you should learn two
fundamentals. [1] The first is that you shouldlimathat having a choice in
affairs (khtiyaar) cannot rectify anything except for the One whdahis most
knowledgeable of affairs from all its situationss butward, its inward; its
modes; and its termination. If you are not su@ne then there is no assurance
in your choosing, since sometimes corruption argtrdetion has something of
good and betterment in it for the servant. Theckmion is that this is an all-
encompassing knowledge which only the Lord of therldé can dispose of.
[2] The second fundamental is that even if a mas wasay to you; "l will take
care of all your needs and welfare." Even if thatson was to you the most
knowledgeable of the people of the time, the maptble of them and the most
truthful which would cause your heart to rest - yaill still have to leave your
and his affairs in the hands of the Lord of the M&r This is because He alone
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is the manager of affairg/fdabbiru 'l-amr) from the entire heavens to the
earth. He is the One who teaches every knower.alblee enables and shows
mercy to every merciful person. He alone enrickesry rich person. The
choice still remains for you to leave all affairgeeoto Allah.

As for contentment with the decree of Allahdé& bi'l-gada'i), you
should consider two gratifying fundamentals: [Lhtamtment frees the heart
from baseless concerns and occupies it with theangsvof Allah and His
pleasure; [2] what is inherent in dissatisfactioonf the immensity of dangers
and harm. One of the righteous told the truth whernwas asked; "What is
slaveness (budiyyd and lordship rfubuubiyyg?" He responded; "The Lord
decrees and the slave is content. If it were metcase, then there would be no
lordship nor slaveness.”

As for patiencedab) it is the cure and its drink is disliked but lsed.

It attracts every benefit and wards off every haithis is because every
intelligent person knows that the soul hates takingeal cure. Realize that
patience is four kinds: [1] patience during obeden[2] patience against
disobedience; [3] patience against the excessigsoivorld; and [4] patience in
the face of trials and afflictions.

We ask Allah to favor us with the best of His 8z For all affairs are
in His hands and He is the most merciful of theatfiel: There is no power nor
might except with Allah the Exalted the Mighty.

Success is with Allah
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On the Incentives Towards the
Worship of Allah
Fear (khawf) & Hope (raja) at all
times
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worship of Allah. They are feamltkhawf) and hope dr-raja'u).

As for fear is concerned, it is obligatory to adheo it for two

reasons: [1] it holds one back from committing Besdience &l -
ma’as); and [2] it prevents one from becoming vain baeaof one's obedience
(at-ta’af), which would then lead to his destruction. Asliope is concerned,
it is obligatory to adhere to it for two reasonscal[1] hope incites one to
obedience; and [2] it makes it easy for you to eadiardships and difficulties.

If you were to say, "What is the reality of feadahope?" Realize, that
fear and hope both stem from a sort of inclinatidmawaatir) which is outside
of the capacity of the servant. However, what gde the servants capacity are
the prerequisitesnfugaddimaa} of fear and hope. The perimeters of fear
(haddu'l-khawf) is a tremor which occurs in the heart as the lrest a
reprehensible opinion lodged in the mind. The peters of hopehaddu'r-
rajaa'u) is the delight of the heart with the knowledgehaf bounties of Allah,
glory be to Him the Exalted, and the vastness sfiHercy. The prerequisites
of fear (nugaddimaat 'l-khawj are four: [1] remembrance of the sins which
have passed; [2] remembrance of the severity optireshment of Allah; [3]
remembrance of the weakness of your own soul; ¢hembrance of the
omnipotence of Allah ta'ala whenever He wills armivaver He wills. The
prerequisites of hopenugaddimaat ‘r-rajaa’'y are also four: [1] remembrance
of the priority of Allah's bounties upon you witit@any precursor or intercessor
on your behalf; [2] remembrance of what He has sethfrom theabundance
of His reward without any actions on your part riieg it; [3] remembrance of
the extent of His present blessings regarding fferaof your religion and
worldly affairs without you deserving it are eveskimg for it; and [4]
remembrance of the vastness of the mercy of Allah.

Realize O brothers that fear and hope is an dgaiteoad which lie
between two destructive roads. These two roadalzselute assurancaninu)
and absolute hopelessnega'isu). Realize that it will never be possible for
this soul which is recalcitrant and lazy againkgabd to travel the road of fear
and hope except by preserving three fundamenth]sTHe first is calling to
mind the words of Allah ta’ala which incite yeamiftargheel) and which
incite terror farheel). [2] The second is calling to mind Allah wordgaeding
His seizure gkhdhu) and His pardon &fwu). [3] The third is calling to mind
His recompense of His servants in the Next Lifehwigward thawaal) and
punishment gqaal).

I t is incumbent upon you, my brother, to adherehtoihcentives of
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Among the Quranic verses which incite yearninglis words; 'Do not
despair of the mercy of Allah. Verily Allah witir§ive all sins'56 And by His
words; 'Who can forgive sins except All&1 And by His words; He is the
Forgiver of sins and the Acceptor of repentatf®ée And by His words; Me is
the One who accepts repentance from His servardsHenpardons errorss?
And by His words; Your Lord has prescribed for Himself mef€y And by
His words, My mercy is more extensive than anythifig These verses and
there like are among the verses which encourage hop@llah's mercy. The
verses which incite fear of Allah are like Allalm®rds; 'O My servants fear
Mel"62 And by His words; Do they think We have created them usel@%Sly
And by His words; Does mankind think that he will be left to no @
These verses and there like are among those vefsel incite fear of the
punishment of Allah. The verses which gather togetear and hope are like
Allah's words; Inform My servants that | am Forgiving Merciful.é> In the
same verse He continues, dnd that My punishment is the Mighty
Chastisemenitt® And by His words; Me is severe in punishment”™ In the
same verse he continués,and He is extremely forbearing, there is no deity
except Him'¢8  And by His words; Allah warns about Himself!.%° In the
same verse He continues,.dnd Allah is benevolent to His servati&More
astonishing than that is His word&V/hoever fears the Compassionate One in
secret'’l  Here Allah" connects fearki{ashiyg with His name the
Compassionateaf-rahmaan) and not with His names the Oppressal- (

56 Qur'an - 39:53
57 Qur'an - 3:135
58 Qur'an - 40:3
59 Quran - 42:25
60 Qur'an - 6:54
61 Quran - 7:156
62 Qur'an - 39:16
63 Qur'an - 23-115
64 Qur'an - 75:36
65 Quran - 15:49
66 Qur'an - 15:49
67 Qur'an - 40:3
68 Qur'an - 40:3
69 Quran - 3:30
70 Quran - 3:30
71 Qur'an - 50:33
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jabaar), the Avengerdl-muntaqim), the Proud gl-mutakabbir) and the like -
in order that fear can be associated with merdyis & because the foundation
of mercy comes as a result of actions motivatedeby. Regarding fear one
should call to mind what Allah did with Iblis andaBam. Regarding hope one
should call to mind what Allah did with the magisgaof Pharoah and the
people of the Cave and their dog.

The third fundamental of fear and hope is to wathind what Allah has
promised His servant and what He has threatened Wiéh in the Next Life.
Here we will mention to you some of its conditiansorder to increase your
fear and hope. Among these is deatta\i, the grave dabr), the judgement
(giyaamg, paradisejanna) and the fire faar).

As for death gl-mawf, call to mind the condition of two men. The firs
of them was related from Ibn Shubruma. Once heredtwith as-Shabi onto a
person who was ill. With him was a man who wagtiregto him theshahada
of "laa ilaha illa Allah". Then the sick person spoke saying; "l will fmtake
it" he recited theshahadaand then encouraged all who were with him to
adhere to it. He informed them that they werentiwst deserving of the people
of the shahada Then as-Sha'bi said, "All praises are due toAlkgho has
redeemed our companion.” The second of them watedein a story where
one of the disciples of al-Fudayl was near the toheleath. Al-Fudayl ibn
‘lyaad entered upon him and sat near his head.théte recited the chapter
calledYaseen The man then said; "O teacher, do not recitechapter!" Al-
Fudayl then fell silent. After a bit, al-Fudaytited theshahadasaying; "Say -
laa ilaha illa Allah!" The man said; "l will not say it and | am freé these
words." It was on these words that he died. Tddfudayl entered his home
and weep for some forty days without ever leaviigghome. After some time
he saw the man in his sleep being dragged to tlleFites. He then said to
him; "By what means did Allah remove gnosis fronuyseeing that you were
the most knowledgeable of my disciples?" He sdBy three things:
backbiting; envy; and drinking wine."

As for the gravedl-gabr) and the condition after death, | will mention
the state of two men which have been narrated byobthe righteous. He said,
"l saw in my sleep Sufyan at-Thawri after he haeddi| said to him, 'How is
your state, O Abu Abdallah?' He turned away froemand said; 'This is not the
time for honorific names!" | then said again; 'Hasvyour state, O Abu
Abdallah?' He then recited this verse:

'l saw my Lord with my own eyes and He said to me,

'‘Congratulation for My contentment is with yous@n of Sa’id!
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You were standing in prayer when the night hadbexdark

With tears yearning and an intent heart

So here you are! So choose which ever palace gsived

And visit Me for verily with you | am near!"
The second man was seen chained-up after his diatlas said to him; "What
has been done with you?!" He recited the followipgses:

"The time that we used to play with has turnedfics,

And this time now plays with us!"

As for the judgementa(-giyaamg, contemplate Allah's wordsThe
Day when We will gather those who feared to the iamsionate hospitably
and marshal the guilty to Hell as a destiiy As for the paradiseal-janna)
and hell fires &n-naar), consider these two verses of Allah ta alEhéir Lord
will give them to drink from a pure beveragé And His words; O our Lord!
take us out of it! Indeed you threatened us butweree among the unjust. He
will say, '‘Be silent in there and do not spéé&k! Yahya ibn Mu adh once said,
"l do not know which of the two calamities is wardke loss of paradise or
entering into the hell fires. As for the paradigeame can abstain from it. As
for the Fire no one can endure it. In every casddbs of the Gardens of Ease is
better than the boundaries of Hell."

Success is with Allah

72 Qur'an - 19:85
73Quran - 76:21
74 Qur'an - 23:108
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On Driving Away the Two
Impediments: Showing-Off @r-riya)
& Arrogance (al="ujb)
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impediments. The first impedimerg showing-off ar-riyaa'u)
and the means to ward it off is by means of sibge@l-
ikhlaas). This is in order that your actions can be ateep

If you were to say: "Inform us of the reality ohserity and showing-
off?" Realize that sincerity is in two divisionfl] the sincerity of actions
(ikhlaas'l-"amal); and [2] the sincerity of seeking after the Héiera(ikhlaas
talabi'l-akhirati). As for the sincerity of actions, it is actiodene with the
desire to draw near to Allalizza wa jalla As for the sincerity of seeking after
the Hereafter, it is desire for the benefits of ilereafter by doing good deeds.
Al-Fudayl said, "Sincerity is to be in perpetualtaldulness &l-muraagabg
for Allah ta’ala and to be unconcerned with all gdortune budhuudh).”
That is the most perfect of explanations. The spgp®f sincerity is showing-
off (ar-riyaa'u), which is to desire the benefits of this worlddning actions of
the Hereafter. Then realize that showing-off is seots: [1] out right showing-
off (riyaa'u mahduun); and [2] mixed showing-offriyaa'u takhlee). Out right
showing-off is desire for benefits of this world damothing else. Mixed
showing-off is desire for the benefits of this vebalong with the benefits of the
Hereafter.

If you were to say: "What is the proper place fioicsrity in any act of
obedience?" Realize that actions are divided timtee kinds: [1] outward acts
of worship @l-‘ibaadaat 'dh-dhawaahiy; [2] actions of the inward af-
"amaal’l-baatinaty); [3] permissible acts a{-mubaahaaj. There must be
sincerity in the first two, and in the last sintgiis in seeking reward by doing
it.

Realize that it is incumbent upon you my brothedtive away

If you were to say: "Is every action in need of aisn individualized
sincerity?" Realize that there is disagreemerthat. It is said that sincerity is
obligatory in every individual action. It is alsaid that it is permissible for
extending the sincerity to include many acts ofshgy together.

If you were to say: "If a person desires by hisoms good from Allah
ta’ala and he does not desire anything from peeogiether praise, renown or
benefits; is that apart of showing-off?" Realibattthat is out right showing-
off with respect to what is desired not with reggecvhom he desires it from.
For if your desire from doing good deeds is somedip benefit, then that is
showing-off, regardless if he desire it from All@hala or from people.

If you were to say: "If the objective for the wdsidmatter which he
desires from Allah ta'ala is in order to demonsti@tstinence from people and
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as an instrument in the obtaining of worship ofafllta’ala; is that then
showing-off?" Realize that this and everything whielps connects you with
the matters of the Hereafter is not showing-ofikelwise, if you desire by that:
to have esteem and regard for people; the lovbeshaykhsand leaders; or
your aim in that is to be firmly established in tmmity with the method
(madh’hab) of Truth; opposing the people of heretical innomat@ahl'l-bid a);
spreading knowledge; or encouraging the people ridsvine worship of Allah
(without in any way aiming by that the seeking @thrank for oneself, or any
worldly aim) - then all of that is nothing but pgaivorthy intention riyyaat
mahmuuda). Nothing from the direction of showing-off entento that at all,
when the objective is truly for the matters of Hereafter.

The second impediment is conceit-{ujb). It is incumbent upon you to
avoid it for two reasons: [1] it veils you from thmath of success;and [2] it
corrupts upright deeds by something other thanhAtlaala. The opposite of
arrogance is the remembrance of divine favdhik{'l-minnat). This means the
remembrance that these favors are by the succddkabf sub’hannahu, that He
alone is the one who gives you honor, exalts Higards for you and decrees
them. This remembrance is obligatoigrd) during the occasions of arrogance.
It is superogatoryn@afl) in other times. Realize also that people withardgo
arrogance are in three classes. [1] A class whoae@gant in every state.
These are theMu'tazila’® (who using the tools of Hellenistic philosophy
believed that the Qura'n was created) , andaddariyyds (who believed in
the doctrine of free will). [2] A class who are remberers of the divine favors
of Allah in all states. They are the ones whostr@ing to be upright and there
IS nothing in their actions of arrogance. And [3tlass who are intermixed,
which are the majority of the people of tls&nna who are sometimes
conscious and some times heedless.

As for the inducements for avoiding showing-off, ig that you
remember the words of Allah ta'al&lé has created the seven heavens and
from the earth the like thereof. He it is who és®ts the command between
them gradually, so that you may know that Allah pawer over all things and

75 Mu'tazila - this heretical sect emerged during the confiietween Caliph Ali and Talha.
They held the view that any Muslim who commited ravg sin was neither believer nor
disbeliever. They later held the views that the'@uwas created and believed in the concept
of free will over predesitnation.

76 Qaddariyya- this heretical sect like the Mu'tazila uphele thotion of free will or the
capacity of humans to choose or deny Allah by whigdy delimit the power of Allah over the
will of humanity.
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that He encompasses all things in knowledgelt is as though Allah ta'ala
said; "I have created the heavens and the eartivhatlis between them. | have
sufficed your own eyes to know that | am all-knogviand omnipotent. You
pray tworak ats with all that is in them of shortcomings and dieficy. Yet
you are not satisfied with My sight upon you, witty knowledge of you, nor
My praise and thanks to you. Eventually, you |ltva&t people compliment you
and love you for all that. Will you not use youtatect?!"

Another inducement against showing-off is that yoall to mind
whether it is possible for a person who possessgilicgless jewel worth
hundreds of thousands to sell it for worthless €8in Would this not be a
considerable loss? In short, the pleasure of Affadwaan Allahi) is greater,
since the pleasure of Allah is better than whabhis world's life, the Hereafter
and what is in them.

Another inducement against showing-off is that gail to mind that if
the people on whose account you are doing the deed knew that you were
doing it for them - they would be angry with yoli.you do not act for the sake
of Allah and the intention in your actions is tekehe pleasure of people, then
Allah will turn their hearts away from you and Hdlvarouse in their souls a
distaste for you. In this matter the only thinguywill obtain is the anger of
Allah ta'ala and the anger of people all together.

As for the incentives to shunning arrogance, thet you call to mind
that the actions of the servant is simply a lotalilémerges for him as a result
of Allah's pleasure and acceptance. If you werstand for the sake of Allah
ta'ala in the night He would give you what your chihas never imagined.
Rather, if you were to just give .one hour to Allmhwhich you prayed two
moderategak ats, or even a single breath being mindful of Him, wiguld give
that to you. You should call to mind worldly kingghen he gives someone a
gift of clothing or food for his engagement in sos@vice, the person usually
sacrifices his very spirit in survice to the givar the gift when the king is
challenged by his enemies. You should also calintod how the Prophets,
Angels and friends of Allaha{vliyya) fall on their faces in prostrate to Him in
their service to Him. When the poor wretched pers® given divine
permission &dhina) to join the Prophets, Angels aadliyyain divine service,
he obtains assistance out of the great estimagdmal of this divine service. O
brother! conceal your good deeds in the same watyytbu conceal evil deeds.
If you desire to arrive at the door of Allah, thiems incumbent upon you to be

7T Qur'an - 65:12
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in humility, destitution and keep to His door wigimtreaties and weeping all
night and day. Seek the assistance of Allah bechiasis the best of Helpers.
There is no redemption from this affair except g hhercy. He is the Most
Merciful of the merciful and there is no power moight except with Allah the
Exalted the Mighty.

Success is with Allah
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On Adherance to the Path
of Praise @l-hamd)-and Thanks @s-
shukr) at all times
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yourself with what is desired from the worshigb-{ibaadaa) which

will make you safe from destruction - is giving igeaand thanks.

This is for two reasons: [1] in order to make bilegs continual; and
[2] in order to obtain increase. As for making Blegs continual and persistent,
realize that giving thanks$-shuk is the yoke of blessingarf-ni'mat) and by
means of it blessings are made perpetual. By nglegratitude it causes
blessings to disappear. Allah ta'ala saydlah does not change what is with a
people until they change what is with theafs."”® As for obtaining increase
of blessings, Allah ta'ala saysIf 'you are grateful, | will increase you in
blessings'7®

Realize that blessingar{-ni'matf) are in two divisions: [1] worldlygd-

dunyawiyg; and [2] religious &d-deeniyq As for worldly blessings they are
two sorts: [1] the blessings of obtaining well-lgimi matu naf'i); [2] the
blessings of dispelling evinUmatu daf’i). The blessings of obtaining well-
being is when you receive worldly advantages andefiks. Realize that
benefits are of two kinds: [1] those which maintanduly proportioned
constitution - like its stability and vitality; af@] those which allows pleasure
and gratification - like food, drink, attire, mage, and its like. The blessings
of dispelling evil is that which keeps away fronmuyleeinous actsa(-mufaasid
and disadvantagesl{madaarrg. These blessings are of two kinds: [1] that
which deals with th@afs because they keep you safe from the evils of gjee a
its afflictions and the remainder of its misfortang2] they defend you from
what may afflict you from the dangers of a multiuof impediments, or from
what is intended for you from the evils of mgimn, beast of prey, vermin,
reptiles and the like. As for religious blessintigy are of two sorts: [1] the
blessings of successi{matu ‘t-tawfeeq; [2] the blessings of protection
(ni'matu’l-'ismat). As for the blessings of success it is your: fiigt being
successful at entering intslam [2] following thesunna and then [3] adhering
to obedience. As for the blessings of protectiaa your being protected from:
[1] disbelief kufr) and idol worship ghirk); [2] from innovation bid'a) and
error (@alaal); and [3] from the remainder of acts of disobedesnal-
ma asiyya.

I t is then incumbent upon you, my brother, after elfighing

78 Qur'an - 13:11
9 Quran - 14:7
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The explanation of the wisdom of that cannot bensgrated except by
the Master the All Knowing who has favored you wils blessings, as He,
jalla wa “alla says,If you were to try and enumerate the blessingsllahAyou
could not number them. Verily Allah is Forgivingeidiful."80 Realize that the
continuance and persistence of all these blesdings all the domains which
they come which none of your thoughts and aspinaticould ever reach is
linked to one single thing - and that is givingrtka @s-shukip) and praised]-
hamd). This single trait contains all of these meritedues and it has all of
these benefits. Realize that the one who holdgviag thanks and praise to
Allah without the least heedlessness has obtainemteajewel. Allah is the
Owner of success by means of His bounty.

If you were to ask: "What is the reality of giviniganks and praise?"
Realize, that the scholars have made a distintigiween the two. They have
said that giving praiseal-hamd) is among the outward forms of saying
'sub’hanna Allah' and laa ilaha illa Allah'. As for giving thanksgs-shuks), it
is obedience with every bodily limb to the Lordooéation.

If you were to say: "What is the proper place iofrig thanks?" Realize
that the proper place for giving thanks is duritesbings. "You explained that
blessings are either religious or worldly. As foe misfortunes and afflictions
of this world in one's person, family, and wealtls is incumbent upon us to
give thanks for these too?" There are two opiniomscerning this. [1] The
first is that it is not incumbent, except when rorsines are considered apart of
the blessings of Allah ta’ala. Then it is incuntgngive thanks for blessings
connected with misfortunes without giving thankstfte actual misfortune. [2]
The second opinion is that it is incumbent becdahese misfortunes are not in
reality misfortunes based upon the proof of whairiihgs of benefit, much like
a disliked remedy for curing a fearful sicknessprder to bring health back to
the body.

If you were to say: "Is giving thanks for misfanei better, or is being
patient with misfortune better?" Realize thatastbeen said that giving thanks
is better based upon the proof of the words of lAlla'ala, Few among My
slaves are thankfuiB! Thus, by this verse He ta'ala has made themlitieeoé
the elite ékhass'l-khawaask It is also said that being patient is betterause
it is among the greatest of toils, which resultshia greatest of rewards and the

80 Qur'an - 16:18
81 Qur'an - 34:13
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highest stations. Allah ta'ala say¥etily We will compensate those who are
patient with a reward which cannot be enumeraéd

Imam al-Ghazzaali said, "Know that the one whgraeful €haakir) in
reality is so only because he is patient; and Htept one in reality is patient
only because he is thankful." You should meditapon two roots: [1]
Blessings ifi' mat) are only given to those who recognize the aci@th of
blessings. He who recognizes its worth is one vghgrateful. [2] Blessings are
deprived from those who do not recognize the trwethvof blessings, who
deny them and fail to show thanks for them. linumbent upon you to take
pains in recognizing the true worth of all blessingince Allah bestows the
blessings upon you in the religion. Be aware afdpeuined by this world's life
and its rubble. Realize in reality that if you Haekn created from the beginning
of the world and if you were to give thanks for tilessings ofslam from the
first moment until the end of time - you would kstilot be able to give the
thanks which is due Allah. However, it is incumbapon you to take pains to
your fullest ability in giving thanks for Allah'ddssings.

O brother! the affair of giving thanks and pratiséAllah is easy for the
one whom Allah makes it easy. It is upon the s@rta make strenuous effort
(ijtihaad) and it is upon Allah to give the guidané¢edaayq. Allah ta'ala says;
"Those who struggle in Us, We will guide him to ways. Verily Allah is with
the doers of god@s

Success is with Allah

82 Qur'an - 39:10
83 Qur'an - 29:69
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there will be subjected to you forty blessings ety in this life

and twenty in the next life. As for the twentytims life, they

are [1] Allah will remember you with His praiseg] He will be
grateful to you; [3] He will love you; [4] He wilbe your guardian; [5] He will
be the guarantor of your means of subsistencedgill be your helper; [7]
He will be your intimate friend; [8] He will givedmor to your soul and you will
not be afflicted by humiliation; [9] He will raisgour spiritual zeal and
resolution; [10] He will enrich your heart; [11] Heill guide your heart by
means of His light to sciences and secrets; [12iHeexpand your breasts
until it will not become constricted by anythingfn the tribulations of this
world; [13] He will give you prestige; [14] He wilblace love for you in the
hearts of people; [15] He will give you univerdaraka by which the earth
which you walk upon, the place where you sit arel ghople who accompany
you will receivebaraka4; [16] He will subject to you everything from theas
to the dryland of the earth, until if you desireauycould fly in the air, walk
upon water, or cut accross the vast earth in .a mgne7] He will subject to
you all the animals - like the like;[18] you willot ask Allah for anything,
except that He will give it to you; [19] you wileceive leadership and influence
at the door of the Lord of Might, which will causeeation to take you as a
means to Allah ta'ala, due to your service to Hiney will succeed in their
needs to Allah because of your esteem lzardka and [20] your supplications
will be answered from Allah ta'ala, and even if yeere to think of something
you would find it in front of you.These will be ypmiracles in this life.

As for the twenty miracles in the next life, thaye: [1] the torment of

death will be made easy for you; [2] yaoraan will be established for you; [3]
your spirit will be brought out with good news gog; [4] the announcement of
eternity in the Paradise; [5] life in the secratyour spirit and body because of
the splendor of your death; [6] safety from the sfiming of the grave and
being given the answers; [7] the widening and ilhetion of your grave; [8]
the entertainment and honoring of your spirit aodl nd your being among
the company of the brethren of righteousness; f8]rybeing gathered with
honor and nobility when being brought out of yotang, while the Angels will
greet you with vestments and crowns of honor; [1B¢ illumination of your

O noble brother! if you are successful at travelinig path, then

84paraka- 'blessings'. An invisible energy which Allahshalaced within certain individuals
and objects created to bring about good for creatio
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face; [11] safety from the terror of the Day of i8tang; [12] the taking of your
book of deeds in your right hand; [13] the reckgnill be made easy for you;
[14] the Scale will be made heavy for you; [15] ybeing brought to the Fount
of the Prophet, may Allah bless him and grant heage; [16] allowance to
cross the Bridgeai-siraa) over Hell; [17] receiving the intercession of the
Prophet, may Allah bless him and grant him peat®} 4n eternal kingdom in
Paradise; [19] the greatest satisfaction; [20]nteeting without howness of the
Lord of the Worlds, the Sole Deity of the Worldstbé First and the Lagglla
jalaaluhu These will be your miracles in the Next Life.

With the ending of the above this book has beenpteted, in which |
earmarked some of the secrets of the teachingshofHaamid al-Ghazzali,
may Allah ta’ala be merciful to him; and inundage with hisbarakat All
praises are due to Allah with all the praises wrach due Him, that which |
know and with that which | do not know; in accordanwith all of His
blessings, those | know and those | do not knowAll@h! bless, grant peace
and givebarakatto our master Muhammad, his family, wives, andcdedents
- with blessings, peace abdrakatwhich has no ending to it just as there is no
end to his perfections. Peace and blessings upomfter whom there will be
no prophet.

All praises are due to Allah

o

94



SANKORE'
Ly =

=
o

Institute of Islamic-African Studies International

The nameSANKORE' is taken from Black Africa's oldest Islamic educasl
institution located in the ancient city of TimbuktuThis institution was the spiritual and
intellectual center of thailad 's-Sudanfor more than seven centuries. TBANKORE'
mosque/university was the symbol of the spirit glainic Africa. It was the guardian of its
morals and the formulator of its political hopesiailtural aspirations. This university made
its distinctive mark upon every Islamic nation whiemerged in Black Africa, from the 14th
century until the 19th century. Our master and gui/aziri Junayd of Sokoto once said,
"Knowledge is universal and eternal but it has@a@nd cultural stamp. It also has a purpose
and commitment to a particular world view. It thfere cannot be neutral." History has shown
that Africans in the Diaspora and at home have lianded with a social and cultural stamp
which is not their own. This ‘is the result of theck of SELF KNOWLEDGE and the
assimilating of knowledge foreign to its true hagi.

The Sankore' Institute of Islamic-African Studies International (SIIASI) is the
intellectual arm of the preseAmir 'I-Mu'mineenandSultanof Maiurno of the Blue Nile - al-
Hajj Abu Bakr ibn Attahiru, the 16th ruler aft&ehuUthman dan Fuduye’, may Allah be
pleased with all of them. By means of his_suppaod lzarakathe institute has been able to do
this great work. The goals 81IASI are to rediscover the authentic purpose, commitraedt
particular world view of Islamic-Africa and to ren the learning which gave it its unique
social and cultural stamp. In short, tBBASI is, with the help of Allah ta’ala, preserving and
extending the intellectual ‘heritage of the Sankam’ersity/mosque of the 15th century;
making this legacy viable for the electronic agd &or the benefit of Muslims and Africans
the world over.

Shaykh Muhammad Shareef
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