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In the name of Allah the Beneficent the Merciful, may Allah send blessings upon our
master Muhammad, his family, Companions and given them abundant peace.

All praises are due to Allah who is the goal and source gbralses, who
created all of creation from pure non existence and brought thienexistence in
order to know Him and to worship Him. Blessings of Allah and péiace be upon
those He have chosen, and who chose for us from among them, the most noble of
them to Him and the most honorable of them to Him, our master Muhanamed,
upon his family and Companions, with the best blessings and mosttperéee, and
upon those who follow him in the Path of his LiviBgnna

To continue: Indeed the science of Divine Unity is the most honoohlbhe
sciences and the foundation of gteari a For belief in Allah, His Divine Unity and
knowledge of Him is the sole reason Allah ta'ala revealedHd®svenly Books and
sent the Messengers. By means of the Divine Unity and knowledgemyf itd
possessor will enter into the Garden which is the ultimatéfgoapiritual bliss; as
the Messenger of Allah, may Allah bless him and grant himepsai: “Whoever
dies and testified that there is no deity except Allah, wileethe Garden.” It is for
this reason that Abd’r-Rahman ibn Muhammad al-Akdndaid in his_Mukhtasar
“The first that is obligatory upon the responsible person is thdicatbn of his
belief.” Sidi Ibn "Aashir said in his al-Murshid’l-Mu"een

“The first of the obligations upon the one made responsible
Who is well established in his discernment is to know
Allah and the Messengers by means of the attributes
From which the clear signs have been established.”

That is to say, that the first element which is obligatory upon every responsible
person is to know Allah, His Messenger and everything which he eath in the
realm of sound faith, as it has been clarified Iin @&’'anic verses, and sound
prophetic traditions. Allah ta'ala saydidwever, true righteousness is for the one
who believes in Allah, the Last Day, the Angels, the Heavenly Bamuwksthe
Prophets’ The Messenger of Allah, - may Allah bless him and grant hincgsaid as
it was related by Muslim on the authority of Umar ibn al-Khatavhen he was asked
about the reality of faith: “It is that you believe in AllahisHAngels, His Heavenly
Books, His Messengers, and the Last Day; and that you believe inctiee,dés good
and evil.” Thus, belief is the source of the religion and its foundaticzorhprises
knowledge of Allah, and acceptance of His Absolute Existence andHhat
described with the Attributes of Perfection, and is free ohtitibutes of defect. It
comprises acceptance of the existence of the Angels and tharéhas Allah ta'ala
described them: .".honored servants It comprises acceptance of the Heavenly
Books, that they are the Speech of Allah, and what they contadhe iFruth. It
comprises acceptance of the Messengers, that they are truth&ll that they
conveyed from Allah, regarding the Last Day, and what will occundut, such as
death, the Reckoning, the Scales, the Garden, the Fire, and othdiset®from the
matters of the Unseen. It comprises acceptance of théh&dohllah ta'ala knows the
destinies of all things and their allotted times before thastence, then He causes
them to exist based upon His prior knowledge of them; and that eneated thing
comes into existence from His Knowledge, Power and Will. Thistitutes what is
known from the religion based upon decisive proofs, and it is upon thihéhearlier
ancestors from the Companions and the best of &t uunadhered to. It is for this
reason, that our scholars designated this science and made it theupersor and




important of the sciences of the religion. The erudite juristsla¢kBLands,Shaykh
Abdullahi ibn Fuduye’ said in his Manan’l-Manaan
“The most superior of the sciences is the foundation of the religion
Its superiority will be made manifest on the Day of Judgment.”

That is to say, that the superiority of the science of the fowrdati the
religion will manifest in the Hereafter because by medns all of the remaining
deeds of the servants will be accepted in that realm, and withoathing will be
accepted from them. Belief and the science of Divine Unity @fedcthe foundation
of the religion because it is its basis upon which the religiocorstructed. The
knower of Allah,Sidi ShaykhAli ibn Maymuun said: “Allah ta’ala saysis‘the one
who constructed his house upon the foundation of fearful awareness of Allahsand H
pleasure better or one who constructed his house upon the foundation of a crumbling
overhanging precipice such that it topples with him into the Fire of?HEbr fearful
awareness of Allah, and His pleasure are knowledge of Him, ifopldasure is in
knowing Him. The absence of His pleasure is in being ignorant mof Hhus, the
meaning of ‘knowing Him’ is awareness of what is necessatly regard to Allah
ta'ala, what is impossible regarding Him, what is conceivatdarding Him, and
what is necessary regarding the Messenger of Allah, nflajp Aless him and grant
him peace, what is impossible for him and what is conceivable rfarFor when the
student first knows what is obligatory upon him regarding knowledgellahAand
His Messenger, then he will be naturally led to what is incutnbpon him to know
from what Allah and His Messenger has commanded him.”

It is thus, incumbent upon the student, the teacher and the knower qgftallah
place as a priority the knowledge of the foundation of the religioogest is what is
given priority in thesharia That which has priority in thehari'a it is then
obligatory to be given priority in nature, custom and convention. Thesethe
obligatory beliefs which are incumbent upon every responsible persardireg the
rights of Allah, His Messenger and all that he came with from Him.

Shaykh Ibn Abu’l-'lzza said in his; commentary upon the “Ageedat'’t-
Tahaawiyya “The science of the foundation of the religion is the most noblbeof
sciences, because the nobility of a science is ennobled by twattscience
encompasses. It is the immense jurisprudeatéigh ‘l-akbar) with respect to the
jurisprudence of the branches, and it was for this reason thanh#éme Abu Hanifa,
may the mercy of Allah be upon him named it such and gathered iy@s fi@m the
foundation of the religion, when he said: ‘It is the immense jurispeeland the key
concern of the servants which is above all other concerns; and thi@irnecessity
which is above all other necessities.’ This is because thacersviving of the hearts,
no blessing and no tranquility except after knowing the worshipped bod
Originator of creation by His Names, Attributes and Actions. Tthesentirety of this
science by itself becomes more beloved to the seeker than anyAsttiehus the one
who rushes to it and draws near to Allah by means of it, is méwedaeand near to
Him than the remainder of His creation.”

It is for this reason that this science is called ‘the Fouodatf the Religion’.
The authorShehuUthman ibn Fuduye’, may the mercy of Allah be upon him said in
his Umdat’l-"Ulama “Realize that theleenwhich Muhammad may Allah bless him
and grant him peace came with has its foundatiogsul) and its brancheduru u).

As for its foundations, it isl-imaan and the science that verified-imaan is the
foundation of the religionuauul d-deei.” There thus, branches off from this root or
foundation two branches: an outward branch which is Islaam and the knowledge
which corroborates it is the science of 8t&ri aand jurisprudence; and an inward




branch which is Ihsaan and the knowledge which corroborates it ssigrece of the
hageegaand spiritual purification. Thus, Islaam and lhsaan cannot be made sound
except by first rectifying Imaan. For this reason the sch@esagreed that the first
obligation upon all responsible people is the rectification of their faith.

The Shehumay Allah be merciful to him, also said in his Mi raajAwaam
regarding the meaning of the name ‘the foundation of the religitins the science
of Divine Unity and is divided into three divisions. The first diwsiooncerns
Divinity (ilaahiyaaf and revolves around what is necessarggjib) for Allah ta ala,
what is impossibley@astatee) to Him and what is conceivablgajuu? for Him. The
second division concerns prophetinabawiyaay and revolves around what is
necessarywaajib) for the Messengers upon them be blessings and peace, what is
impossible yastatee) to them and what is conceivablgajuu? for them. The third
division concerns the after-lifsgm eeyadtand revolves around what the Messenger
upon them be blessings and peace transmitted regarding the matieesUnseen
(mughayyabaat”

He also said in his Fat'h ‘I-Basaa’itfRealize that the science of divine unity
(fann't-tawheell is divided into two divisions: [1] the foundations of the religion
(usuul'd-dee)y and [2] the science of scholastic theologyin(l-kalaam). The
foundation of the religion usuul'd-deeh is apart of the individual obligations
(furuud’l-"ayaarn) and the science of scholastic theologhyn(l-kalaam) is apart of the
collective obligations fgruud'l-kifaayg.” From all the above we know that the
science of the foundation of the religion is among the most impatahe sciences
which the beginner should be preoccupied with. And it is for this retsdinthe
Shehy may Allah be merciful to him composed this concise and sudcaratbook,
and named it The Foundation of the Relig{tisuul’d-Deer).

| first came across this text when | was still a teenagken it had first been
translated then b$ayyidaA’isha at-Turjumaan Bewley from Arabic into English. It
was thus the first book that | had read on the science of Divmity. UMy spiritual
master,ShaykhMuhammad al-Amin ibn Adam al-Khateeb, may Allah be merciful to
him and provide us with hisarakaonce said: ShehuJthman ibn Fuduye™ composed
this text during the beginning of his affair when he discoveredioat of the people
were ignorant of the science of the foundations of the religion. Flieuspmposed the
Kitaab Usuul ‘d-Deerin order to establish the common among the Muslims firmly
upon what will suffice them with in this discipline. Thus, it isumdamental text
regarding the doctrine of beliefs of the common people and the befiHogrever,
subsumed in this text is the nourishment and drink of those who have attained
spiritual arrival and the knowers of Allah. It is my intention, All@a ala willing of
composing a commentary upon the blessed book called Quut'l-"AarifserSkarh
“Ala Kitaab Usuul'd-Deenthe Nourishment of the Knowers of Allah Regarding a
Commentary Upon the Book ‘the Foundation of the Religion’).




So, here we present to you the Kitaab Usuul ‘d-Defetine Light of the age,
the renewer of the religion, thmam of theawliyya the Sword of Truth, th&mir’l-
Mu’mineenShehuUthman ibn Fuduye’, may Allah ta'ala engulf him in His mercy
Amen and benefit us by hizarakaon the Day of Judgment. We present it so that it
can be of benefit Allah willing for those whom He will from Hisrvants; and there is
no power or might besides Allah the Exalted the Mighty.

ShaykhMuhammad Shareef bin Farid

19" Dhu’l-Hijja, 1431

[November 25, 2010]

In the land about which the master of existence said:
“Seek knowledge even in China.”
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In the name of Allah the Beneficent, the Merciful, may Allah send blessys upon
our master Muhammad, his family and Companions and give them abundant
peace.

Says, the poor slave in need of the mercy of his Latthman ibn
Muhammad ibn Uthman, known aslbn Fuduye’, may Allah engulf him in his
mercy Amen: All praises are due to Allah the Lord of the wot|dend blessings and
peace be upon the Messenger of Allah, may Allah bless him andhgrapeace. To
continue: this is

The Book of the Foundations of the Religion

It will be of benefit, Allah willing for those who rely upon it. Therefore, | say
and success is with Allah:

The entire universefrom its Throne to the spread carpet of its earth is in-time
creation haadith), and its creator is Allah ta'ala. He, Allah ta'ala, is éésary
Existent, (vaajib’l-wujuud) Pre-Eternal dadeer no beginning to Him; Eternally
Continuous i§aag , no ending to Him. He is unlike in-time created thingsikhaalif
Ii'-h awaadith). He does not have corporeal dimensimm( nor any of the attributes
of mass. He does not have a directipimaf) or place fhakaarn. Rather, He is now as
He was in pre-eternity before the existence of the universeisHRich and
Independentghaniy) of location (mahal) and designationnfukhasas). He is One
(waahd) in His Essence, Attributes and Actions. He is Omnipotgaadir) with
power, a Willer (nureed with volition, All Knowing (aalim) with knowledge, Ever
Living (hayy) with life, All Hearing 6amee) with hearing. All Seeingb@sern with
sight; and Speakingr(utakallam with speech. He is Choosinm@khtaaj in doing a
thing or leaving it undone. And all Divine Perfections are necegsagjib) for Him
by right. Conversely, and all deficiencies which are opposite thi@dPerfections
are impossiblenustaleel) to Him.

And all of His Messengerdrom Adam to Muhammad, may Allah bless him
and grant him peace are all truthfdaddiquur), trustworthy @manaa), and
delivering (uballaghuuh what they were ordered to deliver to creation. And all
human perfections are necessamadjib) for them by right. Conversely all human
imperfections are impossiblen(istaleel) for them. Conceivableyéjuu? for them
regarding their rights are eatingk({), drinking &hurt), marriage iiikaah), buying
(bay'9, selling 6haraa), and sicknessr{arad as long as the sickness does not lead
to deficiency in their prophetic rank.

And all the Angels (malaa’ika) are infallible (ma siumuun, who do not
disobey Allah in what He has ordered them, and they do exactlytidyahave been
ordered. They are creatures made of lightufaaniyuu. They are not male or
female and they neither eat or drink.

All of the Heavenly Books(al-kutub as-samaawiyyare True and Veracious
(haqq wa_&dq).

Death at its appointed timemawt bi ajl) is real and trueh@qq. The
guestioning ofMunkar and Nakeerfor those buried and others is real and true. The
punishment of the grave is real and true. The blessing of the igragal and true.
The Day of Standing is real and true. The resurrection of the(daaath ‘l-amwaa)
on that Day is real and true. The gathering of mankard (1 ‘n-naa$ on that Day in
a singular placefée makaan waadh) is real and true. The giving of books of deeds
(‘eeta@’ ‘I-kutub) is real and true. The weighing of actiongagn ‘I-'amaa) is real
and true. The reckonindpi6aab is real and true. The Bridgar@at) is real and true.
The Kawtharis real and true. The Firedar) is real and true. The eternity of the Fire
with its inmates awaam ‘n-nar maa ahlihiis real and true. The Gardgar(na) is



real and true. The eternity of the Garden with its inhabitatg#wdam’l-janna ma'a
ahlihi) is real and true. The Vision of the believensu(yat ‘I-mu’mineen of their
Lord the Exalted in the Hereafter is real and true. And ¢y which Muhammad,
may Allah bless him and grant him peace came with is real and true.

These are the foundation®f the religion, their divineilaahiyaaf, prophetic
(nabawiyaa}l and after-life §am eeyaat Allah ta'ala has established all of them in
the MightyQur’an. It is obligatory fvaajib) upon every responsible persanukalla)
to believe in them just as they have come. Belief in all oktfi@sndations regarding
the common people stands in the place of knowledge with regard the oigthe
spiritually elite. This is due to the difficulty of the common peopfleving at
evidence &dilat).

The Sultan of the scholars, “Izza’d-Deen said in his Qawaa'id’l-Ahkaa® F
Islaah’l-Anaam “It is for this reason that the Messenger of Allah, madkalAbless
him and grant him peace did not necessitate anyone who had adséptetb delve
deeply into those matters. Rather, he firmly established them anisvkiaown and
would not be parted from them. Further, the Righteous Caliphs and tHg ggtated
scholars also continued to confirm them in that.”

| say: As for the one who is from among the people of piercing insajiit{
baserg), it is obligatory for him to employ his reflectiogu| mil’l-fikr) into these
foundations, in order that he may emerge from blind followingakhruja min ‘t-
tagleed, and be among those who have well researched spiritual inSejhat
baserg in his beliefs i(tigaadihi). This is because the religion is constructed on
piercing researched insighad-deen mabniyyun "ala ‘t-tabas$ for the people of
spiritual discernmentapl’l-basaa’ir). Especially, if a person among them attains the
station of calling people to-Him. Allah ta'ala saySay: this is my Way, | invite to
Allah by spiritual insight, | and those who follow .ihe

Here ends th&ook of the Foundation of the Religion O Allah make us
successful in following th&unnaof Your Prophet, Muhammad, may Allah bless him
and grant him peace. It is complete with the praise of Allah hadbéest of His
assistance, and blessings and peace be upon the most noble of gsenddes
Muhammad, the Messenger of Allah, may Allah bless him and gnanpéace Amen
and again Amen.
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The Nourishment of the Knowers of Allah
Regarding A Commentary. Upon
the Book the-Foundations of the Religion



In the name of Allah, the Beneficent, the Merciful, and may Allah bless au
master Muhammad, his family and Companions, all of them

Says the poorest slave in need of his Independently Rich Lord, Abu Alfa Umar
Muhammad Shareef bin Farid; the one sinful in his actions, weaksimehgion,
debased in his character, improvident in his reason, disfigured in ysgcahform,
and non-Arabic in his tongueAll praises are due to Allah, the Lord of the wot|ds
who is necessary existent in His Essend@n€ in His Names, Attributes and
Actions; whom there is nothing like Hifip “the Originator of the heavens and the
earth; the Maker of the Angels as messengers, the possessangsif and “the One
who sent His Messenger with the Guidance and the religion of Trutllén tor make
it manifest over all religions, although the idolaters may detestMay the best
blessings and most perfect peace be uplba generous messenger, the possessor of
strength with the Lord of the Throne, the one who is firmly establistheyed and
then trustetf our master Muhammad, and upon his family and Companions, all of
them.

Introduction

To continue: these are succinct explanatory remarks writteoramentary
upon the bookihe Foundation of the Religionof our spiritual and temporal master,
the reviver of theSunna the Imamof the Awliyya, the light of the age, the Sword of
Truth, the renewer of the religion, tAenir'l-Mu’mineen ShehuUthman ibn Fuduye’
Muhammad ibn Uthman, may the mercy of Allah be upon him and theiwgather.
My spiritual masterShaykhMuhammad al-Amin ibn Adam al-Khateeb, may the
mercy of Allah be upon him and may He benefit us by means dianaka once
said: “‘ShehuUthman ibn Fuduye -composed this book in the beginning of his affair
when he found the majority of the people ignorant of the foundatiorse oktigion.
Thus, he composed the text the Foundations of the Religiorder to establish the
common Muslims upon that which would suffice them in this disciplineis, thus a
fundamental text regarding the doctrines of belief for the common @eou the
beginning student. However, subsumed-in it is the nourishment and drirtkofar t
who have arrived spiritually and the knowers of Allah. Subsequentlynpased this
commentary in order to explain its intended meanings for the studeatseginners,
the striving intermediate and those who have attained spiritinalar verifying this
blessed text on the introduction to the science of Divine Unity, which is obligatory
every responsible person to know. | have namedhi: Nourishment of the
Knowers of Allah Regarding A Commentary Upon the Book the Fondations of
the Religion. | ask Allah ta’ala to make it purely for His Generous Countenand
that He make it a proof for us and not against us on the Day of Judgment, by means of
thebarakaof its author and the rank of the Master of the Messengers.

| say, and success is with Allah: my spiritual masikaykhMuhammad al-
Amin ibn Adam al-Khateeb gave me license on the authority ofakief, thdmam
Adam Kari'angha al-Khateeb, on the authority of his tea@teykhMusa al-
Muhajir, on the authority of his teacher, thmam ShaykhAli ibn Abu Bakr al-
Khateeb, on the authority of my spiritual master, the autS8bghuUthman ibn
Fuduye’, may Allah ta'ala be merciful to him who said: the name of Allah, the
Beneficent, the Merciful’; that is to say, he said beginning with thEs$mala as
every scholar begins their scholarly works, in imitation of the BobkAllah,
expressly and in writing in thal-Faatiha and all the Qur'anic chapters exceyt
Tawbg and following his words, may Allah bless him and grant him peacdeveas
related by Abd’l-Qaadir ar-Rawaahi in his_al-Arba eam the authority of Abu




Hurayra: “Every affair of importance which is not begun in thenBaf Allah, will
be severed.” In another narration he said: “...will be cut off.” Inayeither narration
he said: “...will be clipped.” The ideas regarding the wisdom of blasrhalais an
abounding ocean, which none can reach its finality or attain its ending.

The author, th&hehymay the mercy of Allah be upon him saidhédy Allah
send blessings upon our master Muhammad, his family and Compamis and
give them abundant peack in imitation of the command of Allah ta'ala in His
words: ‘O you who believe send blessings upon him and abundant”peacein
obedience to his words, may Allah bless him and grant him peatwas iielated by
at-Tabarani in his_al-Awsabn the authority of Abu Hurayra: “Whoever sends
blessings upon me in a book or letter, there will remain Angelsirsg forgiveness
for him as long as my name is in that book or letter.” The eltygy of the meaning
of the expression ‘blessingsdlaat) is from supplication and is a specific form of
prayer due to what is in it of the spiritual motivations of thaselmg the blessings.
Thus, the meaning of the prophetic tradition is that whoever wheesénding of
blessings upon the Prophet, may Allah bless him and grant him pehtse book,
letter or other than these, there will remain Angels making szgtign for him with
forgiveness as long as the name of the Prophet, may Allah biasankli grant him
peace remains written in that book or letter. Also regardingighighat was related
from the Prophet, may Allah bless him and grant him peace: “Whoseas
blessings upon me in a book, then ‘Oh’ for what comes in it.” Someeofatter
Maliki scholars, such as the learn8daykhAhmad Zaruug said: “Those addressed in
the meaning of this prophetic tradition is conceivably those wht e blessings
upon him in his book or letter. It is also conceivable that it mdasetwho actually
read the written blessings sent upon him. This latter view is hrcaa#® more
hopeful, but the first view is more apparent and stronger.” Thus, whaeant by
sending blessings upon him is his saying: ‘may Allah send blessipgn him and
grant him peace.” Some of the scholars say that the meaningdihgeblessings
upon the Prophet, may Allah bless him and grant him peace in a boo&t ibet
actually writes it and articulates-it verbally as wefl; arder to attain the reward
mentioned in the two above mentioned prophetic traditiShsykhShihab’d-Deen
Ahmad al-Khafaaji said in his Naseem’r-Riyad®ne of the traditionists once said:
‘| used to transcribe the prophetic traditions and only write the sgrafiblessings.
Then | saw the Prophet, may Allah bless him and grant him peaog sleep who
said to me: ‘Will you not complete the sending of blessings in your book?’ Theyeafte
| never wrote it without verbally sending blessings upon him anagitiim peace.”
The meaning of the expression ‘the family’ of Muhammad is his syiand
descendents. It is said that it refers to his followers.daid that it refers to his entire
Umma The sound and corroborated opinion is that the family of Muhammad are the
people of his household to whom it is prohibited to give charity, but to wherfifth
of the spoils are required to be given. They include the core d@daha Hashim and
the Banu al-Muttalib and they are the ones whom Allah chose asearéhtion after
His Prophet, blessings be upon all of them. It says in a prophelitana “Charity is
not permissible to be given to Muhammad and the family of Muhamntiaal.&l-
Athir said: “There is disagreement regarding who exactty the family of the
Prophet, may Allah bless him and grant him peace, to whom chaifdpidden to be
given. The majority of the scholars say they are the people d¢fohisehold.” They
include his wives, children, Ali ibn Abi Talib and his children and dedests from
Fatima the daughter of the Messenger of Allah, may Allahskid@s and grant him
peace. They also include Ja'afar ibn Abi Talib and his descendanik;ibn Abi




Talib and his descendents; al-Abass ibn Abd’l-Muttalib and hisetelgnts; and al-
Haarith and his descenden@adi Abu’l-Fadl “lyad said in his_as-ShifédThere is
unanimous agreement regarding the permissibility of sending fdesssipon other
than the Prophet, may Allah bless him and grant him peace.” Amongbiie his
family as the Messenger of Allah, may Allah bless him gwrasht him peace said: “O
Allah make Your blessings armhrakabe upon the family of Ahmad.” He meant by
that himself, that is to say may blessings #&adaka be upon the people of his
household.

The meaning of the ‘Companions’ of Muhammad, means blessings be upon all
of his Companions. This is also evidence that it is permissiblent Islessings upon
other than the Prophet, may Allah bless him and grant him peace, agadialyad
said: “It has been related in a prophetic tradition of Ibn UmadrHhbkaused to send
blessings upon the Prophet, may Allah bless him and grant him, @eatcapon Abu
Bakr and Umar, may Allah be pleased with them. This was citeddk in the al-
Muwattain the narration of Yahya al-Andalusi.” The Companions of the &fepsr
of Allah, may Allah bless him and grant him peace were evenry amd woman from
among humankind anjghn, whom Allah singled out with actually seeing the Prophet,
may Allah bless him and grant him peace, hearing the message him, and
accepting Islam during his life time, even if his or her comgaship with him upon
him be blessings and peace was only for a single day.

The author, th&hehymay the mercy of Allah be upon him saidBdys the
poor slave in need of the mercy of his Lord.”. This means that the author
described himself with the attributes of impoverishment and needgmecty the
absence of ability on his part from every respect, be it in lsenes or his non-
essential qualities. Allah-ta'ala say® tnankind, you are impoverished with regard
to Allah, and Allah is the Independently Rich, the PraisewdrtBlyaykh al-Akbatbn
Arabi al-Hatimi said regarding the meaning of the expressiopdverished’: “The
truly impoverished one is the one in dire need of everything and naghingheed of
him. This person is considered by the realized ones to be the pure tersddl
servant. For, his state in the actuality of his existence isdhee as his state in the
actuality of his non-existenceShaykhlbn’l-Hajj said regarding the meaning of the
expression ‘impoverished’: “He is the one who has placed this wdild'®&ehind
him, and has embarked upon his Hereafter, being totally preoccujtredis/Lord.
He thus embarks upon the correction of his own soul, and cleansing it from
everything other than Allah. For, each heart in which there etier than Allah
ta'ala, then that heart is caught up in the throws of spiritbahdonment and
rejection. Each heart in which only He exmip’hanahu wa ta alahere occurs for it
spiritual openingsféth), Self Disclosuretéjalli) and intimate discoursenukhaaitba)
in its innermost secret based upon the circumstance of his dpgitta.” Shaykh
Ahmad ibn "Ajiba, may Allah be merciful to him said: “As for tinely impoverished
one, he is the one who is bereft of everything besides Allah, andefeged
everything which preoccupies him from Allah. It is for this reason it is salgh tiuly
impoverished on does not own, nor is he owned. That is to say that iher ro@ins
any created thing, nor is he owned by any created thing.” The prereguaikthe truly
impoverished are four: [1] elevated spiritual enthusiasm; [2] llexdteservice; [3]
having esteem for sanctity; and [4] piercing spiritual resolve.”

The author, th&hehymay the mercy of Allah be upon him said:.Jthman
iIbn Muhammad ibn Uthman, known as lbn Fuduye..” He was theAmir’l-
Mu’mineenAbu Muhammad Sa’'d, Uthman ibn Muhammad ibn Uthman_ioalil$
ibn Haruun ibn Muhammad Ghurtbn Muhammad Jubba ibn Muhammad Sanbu ibn




Maasiraan ibn Ayyub ibn Buba Baba ibn Abu Bakr ibn Musa Jokolli lham
Danbuba at-Turuudi al-Fulaati as-Sudani. He was known in the Arabiodgegas
‘Ibn Fuduye’; in the Fulfulde’ language as ‘Bi Fuduye'; and he faa®us in the
Hausa language asab Fodio. The meaning ofad’ in Hausa is ‘the son of and the
meaning of fuduye' in Fulfulde’ is ‘the jurist. This means that his father,
Muhammad, was a majestic scholar famous for his erudition arfdifaaareness of
Allah. As for the mother of the author, she was SayyidaHawwa bintSayyida
Fatima bint Muhammad as-Shareef ibn Abd’s-Samad ibn Ahmad ase$lian Ali
al-Yanbu'iy ibn Abd’r-Razaaq ibn asa8lih ibn al-Mubaarik ibn Ahmad ibn Abi’l-
Hassan as-Shadhali ibn Abdallah ibn Abd’l-Jabbar ibn Tamim ibn HurbmuEatim
ibn Qusay ibn Yusef ibn Yushu'a ibn Wardi ibn Bataal ibn Ahmad ibn Muhammad
ibn Isa ibn Muhammad ibn al-Hassan as-ShbtAli ibn Abi Talib, and Fatimah az-
Zahra the daughter of the Messenger of Allah, may Allaksblem and grant him
peace and upon his pure family and pleasing Companions.

ShehuUthman ibn Fuduye® was born on a Sunday, tAef3the month of
Safar in the year 1168 A.H. (circa T5of December, 1754 C.E.) in a town called
Maraat in present day southern Niger. He was raised from a young ag# people
to Allah. He delved deep in the oceans of the sciences until he beéicaragis of
knowledge of his timeShehuUthman ibn Fuduye™ made strenuous effort in spiritual
exercise and discipline by following tlsainna adherence to the noble Muhammadan
character, deep yearning for the Prophet, upon him be blessings are] ped
continuous sending of blessings upon him, until he attained the spirittiah st&
redeeming axis. There then manifested from him many miraciés he became
famous among the people as the ‘renewer of the religion’, and ‘the light of the age’

The Shehuy may Allah be merciful to him, then had the whole of creation
subjected to him, even the temporal rulers of the lands. Asult hesbecame the
recourse ofbaraka for the rulers, who continuously took him as a means to Allah
ta'ala, who requested the miracles of his supplications, and stwgiitain his
baraka The son of th&hehy SultanMuhammad Bello said in his Infag’l-Maysuur
“Thus when theShehuclarified the path, guided the successful and cleared the road
for the spiritual travelers, the worldly people from among the Vesulholars and
rulers blindly continued in their repression. They only feared tmeisge of their
system, the lost of their markets and their deterioration ieyhe of those who were
guided. Consequently, these rulers and scholars began to haBmethggama atby
seizing their wealth. The simple-minded among them endangereld/eékeof the
Muslims and began to cut off the way of earning their livingeyl used to hinder
everyone who had some relationship with 8teehu although the followers of the
Shehudid not raise any objection to them. It never crossed the oppressods that
they were doing any wrong to the Muslims because the majoritiyeofollowers of
the Shehuwere from among the most powerless of people who had never known true
political honor or social respect.”

By reason of these increased tribulations,3hehy may the mercy of Allah
ta'ala be upon him made thgra with hisjama’at and all those who listened to him
and obeyed him from the land of Degel in the year 1218 A.H. in théelastays of
Dhu’l-Qa’ida (circa 1804 C.E.) to a land called Gudu. There,jdnea at gathered
and appointed th8hehuas theirAmir, and elected to establish tfileaad in the Way
of Allah ta'ala. As a result Allah ta'ala fortified tB&ehuand the Muslims with him
with victory, triumph and the establishment of the religion followtimg traces of the
footprints of the Messenger of Allah, may Allah bless him armahtghim peace. The
Muslims, then conquered all of the lands of the ceBitall’s-Sudan and established




the Sokoto Uthmani Caliphate, which became bybdrakaof the Shehy may Allah
be merciful to him, the greatest of the governments oBitael's-Sudaruntil the Day
of Standing. As a result of all these spiritual blessings ang@deahsuccesses, the
scholars came to believe th&hehuUthman ibn Fuduye' was the A Dbf the 12
Rightly Guided Caliphs who would surmount the inward and the outwarbergat
between the two ranks of knowledge and saintliness; and achieve syzexant
inward spiritual leadership and outward political sovereignty. For, umdeuolitical
authority fell the whole of the centrBilad’s-Sudan parts of the loweBilad’s-Sudan
and most of uppeBilad’s-Sudan And all praises are due to Allah for that.

The author, the&shehy may the mercy of Allah be upon him said:.thay
Allah engulf him in his mercy Amer; that is to say, may Allah enfold him in His
mercy and inundate him by means of it. It has been related bgbatani on the
authority of Usama ibn Shareek that the Prophet, may Allads ien and grant him
peace once said: “There is no one who will enter the Garden lactiiss.” They
said: “Not even you?” He said: “Not even me, unless Allah conipletegulfs me
with His mercy.” Abu "Ubayd said: “The meaning of ‘completelygulfs me” is
‘dresses me’ and ‘conceals me’ by means of His mercyel$ gvithout saying that he
upon him be blessings and peace was like that because Allahdayalabout him:
“And We have not sent you except as a mercy to all the Woilltsis, if the author’s
use of the words ‘the mercy of Allah ta'ala’ was to indicae Prophet of mercy,
may Allah bless him and grant him peace, then the meaning of his:vimray Allah
engulf him in His mercy’, would mean may Allah plunge him intodharacter traits
of the Prophet, may Allah bless him and grant him peace, inundat@ hisSunna
and flood him with the overflowing of his illumination, and Allah ta'ala knows best.

The author, th&hehymay the mercy of Allah be upon him saidill“praises
are due to Allah the Lord of the worldsand blessings and peace be upon the
Messenger of Allah, may Allah bless him and grant him peaceHe said this
following the Mighty Book of Allah. For, He begins tigur'an with His words: ‘All
praises are due to Allah the Lord of the worldde also said this imitating the
judgment of his words, may Allah bless him and grant him pe&oesr{ important
matter which is not begun with: all praises are due to Allah’ thedsending of
blessings upon me, then it will be severed.” We have mentioned previthesly
meaning of the expression ‘severed’ in the opinion of the cited scholars.



The author, theéShehu may the mercy of Allah be upon him said:.To
continue:” It is said that this expression is considered the beginningedch. It is
said that it was Prophet Dawud, upon him be peace who was the fngiculate the
phrase: ‘...to continue...’; as at-Tabarani related in a prophetiitna of Abu Musa
al-Ash’ari going back to the Prophet. However regarding this praptinadiition there
are some disputes. Abu Salma said: “The first person to say: Cartiinue...” was
Ka'b ibn Luway.” It is said that the first person to say iswvae Prophet Ya'qub,
upon him be peace, as it was related by ad-Daraqutni. ldighesithe first person to
say it was Yua'rab ibn Qahtan. It is said that the beginnirgpeéch means having
jurisprudence in judgment. Abu’l-Abaas said: “The meaning of: ‘...tatinoe..." is
to continue with what had been said from speech; and it is such-aeimd-Sibawayhi
said: “To continue’ means, regarding the matters which will beudised thereafter.”
Or it means to continue after evoking the Name of Allah tapakising Him, and
sending blessings and peace upon His Messenger, his followers frofamntiig,
Companions antdmma Thus, it is highly recommended legally to say ‘to continue’
during giving a sermon. The many authentic prophetic traditionssrtrigted
regarding are well known. Al-Bukhari dedicated in his Sahmetentire chapter to
‘On Beginning the Sermon With: To Continue’, in which is mentioned & bbs
prophetic traditions giving evidence of its lawfulness.

The author, theShehu may the mercy of Allah be upon him said:.this
Is...”, that is to say that this transcription or this small coidects: “...the Book of
the Foundations of the Religion..” This means that he named it the Book of the
Foundation of the Religiohecause what is in it constitutes the basis for the religion.
The foundation 4d) of a thing is its base, its root, its origin, its initiatiomdaits
dependence. The plural of foundatiad) is ‘usuul. The Renewer of the religion,
Abu Hafs Umar al-Balgini said: “The expression ‘foundatioad) has several
meanings linguistically. Among them is that upon which somethingsrebr that
upon which something is constructed; or that upon which the existenoenethsng
depends; or that from which a things comes from. The meaning ofdé&ion’ @d)
technically is: a referential -proofddleel raajifj), a formulated inferencesyrat
mugaayi} and a fundamental principlggwaa’ig. Thus the science of the foundation
of the religion ¢suul ‘d-deern is the principles of the doctrines of belief of the
religion, which is the science of Divine Unityafvheed; or the science of the
doctrines of belief which are obligatory upon every responsible peosknoiv and
believe in, with the exception of the science of scholastic thedldg'l-kalaam).
Some of the scholars hold the view that the foundations of the retiggomctually the
science of scholastic theology which is extracted from the BookSthmnaand
rational proofslguraahin “aqliyya.




The Shehy may Allah be merciful to him said in his Fat’h’l-Basaa'iThe
discipline of Divine Unity is divided into two divisions: [1] the foutidas of the
religion (usuul'd-deeiy and [2] scholastic theologyilgn’l-kalaam). The foundations
of the religion is among the individual obligatiorigr(ud ‘l-"ayaan), while scholastic
theology is among the collective obligatiorfsirgudl-kifaaya).” The meaning of
individual obligations is a reference to every science and actiichvare obligated
upon every responsible person to know and act upon. As for the collectivatioblsg
it is a reference to those sciences and actions that when soestabkshes them it
removes the obligation from others. The foundations of the religiortharenost
important of the sciences for the responsible person to know and understangebe
its crux revolves around sound faith and the acceptance of the meé#att,l it is
among the most important of the affairs of the religion around hwhlt things
revolve. The scholars of the people of thennadivided the foundations of the
religion into three divisions: [1] divinityleahiyaad; [2] prophetic fabawiyaa}; and
[3] the after-life ami’iyaa}. As for divinity it is a reference to all those issues related
to Allah “izza wa jalla. Its origin is from the knowledge whisimecessary regarding
the right of Allah, what is impossible to Him, and what is possibt Him. Thus, the
science of divinity is the goal of all the sciences. Althad sciences from doctrines of
belief (aqaa’id), the branches of the outwardifuu 'd-dhaahir) and the branches of
the inward {uruu’’l-baatin) emerge from it. Because the science of divinityn(l-
ilaahiyaal) is knowledge of Allah ta'ala, it is as Rahmatullahi ibn Khalil'r-Rahman a
Hindi said in his_ldh’haar’l-Hagq“lt is an expression regarding knowledge of His
Essence, knowledge of His majestic Attributes, knowledge of Hiserges
Attributes, knowledge of His Actions, judgments, and Names. The’an
encompasses the evidences of all these issues, their branches anddetellsaiway
that is unequaled by any other book. Rather other books do not even approach, the
elucidation which theQur'an embraces.” As for prophecy it is a reference to
knowledge of what is necessary with regard to the rights of ttesdnegers, what is
impossible to them, and what is possible to them. As for theldéteits origin is
from the expression ‘hearing’sgému), meaning that which was heard from the
Messengers regarding the affairs of the Hereafter, sucteath,dand what comes
after, as it will be explained, Allah willing.

The author, th&hehuy may the mercy of Allah be upon him saiét: Will be
of benefit, Allah willing for those who rely upon it” That is to say, that it will be
beneficial in the worldly life and the Hereafter for the one wdepends upon it,
because by comprehension of the science of Divine Unity one will kinew t
foundation which every Prophet from Adam to our master Muhammad,Adtely
bless them and grant them peace, came with from their LioisitHe knowledge of
the unity of Allah and His gnosis. There can be no knowledge more @iah#fian
knowledge of Allah ta'ala in the hearts. It is for this reasonAbat Nu aym related
on the authority of Anas ibn Malik who said that the MessengedlahAmay Allah
bless him and grant him peace said: “Knowledge are two: knowledgpy fi
established in the hearts, which is beneficial knowledge, and knowledgeyednve
only on the tongue. This knowledge will be a proof of Allah againstsdisants.”
For, beneficial knowledge includes all the sciences which gideerce of Allah,
knowledge of Him and fear of Him. Every science which does noteyndence of
Allah, or His gnosis is not beneficial. Subsequently, the Messeafgatiah, may
Allah bless him and grant him peace ordered us to avoid all knowdeligh has no
benefit, as it was related by Ibn Maja on the authority obidalan Abdallah, who
said that that the Messenger of Allah, may Allah blessdnithgrant him peace said:




“Ask Allah for beneficial knowledge and seek refuge with Alfabm knowledge
which has no benefit.” It has also been related by Ibn Majaibaan, Ibn Mansur,
and at-Tabaraani on the authority of Jaabir ibn Abdallah, as wal-&sbaraani on
the authority of A'isha who said that the Messenger of Allah, Aleah bless him
and grant him peace said: “O Allah | ask You for beneficial Kadge, and | seek
refuge with You from knowledge which has no benefit.” We ask Alladldahat He
makes this book beneficial knowledge for us, and to firmly estaliBssciences in
our hearts, by the rank of our master Muhammad, may Allah blesartdrgrant him
peace.

On Divinity (al-llaahiyaat)

The author, th&hehyumay the mercy of Allah be upon him saidhtrefore,
| say and success is with Allah.”.that is to say, | began my words in this book and
in what | say, there will be no success in its soundness, nor suoc#ésreaching
creation except with success from Allah ta'ala. He did thisviihg the words of
Allah ta'ala upon the tongue of Prophet Shu ayb, upon him be peace whd baig “
will be no success for me except with Allah, upon Him do | rely ardiniodo |
repent”

The author, th&hehymay the mercy of Allah be upon him saidh® entire
universe from its Throne to the spread carpet of its earths in-time creation
(haadith).” That is to say, everything in existence besides Atklala, which is
delineated in Arabic asal-"aalanm with the letter laanT inflected with the vowel
movement fat'ha’; is created hakhluug. Allah ta'ala says:Allah is the Creator of
everything’ This means that He created everything besides Himsetfaulse,
everything in existence besides the Essence of Allah, desthaatthe world is in-
time creation, or that which is created. Thus, the entire ore&ieverything other
than Allah ta’ala from his Throne, to the spread carpet of the, eartl everything
between them. In-time creationa@dith) is an existing thing which was made to exist
from something besides itself. This means that it was broughéxistence by means
of a causative agensdbab faa'i), consist of a substancenaddd, and there was a
time which existed prior to its existence. In-time creatiothiss, everything which
has a beginningo(daayg and an endnfhaay3.

The Shehymay the mercy of Allah ta’ala be upon him began with mentioning
the in-time creation of the world because through knowledge of it ameame to
know its FashionerSani’) and Creator Khaalig). The Messenger of Allah, may
Allah bless him and grant him peace said: “Whoever knows hiroseies to know
his Lord.” The Knower of Allah, Muhammad at-Tataa’iy al-Maalikids regarding
the meaning of this prophetic tradition: “It means whoever knows Himgh regard
to his deficiency iftigaar), servility @dhilla) and humility &éighaar), and its being
proscribed from the attributes of mighizggd and poweri@tidaar), then knows that
his Lord is described with the attributes of perfection, islsthgut with Might and
Majesty, free of all traits of alterationafjhyee)y and cessationzéwaa), and far
exalted above being described with ‘where-nesayn), ‘how-ness’ kayf and
embodiment rhithaal.” In summary, by means of knowledge of the attributes of
creation one comes to know the Attributes of the Creator.



The author, th&hehy may the mercy of Allah be upon him said:.and its
maker is Allah ta'ala”; that is to say, that He is its Creator who originatedoéll
creation by bringing them out of pure none existena@ai) into existence. The
Creator of the entire universe is Allah ta'ala, and He isCiéesative Agent of all
things, the One who brings them into existence and their Presbaadid(). Allah
ta'ala says:HMe is the One who originated creation, and then reneWwd ite entire
universe is in-time creation by means of the engenderingAhat ta'ala brings
about and not by means of any created entity or in-time exigting. Allah ta'ala
created the universe from pure none existence, which means theg¢dtied creatures
from dust or from none existence. This means that He is the Oneonigioated
creation without a foundational model, and that He engendered it anchbrounjo
existence after it was previously nothing. Mujahid said regariagneaning of the
above cited verse: “It means He engendered creatures, bringslaioatemise, and
then revives them for the Final Resurrection. Or it meangridgnally engendered
creatures from water, and then renewed its creation frortiarrabstate to creational
state.” As for the beginning of its creation, it first begam d$ood clot in the womb
before it was born. As for its return, it is His reviving iteaftdeath with the Second
Blowing in the Trumpet for the Resurrection. Thus, He made whatas/n in the
beginning of creation evidence for what is concealed in its rdiyrmwhich evidence
of what is witnessed proves the existence of what s hidden. #allata also says as
evidence: Allah is the Creator of everythifigwhich means He is the Maker of all
things besides Himself, because He is not created or made;tihet, ride: is the
Creator of everythingthat is to say He is the Maker of all things.

The author, th&hehy may the mercy of Allah be upon him saiéte;, Allah
ta‘ala, is Necessary Existentwaajib’l-wujuud).” This means that the existence of
Allah ta’ala in His Essence, Attributes and Actions is necgssad indispensable
(waajib). Allah’s existence does not accept none existence from asgqutive. That
which is Necessary Existent is that which did not come fronthary, did not come
into existence by means of anything, and was not precedednby place or any
entity. Allah ta'ala says:That is because Allah, He is the Absolute B&ifidnis
means that He is the Possessor of the right of being overedianss and the
Possessor of real absolute existence. It means that thenegistf every existing
thing besides Him exists as a result of His Absolute Extste The permanently
absolute existent beingl(Haqq ‘I-Mawjuud ‘t-Thaabi} is the One whose existence
never changes and never suffers cessation; and this can only apgylghtda ala.
Since existence is firmly established as a right for Atlalala, then its opposite,
which is none—existencalf idam) is impossible to Him. Thus, the meaning of the
Absolute Existent Beinga(-Haqq al-Mawjuud is the One whose existence and
divinity is the reality of realism. The Real or Absolute TrwghHaqqg) is the opposite
of fabricated falsehooda@ail). Thus, the absolute existence of the universe in reality
is a falsehood. This is because the existence of the entire senreguires with an
essential prerequisite the prior existence of the Necess#tert (vaajib’l-wujuud).
Allah ta’ala says: Everything is in annihilation and there only remains the Face of
your Lord the Possessor of Majesty and Generddfyr, there is no real existence to
the universe except by the absolute existence of His existence. Exagddieng has
a causative factor. The causative factor for the existentteeafniverse was in order
to know its Maker, Creator and the One who brought it into existentzh #d ala
says on the tongue of His Messengémnvas a Treasure unknown, and desired to be
known, so | created creatidnThus, the causative factor for the existence of the



universe is in order that the One who brought it into existeanebe known. The
Knower of Allah,ShaykhAbd’l-Waahid ibn “Ashir said in his al-Murshid’l-Mu"een
“His existence has a decisive proof
It is the need of every in-time creation to have a Maker.”

This means that the Necessary Existent has a decisive prbiid ekistence,
and it is the entire universe itself, from its celestial darett to its terrestrial
constituent, from its foundation to its branches. For, Allah is theolite Necessary
Existent vaajib’l-wujuud ‘I-mutaq) whose existence is the essence of the existence
of everything besides Himself.

The author, th&Shehy may the mercy of Allah be upon him said that Allah
ta'ala is: Pre-Eternal (qadeen), no beginning to Him” This means that Allah
ta'ala is the One whose Absolute Existence has no beginnind-tw,ithe existence
of Allah ta’ala was not preceded by none-existelayes@ masbuugan bi “idgmrhat
is to say, that the absence of beginning-ness to His exisgeneeassary for Him; for
He is not restricted by time or place, since each of thetectens are apart of in-
time creation. Thus, the pre-existence of Allah ta'ala withrtteaning is necessary
and firmly established for Him. The opposite of pre-eternaterce idam is in-
time existencehuduuth), which is impossible with regard to Allah ta'ala. He says:
“He is the First, which means that there is no beginning to His existence, and that He
is eternally prior in His existence to all in-time creatieithigs. Thus, His existence is
inseparable from His Essence, and there is no flaw in Hsseede. Or it means that
He was before everything existed without limit. TQigr'anic verse is evidence that
coming into existenceh@duutl) is impossible to Him. Thus, the Firstl{Awwal) is
the One who has no beginning to His firstness, for Allah is theedéary Existent
who is Pre-Eternal without a beginning to His pre-eternity and existence.

The author, th&Shehy may the mercy of Allah be upon him said that Allah
ta'ala is: Eternally Continuous (baad , no ending to Him” This means that the
existence of Allah in His Essence, Attributes and Actions esnatly continuous
without end. The attribute of continuitpggaa) means that Allah ta'ala has no
ending to Him preventing -His none existence; for He is absolurelg of
annihilation. On the contrary, eternal continuity is forever estaddisfor His
existence, and is necessary for Him perpetually. The oppositerahketontinuity is
annihilation fanaa), which is impossible to Allah ta'ala, with an impossibility
established by reason and steri'a The evidence of His eternal continuity through
reason, is the establishment of His pre-eternity, because ket Was pre-eternity
firmly established for it, then its none-existence is impossillah ta'ala says:And
rely upon the Ever Living who will never didhis means: ‘O soul which must taste
of death, rely upon the One who is eternally continuous and will never die.” For, Allah
ta'ala has eternal life which is not associated with deattmy manner. Further, the
establishment of the eternal continuity of the Necessarydstjghe negation of His
annihilation and the establishment of the annihilation of all thingaldgeddim is
corroborated by His wordsEVerything is in annihilation and there only remains the
Face of your Lord the Possessor of Majesty and Geneltpaitg His words: There
is no deity except Him, everything is destroyed except His'Face




The author, theShehy may the mercy of Allah be upon him saidi€’ is
unlike in-time created things (nukhaalif I'l-h awaadith) ."This means that Allah
ta'ala is unlike in-time creation in His existence, EssentgibAtes and Actions.
This is because if He resembled in any manner in-time creation which He birttoght
being and created then He would of a necessity be in-timeardéte them. If He
were in-time creation like them, then the permanence of Hreattpre-existence
would not be established for Him. Therefore, His being in-timetiorea impossible
to Him. The evidence of His being unlike the creation by reasblisi®smnipotence
in bringing creation into existence. This is because whatevemides a thing is
unable to bring that thing into existence. Allah ta'ala saybkefte is nothing like
Him.” This means that nothing in existence resembles Allah ten@&ay manner. He
does not resemble anything from His creation, nor does anythiemiés Him. What
is introduced in the verse is the rapport between the Creator aoce#tmn, in that
there can never be resemblance between them in real meanings bbeisause the
Attributes of the Eternal Pre-Existei@gdeen the majestic and mighty, is unlike the
attributes of creation. Creational attributes are never fremaugality éghraad and
effect (araad), while Allah ta'ala is free of all that. Rather, He r@mawith His
Divine Names and Attributes upon what He explained in His Own wboideere is
nothing like Him” One of the realized scholars said: “The Divine Unity esthbss

It inactivated by creational attributes.” Al-Waasiti, maliah be merciful to him said
in addition to this meaning: “There is no essence like His Essdimere is no name
like His Name; there is no action like His Action; and theraasattribute like His
Attribute except from the perspective of verbal expression alorse PHe-Eternal
Essence is too majestic that It would have in time creatatt@butes; in the same
manner that it is impossible that the essence of an in tieatian possess pre-eternal
attributes. This is the school of thought of the People of the dafofduth, theSunna
and theJama'at” It is said that the meaning of His wordstHere is nothing like
Him”, has two meanings.; The first being that: He is not likehiagt thus the
expression ‘like’ is introduced into the sentence as emphasis amd@ation to it,
since there is a verbal distinction between it and the genitikteclpaal-kaaf (for
resemblance), but both have the same meaning. The second tisrteahs: He is not
like anything; where the genitive particd-kaaf is interjected into the sentence for
emphasis. This verse proves that resemblance to createongathal®is impossible
to Him. The protected friend of Allah Muhammad Tukur, may Allah ldalze
merciful to him said in his_Qira”l-Ahibba‘How can resemblance be applied to the
One about whomthere is nothing like Hif? For every form of transcendence which
creatures direct to the Absolute Being, actually returns badkem, because He,
glory be to Him does not require that His transcendence be de¢etmThis is
because we do not have knowledge of the how-ness of our consecration of Him
except by our knowledge that He is the Holy Oalefuduug, which means that He
is absolutely free of defects, the attributes of deficiency and atimg @ttributes of in-
time creation. ”




The author, th&hehy may the mercy of Allah be upon him saiti€e’ does
not have corporeal dimension jrm) nor any of the attributes of mass. This
means that Allah ta'ala does not have a corporeal body, becasseavittacorporeal
dimensions is a material bodpagm. Nor does He possess any of the attributes of a
body. This means that He does not possess subsjawbteaut), corporeal masgasm),
or causality {ird). He is neither compartmentalizedtatayyi?, nor is He indicated
to by ‘here’ or ‘there’. For every substance, body, or causality limitation hadd),
and Allah ta'ala has no limitation, because He has no beginningendr
Subsequently, whenever He describes Himself with a ‘face’, ‘hamd hands’, an
‘eye’, ‘two eyes’, a ‘foot’, or ‘two feet’, for He is as Hi#escribes Himself without
‘how-ness’ in accordance with what He says, and with a meaningHghalone
means. For each of these attributes fall under the transcerafddisewords: There
is nothing like Hini' lIbn al-Athir said: “Everything which is transmitted in the
Quran and prophetic traditions related to hand, hands or other than thes¢h&rom
names of bodily limbs connected to Allah “izza wa jalla, théntitansmitted by way
of metaphor ifiajaa and symbolism‘isti aara), because Allah is absolutely free of
resemblancetgshbeelh and incarnated substantiatidmj§een).” This is true simply
because: There is nothing like Hirh

The author, th&hehy may the mercy of Allah be upon him saidHe does
not have a direction {ihat) or place (makaar).” This means that Allah ta'ala is not
in any direction; is not in a location; is not boundgdtéaddy by other than
Himself and nor is He incarnated in direction or locus. If He wera specific
direction, then that direction would of a necessity have to be diepralexistent
(qadeema and prior $aabigg to Him, may He be exalted. This, however, is
impossible, because direction and place are two in-time creatats dh@aditaar),
which Allah ta'ala created; and He is eternally prsaapiq in His existence to every
in-time creation. As for His words, may He be exaltelthé Rahmaan is firmly over
the Thron& and His words: Do you believe in the One in the heav®&nsand other
than these in simila@Qur’anic verses, and prophetic traditions; we say about them as
the reformer of the religion, Abu Hafs -Umar ibn Ruslan al-Balsgd: “As for these
transmissions and narrations which are disassociated from proofieasbn
(qawaat'u min adila "aqgliyya and which do not accept interpolatida’'veel), that
the judgment is to divert that from its apparent meaning.” The eroslite of the
Blacklands, ‘1zza'd-Deen Abdullahi ibn Fuduye™ said in his Diyaaiweet “He
makes an indication of the perspective of His bringing into beirxistence and His
management of affairs, by the objective intended by the Throne, Vitoch flows
Divine judgments and decrees. From it (the Throne) descends therakeaausative
factors @Gsbaal) based upon the arrangement and dectee®€¢b wa magaadegof
His judgment, and the wisdom connected to His will; in order to ptowg@érfection
of His Power and Will. For, Allah ta'ala say3:he Rahmaanwhich is inflected in
the nominative caserdf u) to indicate praise. The sentence which follows this
statement is a predicate after a predickbaljr ba'd khabror it is a predicate of an
omitted subject khabr mubtada’a mathuu) where Allah ta'ala says:...is
established over the Thron&his is a metaphork{naayg for the effectiveness of
Allah’s power to organize creatiomdfaadh‘t-tasrruf) and the efficacy of His
management of existenagd’ tadbeer’l-kaa’inaaf) in accordance with the judgment
of His wisdom.” Allah, ta'ala created His Throne, not becausedgded it, and then
established Himself over it, how He willed and in accordande Mis$ desire; but not
in the kind of settling or repose accustomed to creation. The mosteenidihe
Blacklands, ‘lzza’d-Deen Abdullahi ibn Fuduye™ said in his Diydlatweel




regarding the words of Allah ta’al®® you believe in the One in the heav&nthis
is a reference to His divine sovereignty and omnipotence whashedds from the
heavens; or it is a reference to the One in the heavens aswhosare ignorant
among you claim.” These twQur’anic verses, thus cannot be taken as evidence for
the existence of Allah ta'ala being in a particular place or direction.

The author, th&hehymay the mercy of Allah be upon him sai&dther, He
IS now as He was in pre-eternity before the existence tfe universe’ That is to
say, that Allah ta'ala was before ‘was-ne&sinfynuna was, before how-neskdyfg
was, before ‘where-nessayng was, before ‘when-nessim@atg was and before the
existence of all the attributes of in-time creati@fa@t ‘l-hawaadit) were. For,
before Him there did not exists any existeri@n() or existing thing takweef);, and
He is now as He was. The Messenger of Allah, may Allarsliiés and grant him
peace said as it was related in the Sahwedd-Bukhari on the authority of “Imraan
ibn Hisgen: “Allah was and there was nothing other than Him.” In anatheration
he said: “...and there was nothing before Him.” In a narration celatieer than al-
Bukhari he said: “...and there was nothing with Him.” In these prapheiditions is
the evidence that at one time there existed nothing other thennidtnthe Primeval
Water, not the Throne or other than these. This is because ladisaf things are other
than Allah ta'ala. It occurred in the narrative of Naafi' ibn Za-Humaydi a
prophetic tradition with the following wording: “...His Throne was uponRhieneval
Water, then He created the Primordial Pen and said: ‘Write willabe.” He then
created the heavens and earth and all therein.” The meaninigisoprophetic
traditions is that the Eternally Pre-existent Oale(adeenis the One before whom
nothing existed and nothing contested with Him in His firstnessit lalso is
established the principle that the genus of tinues (‘z-zamaap and its ranges
(naw’ihi) are all in-time creatiorh@adith); and that Allah is the One who brought the
whole of creation into existence after it was previously nothing. And He did n¢¢ crea
creation out of prior impotencaj@2), but rather He created it with His power and
omnipotencerfa’a ‘l-qudrg:



The author, th&hehymay the mercy of Allah be upon him saiéte'is Rich
and Independent ghaniy) of location (mahal) and designation (hukhasss).” This
means that Allah ta'ala is independent of any other essench nédessitates His
existence, and that He, may He be exalted, is independent of dveaagant faa’il)
which designates Him with existence. For, Allah ta'ala is independentsustiient
of all besides Himself. He has no need of other than Himself & Hdisence,
Attributes or Actions. This is because if He were in neabthgj) of other than
Himself, He would then be deficienindaqig; He would be in-time creation
(haadith); and other than Him would have affective influence upon Hima'thiraan
feeh). However, all of this is impossiblen(istaleel) with regard to His exalted rights.
The evidence by reason of His being Independently Rich of dmgr atausative
essence is the necessity of His being described with thioukés of Power, Will,
Knowledge and Life, because the attributes of in-time creaéionat be described by
these attributes. The evidence by reason of His being independeatiyoRany
causative agentfga’il) is the permanence of His Eternal Pre-existeriheb(ut
gidamih), because the Eternally Pre-ExistesitQadeen can never be in need of a
prior causative agent. Allah ta'ala say#&lldh is the Independently Rithwhich
means that the whole of creation is in need of Allah, and Adladda is Independent
of the whole of His creation. It is said that the verse meanddthas Independent of
His creatures and their need to worship Him. For, §hisanic verse establishes the
proof that the attribute of being in need of somethifimdar) is impossible to Him
(mustaleel ilayh). The Independently RictakGhanj is the One who is not in need
of anyone regarding anything, and everything is in dire need of Hs is the
meaning of the Absolute Independently Rich, which is an attributehwidne shares
with Allah. The protected friend of Allah, Muhammad Tukur, may Allalaltabe
merciful to him said in his Qira’l-Ahibaa“The Independently Rich is the One who is
not in need of anything either in His Essence, Attributes oroAsfi nor can
deficiency apply to Him. Whoever has gnosis that He is the IndepiydRich
becomes autonomous by means of Him from all things, resorts tanHafhthings,
and is in dire need of Him in all things.”

The author, th&hehy may the mercy of Allah be upon him saiéteis One
(waahd) in His Essence, Attributes and Action$.This means that Allah ta'ala is
One in His Essence, One in His Attributes and One in His Actioims.evidence by
reason of His Oneness is His bringing created things intteekss, because if there
were another deity with Him, then there would occur mutual riviaéityveen them.
Allah ta'ala says:Say: He Allah is Orie which means that He is Singulavgahid)
and Solitary \itr). The etymology of the expressiomhad (one) is from the
numerical expressiorwahadad (to make one), where the lettewaw is substituted
with the letter hamza This establishes that being a multiplicitya@ddad is
impossible to Him. The Messenger of Allah, may Allah bless aimd grant him
peace said as it was related by at-Tirmidhi and others omutheray of Abu Hurayra
regarding the number of the Beautiful Names of Allah that H&Siagular (vaahd),
One @had), Unique tard)”; which means that oneness is firmly established for Him
by each of these Attributes. As for Singulaa@lid), He is the One whose oneness is
continuous and there is no other with Him. The protected friend o Alahammad
Tukur, may Allah ta'ala be merciful to him said in his Qirahidaa’ “It is said that
this Name comes from onenesgsfda) which is the ultimate number completely free
of the multiplicity of the numbers other than it. Whoever realihas He is Singular,
then makes his heart singular for Him and becomes one in alhtheseors. This is
an explanation of the prophetic tradition: ‘Indeed Allah is Solitargl foves the



solitary.” This means that He is Unique and that He loves thg tinich is uniquely
singular.” As for the Oneafad) it is a Name constructed to negate what can be
mentioned with it of multiplicity, as lIbn Mandhuur said. The protectgzhd of
Allah, Muhammad Tukur, may Allah ta'ala be merciful to him alsd sahis Qira’l-
Ahibaa’ “Whoever realizes that He is the One, then with him nothing oktitiee
cosmos remains with regard to actual existence, or non-exisfidrisas because the
judgment of the existence of the cosmos being subsequent to lieriee is
obliterated with the Oneness of His Essence.” As for the Uniaqgef@rd); He is the
One who is uniquely singular in His affair over all of His tima Al-Layth said:
“The Unique One with regard to the Attributes of Allah ta atathe One who is
Singular vaahd) and One ghad) which has no equivalenhddreer, no likeness
(mithal) or second on chargth@ani”; as Ibn Mandhuur said.

The author, theShehy may the mercy of Allah be upon him saidi€’ is
Omnipotent (qaadir) with power”; that is to say that Allah ta’ala is Omnipotent with
power by having full choiceb{ ‘l-ikhtiyaar) over every creational possibility
(mumkinaat and decreed thingrnagduuraal. If He wills, He does a thing, and if He
wills, He leaves it undone. Thus, omnipotence is an eternal attribute whtehnialky
persistent with the Essence of Allah ta'ala. No affair occutee kingdom of Allah
except by means of His omnipotent power. If it were not like thé) He would, of a
necessity be impotentaajiz). However, impotence is impossible to Allah. The
evidence of His omnipotence by reason is His bringing creategstimio existence
(‘eejaaduhu ‘I-makhluugat because that which is impotent cannot bring things into
existence. Allah ta'ala saystnteed Allah has power over all thingShis means
that He describes Himself with being Omnipotent over allghim existence. This
verse firmly establishes that impotence is impossible to Hurth&r, theUmmais
unanimous regarding describing Allah ta'ala with the attributelloPéwerful. He,
glory be to Him, is All Powerful dadeej, the Omnipotent daadir) and the
Empowering fhuqgtadi). Al-Haruuwi said: “Allah “izza wa jallais Omnipotent,
Empowering and the All Powerful over every contingent created plitgsiulli
mumekir) which can accept both existence and non-existegragbiju ‘I-wujuud wa’l-
‘idam).” Subsequently, it is necessary upon every responsible peradtal{u) to
know that Allah ta'ala us Omnipotent and possesses power with whietctsleHe
does what He wills in accordance with His prior knowledge and chbesguse
whoever is not described with the attributes of power, will of@essity be described
with the attributes of impotence, and this is impossilighaal) with regard to Allah
ta'ala. It is also necessary that every responsible person kabwhé servants also
possess limited power which they acquiraktasib bihagthrough the empowerment
which Allah ta'ala provides them in the natural flow of ordinary amastmajriy ‘I-
"aadd. This contingent created poweyudra haadithg ensues from the Omnipotent
Empowering One who:created you and your actiorisThe protected friend of Allah
Muhammad Tukur, may Allah ta’ala be merciful to him said in_h'QAhibba:
“Through correlation the manner of drawing near to Allah by me&@mnipotence
is that one should ‘be’ by means of Him and for Him in every stmafor you
should show gratitude to Him because of His governing care over yowarshguld
raise all your concerns to Him by resorting to Him and beingni@ad of Him,
sometimes by completely surrendering to His omnipotence and in tthes by
leaving your own choices. The manner in which to draw near to Alldh Mis
Omnipotence through behavior is that you should demonstrate yourntinabiall
things by means of His will, by denying your own abilityt ipg applying the utmost
limit of your strength in His obedience. Some of the wise hawt sa¢aking on




behalf of Allah ta'ala: ‘Be in the beginning as if you were pbwer through your
severe earnestness, and be in the ending as if you were My thighgh your
complete surrender and contentment.’

The author, th&hehymay the mercy of Allah be upon him said..& Willer
(mureed with volition”; that is to say that Allah ta'ala is a Willer by Hislition
which embraces all possibilities and existing thirgfsaémila li jamee’ ‘[-mumkinaat
wa ‘I-kaa’inaaf). He is the One who wills good and harmufeed Ii’'l-khayr wa’s-
sharr), for there is nothing in existence which is outside of the graisgss will. The
meaning of will is objective and purposga&l). Will is an eternal attribute
established with the Eternal Essence of Allah ta'ala and tdimd& Will embraces
every creational possibilityriumkinaa, for Allah does not create any affair in His
kingdom that He does not will. Thus, the eternal attribute of Wiirmly established
for Allah, and it is impossiblegtihaal) for Him to be coercedhfukarihg. The proof
through reason of His Will is the diversity and dissimilanityhe varieties of created
things (khtilaaf ‘anwaai’ ‘l-makhluugagt For, He designatestakheeg some
decreed matters to occuni (t-tahseel) over others. And He designates the occurrence
of some of them to take place in priorityi (t-tagaddan) and He designates others of
them to be postponedi(‘t-ta’akheer). This designation which embraces the whole of
existence is determined by His Divine Wilagtady al-iraadatu). Allah ta'ala says:
“He does whatever He willsThat is to say, that nothing which He wills is preempted
from occurring. He, majestic be His majesty and sanctliiedHis Name, describes
Himself with the attribute of Will. Subsequently, the existeotthis entire universe
with all of its unlimited wisdomhikma), precisenesst@aan), harmony intidhaam
and laws ibkaarn), is both contingent existencgd’iz wujuudih) and contingent
non-existent jaa'iz ‘idamihi). For, the -One who designates the universe with
existence, it is therefore obligatory that He possess Willhait will Allah cannot
designate lam takhgeg some contingent thingga@'izaat) with circumstancesb{
ahwaal) and timesdwqgaa) in preference of existence over their opposites. Thus, the
above verse establishes that being coerced is impossible toathivaf ‘I-mukrih
mustateel ilayh). In this regard, it has been related on the authority of Abu as-Safa
who said: “Some people among the Companions of the Prophet, may Allaliotes
and grant him peace once entered upon Abu Bakr, may Allah be piegésddm in
order to visit him during his terminal illness. They asked him: lISka not get a
doctor for you?’ He said: ‘He has seen me.” They said: ‘Well,twdich he say to
you?’ He said: He saysHe does whatever He wills Thus, Will is obligatory for
Allah ta'ala because He is the One who advarglesi(gaddiny and the One who
postpones gl-mu’akhir), as it has been transmitted in the prophetic traditions
regarding the Beautiful Names of Allah. Allah is the One whdemasthings and
places them in their proper placga¢h ahaa fee mawaaithaa). The One who
requires that His eternal preexistence exists in priooitgvierything, has His eternal
Will firmly established for Him. Likewise, He is the One wpostpones things and
places them in their proper place. This attribute is the oppositbeoDne who
hastens, and it firmly establishes the eternity of His Wile protected friend of
Allah, Muhammad Tukur, may Allah be pleased with him, said in_hig’'liAhibaa
“Whoever has gnosis that He is the One who advaratddygaddin) and the One
who postponesa{-Mu’akhiru), does not persist in a state from his states nor does he
ever lose hope regarding his Lord in any situation.” The one who hasmgegmosis
that Allah has Will, is always acting in accordance withwi# of his Lord, in every
circumstance, he abandons his own will, for the sake of Aliala wa jalla and does



not prefer his own choices over the will of his Lord. As one of thessagid in poetic
verse:

“Surrender to Salma and journey wherever she journeys

Follow the winds of the Divine Decree and turn wherever it turns.”

The author, theShehy may the mercy of Allah be upon him saidhll*
Knowing ("aalim) with knowledge,” This means that Allah ta'ala is All Knowing by
means of absolute perfect knowleddp (Ilm mutaq kaami) which embraces all
known things ghaamil li jamee’l ‘l-ma aluumagpt His knowledge is eternally
persistentijaag which does not undergo alteratidag yataghayyiy because it is an
eternal attribute subsistent with His eternal Essemsdtat(azaliyya gaa’ima bi
dhaatih), may He be exalted; which discloses all known thiigsk@shif bihaa ‘I-
maaluumaadt with a disclosure which is perfeankishaafan taamagnand which is
not preceded by unknowabilitlah yasbighu khifaa)a His knowledge totally
encompasses all known things regardless if these entitieeeapssary existence
(waajiba), inconceivable existencen(stateelg or contingent existencanumking.
Subsequently, Allah ta'ala is All Knowing of His Essence, Higriliites, His
creation and He brings into existence by means of His knowletggisting things
(mukawwin bi “limihi jamee’l-kaa’inaat He knows all things as they are in reality
(Calayhi fee ‘I-waaqi’). He knows the totalityk{liyyaa) from the perspective of its
totality and knows the constituent parjisz{iyaaf) of existence from the perspective
of its constituents. Therefore, ignorangahl) is impossible with regard to Him
(yastateel fee_hqqihi), may He be exalted, from any perspective. This is because
ignorance is a deficiencyn&q9 and_deficiency is impossible to Allah ta'ala. The
proof of His knowledge based upon reason is the precise exactitudatefccentities
(‘itgaan’l-ashyaa), because one who is ignorant cannot make things precise. Allah
ta'ala says:Ihdeed Allah has knowledge of all thirig$hat is to say, that He knows
all things before their existence, after their existence andgdlthveir existence, with a
singular mode of knowingb( darajatin waaldatin). Or it means that He is
knowledgeable of what He created, since He is the Creator dfimdjs, it is then
incumbent for Him to be All Knowing of everything. For, He is Khowing (aalim)
and Knowledgeable gleen) of all known things jamee’l ‘[-ma aluumagtwith a
knowledge which is eternally unitaryv@alhid) pre-existent dadeeny and eternally
(azaliy) subsistentdqaa’im) with His Essence; since He describes HimseHshfa
nafsahy, glory be to Him, with the attribute of Knowledge. All of thssevidence
that ignorance is impossible to Himal{ahl mustalkeel ilayh). Allah ta'ala is All
Knowing and Knowledgeable, whose knowledge encompasses all things, their
outward, inward, minutia and immensity in the most perfect manneein@ide. The
protected friend of Allah, Muhammad Tukur, may Allah be pleaséhl vim, said in
his Qira’l-Ahibaa “Allah ta'ala is Knowledgeable with reference to Hisdfe® and
He is All Knowing of what He created from the knowledge of Hesation. Whoever
attains gnosis that He is All Knowing of everything is attehyiweatchful of Him
(raagibahy in all things; is content with His knowledgaktafaa bi “ilmihj in all
things; is firmly trusting in Him Waathiq bih) during all things and turns to Him
(mutawajihaan lahufor everything.”



The author, theShehy may the mercy of Allah be upon him saidEver
Living (hayy) with life”, means that Allah ta'ala is Ever Living with eternal b
hayaat azaliyya which has no beginningi(laa bidaaya and is continuous without
end paaq bi laa nihaayp Ever living fpayy) is an eternal attributesifat gadeemgp
which is appropriate to Allah sukdanahu wa fala, and which does not resemble
(laa yashbahuthe life of created beings. The opposite of life is dertaw), which
is impossible to Allah ta'ala, because if it were conceividiiedim to die, then it
would not be correct to describe Him with the attributes of peofedbi sfaat ‘I-
kamaa). The evidence of His life based upon reason is the necessitymobéing
described with the attributes of Omnipotence, Will, Knowledge, SesmdgHearing,
because that which is dead cannot be described as such. Allabstyst He is the
Ever Living” This means that He is the eternally continudaesaiy) who will never
die. This verse essentially means that He possesses engrldstidaa’im hayaal).
Everything besides Him has discontinuous lifaufgatu ‘I-hayaa) and is not
everlasting. Thus, this verse establishes that deadlwvi and annihilation fanaa))
are impossible to Him. The protected friend of Allah Muhammad Tukuy, Afllah
ta'ala be merciful to him said in his Qira”l-AhibbaVhoever has gnosis that He is
Ever Living who will never die, then he completely relies upon Hirthewit relying
upon that which will eventually perish.” Allah ta'ala sayRely upon the Ever Living
who will never di€

The author, theShehy may the mercy of Allah be upon him saidhll®
Hearing (samee) with hearing. All Seeing pasern with sight”, that is to say, that
Allah ta’ala is All Hearing with hearing, that means tHathears His own pre-eternal
speech and He hears all heard thingegmuu agt from in-time created things
(hawaadith). He ta'ala is-All- Seeing with sight, that means that éts His Eternal
Essence and all seen thingesapsiuraa) from in-time created things. Thus, His
hearing and seeing is appropriate to His majesty sabdéhu wa ta'ala. For, hearing
and seeing are two attributes from among the attributes of Adlattat which are
eternal and subsistent with His Essence. By means of them Hksaksed
(tankasha¥ to all heard things and seen things from in-time creatios.hidaring is
not by means of an eaudhn), eardrum gamaakh or other than these from which
instruments of hearing of created things are constructed fiatargkkaba minhyu
Subsequently, the opposite of hearing, which is deafisassr{un), is impossible to
Him. His sight also does not resembia(yashbahlthe sight of His creation in any
manner fee shay), and its opposite, which is blindnesarfiag is impossible to Him.
Allah ta'ala says:And Allah is the All Hearing the All KnowirigAllah ta ala says:
“Indeed Allah is acutely aware and All Seeing of His servaAtkah ta'ala says: I
hear and | s€e meaning that Allah ta'ala hears what transpires between and
sees all that you do. There is nothing from that which is hiddenyakhfaa from
Him. This expression indicates a form of comprehensidragk) from which no
hidden thing is concealed. All of these verses establish that deafnéd blindness are
impossible to Him. The meaning that He is All Hearing and Aki8g is that He
comprehends all heard thindeaulli masmuu’ip and all seen thingsklli mubsrin).
Muhammad Tukur, may Allah ta'ala be merciful to him said in_hr'@Q@Ahibba:
“Whoever has gnosis that He is All Hearing and All Seeingiténavely watchful of
Him (raagibbahy in all movements and stillness until Allah never sees Him avher
He has forbidden him to be, or He never misses him where He has ndautam to
be. One of the wise said when he was asked: ‘By what can mvens@rotect his
sight?’ ‘By his recognition that Allah forever gazes upon him'.”




The author, théshehu may the mercy of Allah be upon him said:.and
Speaking (nutakallam) with speech’ This means that Allah ta'ala is a Speaker
(Mutakallam) with eternal speechbi kalaam ‘azaliy, which is connected to all
created correspondence of His creation; as Allah ta ata $afhat We say to a thing,
when We desire it is: ‘Be!’” and it beconfe¥hus, His Speech is a pre-existent
attribute subsistent with His eternal Essergfat(qadeema gaa’ima bi dhaatjhiand
exists without lettersldysa bi_tarf) or sound Wa laa_swt); and does not resemble
(laa tashbahyithe speech of people in any manner; for the likeness oBpiech, is
like all of His attributes. His Speech is His commandsr(hy, prohibitions
(nahyuhy, threats \a aduhy, promises ‘(aaduhu) and narrativesakhbaaruhiu.
The opposite of speech, which is dumbnédssk(@n) is impossible to Allah ta'ala.
Allah ta'ala says:And Allah spoke directly to Mosés he expressiontakleemah
(speak directly) is a verbal noumdégiar) which carries the meaning of a word which
emphasizest@’keed, and gives evidence against the falsity of those who say that
Allah created speech for Himself in the tree and Moses he&@d ithe contrary, what
Moses hear was real speech by which the Speaker, namelyspbéib. The proof of
His Speech based upon reason is the necessity of Him being deésertbethe
attributes of perfection, because if He were not described bgpsrdahese, then it
would necessitate Him being described by their opposite, which is dsmbfiee
most erudite of the Land of the Blacks, Abdullahi ibn Fuduye’, mayréey of
Allah be upon him said in his Diya ‘t-Ta'weet¢garding the words of Allah ta'ala:
“And We called out: O Moses, indeed | am your L;diddoses said that | knew that it
was the Speech of Allah because | heard it coming to me frorg divection and |
heard it with everyone of my limbs. Al-Baydawi said thas tias an indication that
he first encountered from the Speech of his Lord a spiritual encouhésr this
Speech was given a likeness which effected his entire bodynltridwesferred o his
senses jointly; for It became engraved in him in every partibadily limb and from
every direction.” It is for this reason that there was an obvibasge seen in the
color of Moses’ hair and a transformation of his body. In these wsrelgidence that
the Speech of Allah does not resemltéa (yashbahythe speech of His creation in
any manner. He, upon him be blessings and peace also establishththazza wa
jalla is a Speaker by his words as related in_ the SabfeahBukhari on the authority
of "Adiy ibn Haatim: “There is no one except that his Lord will speak to himd, a
there will be no translator between Him and him, no any veil wividhveil Him.”
The apparent people being addressed in this prophetic tradition aern@anions.
However, it applies to all believers be they foremastabiquhu or mediocre
(maqsiruhum).




The author, theShehy may the mercy of Allah be upon him saidi€’ is
Choosing (nukhtaar) in doing a thing or leaving it undone.” This means that
Allah ta'ala is not obligatedla@a yajiby by anything regarding His actions or
regarding leaving an action undone. This is becaude:does whatever He wills
that is to say, that He does whatever He wants, and judgesiacce with what he
desires based upon His will. The evidence the permissibility ©fibiing or leaving a
thing undone based upon reason, is the necessity of the overturning edlities in
what is obligatory l0zuum qalbi ‘l-tagaa’iq fee farg, in what is necessary and
impossible. This is because if anything from the possibilitresinikinaat were
obligated upon Himwajab "alayh), by reason, or if they were impossible by reason
(istihaal "aglaarn), then the possibilities would be overturned and transformed into
necessities or impossibilities regarding His rights, and ghisdonceivabledhalika
laa ya'aqily. Allah ta'ala says: And your Lord creates what He wills and He
choose§ which means that your Lord creates whatever He wantsrdatec and
chooses whatever He wills to choose. This choice of Allah anaiéisiactions are His
Will and Wisdom in bringing existence into being. Nothing from ¢tesation chooses
over Him. This verse establishes that coercitmalia) is impossible to Him, for
Allah is a Willer fnureed, since there is in reality to refugmilja’) except in what
He wills, and He is not coercedh(krin) nor is He in need of anythingn(dar).
Because His Will is His choice, the meaning of the verséhas your Lord, O
Muhammad, creates what He wills to create, and he alone chawsgsidance,
sound belief, and righteous actions for His creatures. Or it mibatsHe alone
chooses for existence and beifitrfvujuud wa'l-kawn) from what was previously in
non-existence {dam), and from what He knew in priority that He would choose. For,
when He desires to bring into existence some of the created ptissilfpa da ‘I-
mumkinaal, then He brings them oufa(yakhrajuhumof pure non-existenceigam)
into existence by means of His wiltdadtihi) and power qudratihi). Likewise, when
He desires to leave a thing in absolute non-existdadeafiu fee ‘I-'idam ‘I-mahd),
then He keeps it continuously in non-existence as a thing unremenfsieagd ghayr
madhkuuraip This is because Allah -ta'alaCfeates whatever He wills and He
chooses Similarly, when Allah desires guidance for a people, He gutdem, and
when He desires error for a people He leads them astrayAlifn ta'ala says:
“Whomever Allah guides, then he is guided, and whomever He leads astragyfor t
are the loser$ This means that Allah ta'ala is the One who gives succe®ose
who are guided by His guiding them. He thus, guides them to souiedl ineHim,
and obedience to Him. Likewise, He leads the losers astray, and He does not show His
kindness to them with belief in Him, nor does He guide them towdredience in
Him. For, guidance, sound belief, obedience and all good are from Hisy me
(rahmatihi); and error, disbelief, disobedience and all evil are from Hidcpist
("adlihi). All of these are from the choice of Allah ta'ala and no othed, regarding
His will and actions with His creation, He will not be questioned\iah ta'ala says:
“He will not be questioned about what He does, but they will be questioned



The author, th&Sshehy may the mercy of Allah be upon him saidnt all
Divine Perfections are necessaryw@aajib) for Him by right.” This means that
necessary regarding the rights of Allah ta'ala are evaibue of Divine Perfection,
because He is the Necessary Existardajib’l-wujuud). The Necessary Existent by
necessity cannot be described except with the attributes ofci@nfe such as
Oneness wWahda), pre-eternity gidan), eternal continuity fagaa), life (hayaa),
independencegfinaa’), knowledge (ilm), power €udrg, will (iraada), hearing
(sam’y, seeing lfag), speech Kalaan) and other than these from the attributes of
perfection which are appropriate to the existence of His Diveseiice, Attributes
and Actions and which are suitable to His majesty and holy #adsace. Allah
ta'ala says: To Allah belong the Most Beautiful Names so call upon Him by.them
Allah ta'ala says: Call upon Allah, or call upon the Rataan, by whichever Name
you call, to Him belong the Most Beautiful Narhédlah ta ala says:Allah, there is
no deity except Him, to Him belong the Most Beautiful Naiésh ta ala says:He
is Allah, the Creator, Originator and Fashioner, and to Him belong the Most
Beautiful Namés and other than these from tl@@guranic verses by which Allah
ta'ala establishes that all the attributes of Divine Perfection aregaggdor Him.

The author, theShehy may the mercy of Allah be upon him said:
“Conversely, all deficiencies which are opposite the Divine eHections are
iImpossible (ustateel) to Him.” This means that impossible regarding the rights of
Allah ta’ala are every attribute which are opposite the DivaréeEtions, because He
is the Necessary Existent, and cannot be described by theitatsrof deficiencylda
yuusfu bi gfaat ‘n-naq9, such as multiplicity th'addad, coming into being
(huduuth, death fhawd, being in neediftigaar), ignorance jahl), impotence @jz),
coercion ikrah), deafness simman), blindness @mag, dumbness kukun),
resemblance njimaatilg; and other than these from the attributes of deficiency
naturally connected to in-time beings and creatiooté alluq bi’'l-rawaadath wa’l-
makhluugagt This is because Allah ta'ala has no parthea Shareek lahy no
parent [aa waalid lahy, no child (aa walad lah(), no assistaniga nadeer lahyy no
second in chargela@ wazeer lahy has no substancgaysa bi jawharin, nor
corporeal bodylaysa bi jasamih or non essential part&ysa bi “irdn), and is not in
any direction laysa bi jihatin). “There is nothing like Hirth “ Glory be to Him and
exalted is He above what they descriddere ends the first division regarding the
science of the Foundation of the Religion, which is the sciencevihifi (‘ilm ‘I-
ilaahiyaat).



On Prophethood @n-nabawwiyaat

The author, th&hehy may the mercy of Allah be upon him saidnt all of
His Messengers. Here the Shehubegins by mentioning the second of the three
divisions of the foundations of the religion, which is the science girthghetic {(ilm
‘n-nabawwiyaa). The meaning of his words: “and all of His Messengers’nsiedl
of those who were sent with a Divine messggmée’ ‘I-mursaleey upon them be
blessings and peace. The expressiosul is the plural of tasuul, and applies to
every male humanirisaan dhakar who Allah ta'ala dispatched to His creation
(ba’athahu ila khlagihiwith a Divine messagei¢aala) and a Divine lawghari a).
Allah ta'ala says: And We have not sent before you except men to whom revelation
was giveri As for the distinction between a ‘prophetiabiy) and a ‘messenger’
(rasuu); for a prophet is a male human whom Allah ta'ala chose and spdke to
with revelation ya yuutaa ilayhi). Sometimes He dispatched him to a familgrg),
sometimes to a villagej@riyya), sometimes to a cityrieding, sometimes to a nation
(gawn), and sometimes to no one. As for the Messenger he is of a ihe@ess
prophet, to whom Allah reveals a Divine messagsaéla), or Revealed Book
(kitaab), in which is a Divine lawghari’d), legal judgmentsahkaan) and principles
(arkaan); in order for him to deliver these to mankind. These Divine ngesseonsist
of the news of the Unseen, Divine threats, promises, legal judgmedtspmmands
which are obligatory upon humanity to believe in and act in accordaititelt is for
this reason that every Messenger if a prophet, but not every pisghéliessenger.
Allah ta'ala says:He is the One who sent His Messenger with the guidance and the
religion of Truth in order to_make it manifest over all the re@ig, although the
idolaters detest it For, Allah dispatched the Messengers and appointed the prophets
in order for them to establish the proofs-against creatlirgggeemuu ‘I-lujjat "ala
‘I-khalqi), to verify the Truth fa yahqquu ‘I-haggd, and to demonstrate the fallacy
of falsehood Wa yabaluu ‘I-baaila). As a result, Allah ta'ala reinforced thefa (
yamiddahumwith miracles Bi mu ajizaa}, which gave evidence of their truthfulness
(sdqgihim) regarding what they informed creatures about regarding ltbed. Allah
ta'ala says: Ihdeed Allah has chosen -Adam, Noah, the family of Abraham, and the
family of “Imraanover all the worlds; all descendents one of another, and Allah is All
Hearing All Knowing’ The number of the prophets and Messengers are many. The
first of them was our father Adam, upon him be peace, and the ldstmofwas our
master Muhammad ibn Abdullah, may Allah bless him and grant hicepaa it will
be explained. It has been related by abkim in his Mustadraknd Ibn Hbban in his
Saheehon the authority of Abu Dharr who said that the Messenger of Allay, m
Allah bless him and grant him peace said: “The Prophets werehumg#red and
twenty four thousand prophets. The Messengers were three hundredrizeah tlaind
Adam was a speaking prophet.”



The author, th&shehy may the mercy of Allah be upon him said:.from
Adam...”, which means that he was among the first of the prophets and nesse
He was Adam, the father of humanigb(’l-basha)), upon him be peace. It is said
that his honorific namek(nyg is ‘Abu Muhammad’ because this is his honorific
name in the Garden, while his honorific name in this world was féltieer of
humanity’ @bu’l-bashaj). He was théhalifa (vicegerent) of Allah in the earth about
whom Allah ta'ala saysifideed | will place in the earth a vicegergribu Sa’id ibn
Jubayr said: “He was called ‘Adam’ because he was creabed the surface soil
(adeeny of the earth.” It has been related by at-Tirmidhi on the authority of AlrsaM
al-Ashari who said | once heard the Messenger of Allah, mahAlless him and
grant him peace say: “Indeed Allah ‘izza wa jalla creatddm from handfuls of
earth; a handful from each of the regions of the earth. Thus, tlieechbf Adam
come out like the diverse ranges of the earth; some come a®meel as white, some
as black, and some between these colors. Some come as segess+fre sad, some
corrupt and some excellent in character.” He, Adam, was theofilstiman beings
and their progenitor. Their common mother was Hawwa, upon herdoe, phe wife
of Adam; “..and there emerged from these two many men and woAfeer the
children of Adam became many and spread throughout the earth, AlEh ta
dispatched Adam as a Messenger and prophet to his offspring, ankbdeteaim
twenty-one Heavenly Books, which Adam wrote with his own hand, and wihéch
Angel Jibril, upon him be peace, dictated to him. In these scriptures the
prohibition of eating carriontghreem ‘I-maytaty blood @damn) and the flesh of
swine (ahm ‘l-khinzeey. He, Adam, upon him be peace died when he was nine
hundred and sixty years old, as it was narrated in the Tarikh ‘r-Rusul wa’l-Muluuk

The author, theéShehy may the mercy of Allah be upon him said:.to
Muhammad, may Allah bless him and grant him peac&.This means that the last
of the Messengers and the Seal of the Prophets, was AbuthQdashammad ibn
Abdullahi ibn Abd’l-Muttalib ibn Haashim ibn Abdumanaf ibn Qusay ibn Kilalan
Murra ibn Ka'b ibn Luway ibn Ghaalib ibn Fihr ibn Malik ibn an-Nadr ibimdaéna
ibn Khuzayma ibn Madraka ibn-llyas ibn-Mudar ibn Nidhaar. His motherAmgisa
bint Wahb ibn Abdumanaf ibn Zuhra ibn Kilaab ibn Murra ibn Ka'b liomay ibn
Ghaalib ibn Fihr ibn Malik ibn an-Nadr ibn Kinaana ibn Khuzayma ibn Madiian
llyas ibn Mudar ibn Nidhaar. Allah ta'ala establishes the messs&hmng of
Muhammad by His words:Muhammad is the Messenger of Allalihe Messenger
of Allah, may Allah bless him and grant him peace was born on Motigay,ear of
the Elephant, on the twelfth &abi’ ‘I-Awwal The Messenger of Allah, may Allah
bless him and grant him peace died on a Monday, the twelRalaif’'[-Awwalin the
eleventh year after his emigratiohij(a), at the age of sixty-three. Allah ta'ala
establishes that he, upon him be peace was the last of tlsemdess and their Seal
by His words: “..and he is the Seal of the Prophgetghich means that he was the
last of them which sealed therkbiruhum alladhy khatamahygpor it means that by
means of them prophethood was sealed, and Jesus, upon him be peace, even though
he will descend from the heavens after Muhammad, yet he (Jesgus)llow his
religion kaana "ala deenifias a clear indication that Muhammad is the last of the
prophets. Or it means that he was the seal of prophetkbath(n ‘n-nubuwwpg and
was formulated upon ittbi'a "alayhad; for prophethood will not be opened to
anyone after himlda taftatu li ahadin ba dahjuntil the establishment of the Hour.
This is evidence that there will be no prophet or Messengar Mitbammad ibn
Abdullah, may Allah bless him and grant him peace. Thus, when Allalatsays
about Muhammad:.".and he is the Seal of the PropHhgiismeans that he is also the




Seal of the Messengers. This is clear refutatiadd) against the hereticggdnaadiqa

who claim in their ignorance and error that there was or wilh bdessenger after
Prophet Muhammad, may Allah bless him and grant him peace. $bipadof that he

was dispatched to the whole of humanity throughout the wBhéhuUthman ibn
Fuduye™ said in his_Fath’l-Basaa'’iflt has been related in the Sahettfat the
Messenger of Allah, may Allah bless him and grant him peadas&iudhayfa, may

Allah be please with him: ‘Prophethood and messengership have ceased,; for there will
be no prophet after me, nor will there be a messenger after me’.”

The author, th&hehy may the mercy of Allah be upon him said:.are all
truthful ( saadiquun)”; which means that the Messenger upon them be blessings and
peace were truthfuk§adiquur) in their words &gwaalihin) and in everything which
they came with from their LordmMa kulli maa ja’a bihim min rabbihiin Thus, it is
obligatory to believe in the truthfulness of the Messengers upon them be blessings and
peace, and that lyindgiflhab) is impossible to them based upon reasaglifyyaf and
the shari'a The evidence for their truthfulness based upon reason is that drey w
verified with miracles. Allah ta'ala says...and the Messengers told the trtithhis
means that truthfulness is established for them in what they e&lifeom Allah
ta'ala. This verse gives evidence that their lying regarthag was impossible to
them. Or it means that the Messengers were truthful in dwegythey came with
from their Lord, such as death at its appointed timawt bi'l-ajliy), the questioning
of the grave gu aal ‘l-gaby, the punishment of the gravéa@haab ‘I-gab}, its
blessingsifa’eemih), the resurrection of the dedsh(atha ‘l-amwaat on the Day of
Standing, the gathering of mankind in a single pld@esi{ar ‘n-naas fee makaan
waahid) on that Day, the giving of books of deetiefaa’ ‘I-kutub), the weighing of
actions (vazn’l-'amaa), the-Reckoningal-hisaal), the intercessionaé-shafaa gt
the Bridge over Hellgraat ‘I-jahannamn), the Hell Fires&n-naal), the eternity of the
Fire with its inmateslifuluud ‘n-naar maa ahlihi except those whom Allah ta'ala
wills, the Gardendl-janna), the eternity of the Garden with its peopkiluud ‘I-
janna ma'a ahlihap the vision of the believers of Allah ta’ala in the Hereafte
(ru’yat ‘I-mu’mineen lahu ta ala fee ‘l-akhijaand other than these from the matters
of the Unseen, and the Signs of the nearness of the Hshmagt qurb ‘s-saa)a He
upon him be blessings and peace also established his truthfulness in everythieg that
came with as it has been related by Abu Dawud on the authority of Abdallah ilbn "Am
who said: “O Messenger of Allah, shall | record everythingdrlieom you whether
out of anger or contentment?” He said: “Yes, because | can only speakhtieTtnig
means that the words of truth and truthfulness are an obligation regé#ndirights of
the Messengers. In another narration of Abu Dawud on the authority ofl&bdm
"Amr who said: “I used to record everything | heard from the ddieger of Allah,
may Allah bless him and grant him peace, desiring by thatasepre them. Then
some of the Quraysh forbade me from that saying: ‘Would you é&ctuedord
everything you heard, while the Messenger of Allah, may All@s$him and grant
him peace is merely human who speaks out of anger and contentmentPhedd
back from recording what | heard from him. | then mentioned that to the Messénge
Allah, may Allah bless him and grant him peace, who then pointedngitfinger to
his mouth and said: ‘Record! For by the One in whose Hand is my rsathing
comes out from this except the truth’!” This clearly means lghag is impossible to
him. In another narration of Ahmad on the authority of Abdallah ibn ‘idmal-"Aas
who said: “O Messenger of Allah, sometimes | hear things fyom can | record
them?” He said: “Yes.” | then said: “Regardless if it is oianger or pleasure?” He
said: “Yes, because indeed | do not say anything during anger sugdesxcept the




truth.” All of the above is evidence that truthfulnesisld) in everything which the
Messenger informed humanity about regarding their Lord is true,tlaaidlying
(kidhab is impossible to them. Thus, lying or false testimonyu) never emerged
from them, nor did anything emerge from them which resembled ithter
intentionally (aa "amdan or out of forgetfulnessw@a laa sahwahn The Knower of
Allah, Abd’l-Waahid ibn "Aashir said in his al-Murshid ‘I-Mu een
“If they were not truthful, then it would necessitate

That Allah disavows verifying their genuineness.”

The author, theShehy may the mercy of Allah be upon him said:
“...trustworthy (umanaa)”; which means that the Messengers upon them be
blessings and peace are trustworthy in their charadeesakhlaaqihiry in their
covenants fée "ahdihim and in all matters they are responsible faraykuul
ilayhim). Thus, it is obligatory to believe that the Messengers, upon ltledntessings
and peace have fidelithaand; which with regard to their rights, constitutes their
infallibility (“isma). It means that their outward and their inward have been protecte
from committing acts of disobediencatélbis bi ma ag/ya) and that the opposite of
trustworthiness, which is treachekh{yaang is impossible to them. The evidence of
their trustworthiness based upon reason is the command of Alih ta obey them
(bi ‘l-igtidaa’ bi him) in their words and deed$eé aqwaalihim wa’l-af aalihim
Some of the people of the doctrine of beligil{-'ageedg subsume to truthfulness
and trustworthiness the trait of sagacfatdang, as it says in the Jawhar ‘t-Tawheed

“And obligatory regarding their rights is trustworthiness

And their truthfulness, and subsume to that sagacity.”

Sagacity means to be astutafdttan), discerning, circumspect and attentive
(tayagadh which are required in contendingh{isium) or showing the falsityiljtaal)
of those who deny their claim and in refuting their eviderdag(da hujajihim).
Thus, being a mindless simpletanyghafilar) is inconceivable for them. Allah ta’ala
says on the tongue of some of theiefily | am a trustworthy Messenger to you
which means that ‘I am trustworthy with regard to what wasaked to me, and for
the Divine message given to-me to deliver to you, through my obedeiten, and
stopping with what He commanded you and prohibited you'. In this vers&lenee
that treachery khiyaang is impossible to them. Or it means that: ‘| am sincere
(saadig) in what | deliver on the authority of Allah ta’ala’. It iScs#hat it means that
‘I am trustworthy @&meen in what transpires between you’. With respect to the people
of our master Muhammad, may Allah bless him and grant him pdaeg,were
thoroughly aware of his trustworthiness and truthfulness, even beforevake
appointed with prophethood. The Messenger of Allah, may Allah blesarmingrant
him peace also established the trustworthiness of the prophets asgngers as
related by al-Bukhari on the authority of Abu Sa’id al-Khudri inviisds to_Harquus
ibn Zuhayr, who was also known as Dhu’l-Khuwiagsvhen he once said to him: ‘Be
equitable!” He said: “Woe to you! Who will be equitable to you ain not equitable
to you?!” In a narration by Abd’r-Rahman ibn Abi Na'im he said:ht\can obey
Allah if I do not obey Him?!” In the narration of Muslim he &¢afDo not | have a
greater right of all the people on earth to obey Allah?!him prophetic tradition of
Abdallah ibn "Amr he said: “With who can adhere to justice af&?!inin a narration
of Mugasim who said: “He, may Allah bless him and grant him pbacame very
angry and then said: ‘By Allah! You will not find after me a $&ngan who will be
more equitable towards you than me’!” All of these narrationsbksita that
trustworthinessgmaang which comprises preserving all of the outward and inward
limbs (ifdh jamee™ ‘l-jawaarih ‘d-dhaahira wa’l-baatna) from committing




prohibitions @ltabis bi talteen) or reprehensibilitiesbi kiraaha) is an obligation for
all the Messenger, upon them be peace; and that its opposite, whiegadkery
(khiyaang is impossible to themm{ustaleela ilayhin).

The author, theshehyu may the mercy of Allah be upon him said:.and
delivering (muballaghuun) what they were ordered to deliver to creatiori. This
means that it is necessary with regard to the rights oMigsengers, upon them be
peace, the delivering of the Divine messages of Allah ta@ladis creatures
(tableeghihim rasaa’il Allahi ta'ala ila khalgili and that its opposite is impossible
for them; which is concealingimaan anything either intentionally @mdar) or out
of forgetfulnessr{isyaanam which they were ordered to deliver. The evidence of their
delivering what Allah ta'ala ordered them to deliver to creaticedapon reason, is
their trustworthiness, because delivering the Divine messagglstgamaana from
Allah. Allah ta’ala says: Those who deliver the messages of Ajlathich means
those who deliver the Divine messages of Allah to those whom they seet; and
who fear Allah in abandoning delivering that to them; since they ddeaotanyone
except Allah. It is Allah alone that they fear in falling sh@asaruu) in delivering
the messages of Allah to those to whom they were sent. Thisigsegs@&ence that
concealing the messagédstihaar) is impossible to them. He, upon him be blessings
and peace also established that the Messengers delivered the rb@gsages by his
words as related in the Sahesftal-Bukhari on the authority of Abu Bakra Nafi'u ibn
al-Haarith, may Allah be pleased with him who said: “The Prophet, niiaj Aless
him and grant him peace gave a sermon on the Day of Sacrificea@hdDo you
know what day this is?’ We said: ‘Allah and His Messenger know.’bide then
remained silent until we assumed that it would be given a namee thian its rightful
name. He then said: ‘Is this not the Day of Sacrifice?’ \Ald:sIindeed.’” He then
said: ‘What month is this?’ We said: ‘Allah and His Messenger khest.” He then
remained silent until we assumed that it would be given a namee thian its rightful
name. He then said: ‘Is this not the monthDtfu’l-Hajja?’ We said: ‘Indeed.” He
then said: ‘What land is this?’ We said: ‘Allah and His Meggserknow best.” He
then remained silent until we assumed that it would be given a o#maethan its
rightful name. He then said: ‘Is this not the Sacred Land?5#i ‘Indeed.’ He then
said: ‘Indeed your blood and your wealth is sacred to you just liksaiietity of this
day of yours, in this month of yours, and in this land of yours; and thisexso until
you encounter your Lord. Have | not delivered the message?’ Everg@heYes.’
He then said: ‘O Allah bear witness! Let those who are ptetdiver the message to
those who are not present. For, perhaps the one who receives the malsage
more preserving of it than the one who heard it. Therefore, ateddlamot resort to
disbelief where you strike the necks of one another’.” The Mgssesf Allah, may
Allah bless him and grant him peace said this because it walsligation fard) for
him to deliver the Divine messages of Allah to creation, and becheswill be
guestioned about that; as Allah ta'ala sayge ‘will definitely question those to whom
messages were sent and We will definitely question the Messérndgaefore He
asked Allah to bear witness that he had conveyed what He had abligate him to
deliver. In this prophetic tradition is also the obligation of delhgknowledge as a
collective obligation ijuub tableegh ‘I-'ilm "ala ‘I-kifaaya However, some people
have been individually designated to deliver knowledge. It is thus, aratitigipon
them to deliver knowledge by disseminatingpit ffaythu yantashiruy Subsequently,
the Prophet, may Allah bless him and grant him peace, ordered tlusaveve
present from among his Companions in that assembly to deliver #sageeto those
who were not present. What he intended by this was the deliveringeo$aid




message, or the delivery of all the Islamic legal rulingshermelivery of the entirety
of the religion. This trustamaana continues as an obligation upon the entlrema
until the sun rises from the west.

The author, theshehy may the mercy of Allah be upon him saidint all
human perfections are necessaryw@ajib) for them by right.” This means that
every outward and inward attribute of human perfection is necessidwryegard to
the rights of the Messengers and prophets. The attributes of iperfaction gifaat
‘I-kumaal ‘l-bashariyyg are divided into two divisions: an outward divisiaqismn
dhaahir) and an inward divisiong{sm baa). As for the outward divisionQadi
“lyad delineated them completely and clearly in _his as-ShiféaBreef Huquuqg ‘I-
Mustafa These attributes are those which a person does not have a ohgaieing
them nor can they be acquired, like those character traits which are apamatutiaé
constitution fablat) from the perfection of the created forkafaal khalgatihi, the
beauty of the outward formafnaal siuratihi), the strength of the intellectjywwat
“aglihi), the soundness of comprehensi@hhat fahmih), the eloquence of the
tongue fasaahat lisaanihj), the strength of the senses and limdpsafwat_tawaasih),
the balance of physical movemeiitidal harakaatihi), the nobility of lineagesharf
nasabih), the honor of one’s peopleifzat gawmibhji, the dignity of one’s country
(karam ‘ardhi) and other than these from the outward attributes of human
perfections. All of these attributes are obligatory with regardheir rights, upon
them be the best blessings and most perfect peace. As for the inward divisiomefrom t
attributes of human perfection, they include all the praisewotiayacteristics which
beautify the heartdhalli bihaa ‘l-galba) and with which a person behaves with, such
as fearful awarenessa@wa, tolerance tilm), truthful speech ddq ‘lI-hadeeth,
patience gabr), gratitude ¢hukp);, manliness rharwuu’a, reliance tawakku),
austerity guhd, humility (tawaad u), pardoning {afwu), generosityjaud), giving to
those who aski taa’ ‘s-saa’il), courage ghujaa’ 3, preserving trusthffdh’l-amaana,
modesty llayaa)), silence gamj, deliberatenesst/ada), dignity (waqaan, mercy
(rahma), keeping the ties of kinshigsifat ‘r-rah am), not blaming neighborsat-
tadhammam i ‘l-jaa), excellent courtesyh(sn’l-adal), excellent companionship
(mu’aashird and other than these which are gathered in noble charaui&adrim
akhlaaq. All of these traits are obligatory regarding the rightshef Messengers,
upon them be blessings and peace, because creatures have been comnialtmed to
them in that. Allah ta'ala sayslt‘is by the mercy from Allah that you be lenient
towards them. For, if you were harsh and hard hearted, they would flee from around
you. Therefore pardon them, seek forgiveness for them and seek mutudlwahnci
them in the affai’ The Messenger of Allah, may Allah bless him and grant him
peace said as related by the t&lwaykhsal-Bukhari and Muslim, on the authority of
Abu Hurayra: “Indeed | was sent in order to perfect noble character.”




The author, theShehy may the mercy of Allah be upon him said:
“Conversely all human imperfections are impossiblenfustaleel) for them.” This
means that all outward and inward attributes of human imperfeamensnpossible
with regard to the rights of the Messengers and prophets, upon thaesbiegs and
peace; like impiety (quuq, indignation {steeyaa), scheming rhakn, impatience
(tabarram), vanity (atar), pettiness tafaahg, perversity g$hudhuudh lewdness
(ibaahy), arrogance Kibr), conceit (ujb), vengefulness irfftigaamiy), sinfulness
(mudhnil), greed jash'g, stinginess l{akhee), cowardliness jéban), treachery
(khiyaang, insolence rujtariy), garrulousnessniihdaal), indiscretion (u uunaj,
bawdiness ghataahg, impetuousnesdaga’ish), the cutting of family tiesqatu ‘r-
raham), being inflexible towards neighbormémid li’l-jaar), evil courtesy guu’ ‘I-
adab, evil companionship siu’ ‘I-ma‘aashi), and other than these which are
included in evil characteisqu’ ‘l-akhlaag. Each of these traits are impossible with
regard to the rights of the Messengers upon them be blessings and peace, bhegause t
are all apart of the destructive blameworthy attribuat ‘I-madhmuuma ‘I-
muhlikg which by their very nature would result in deficiency in tlexalted ranks
(tanqus maraatibihim ‘I-"aaliyyg. For this reason neither can major or minor sins
occur from theml@a taga'a minhum kabeera wa laagheerd, nor can sins emerge
from them [aa sadara min hum ‘d-dhunugteither intentionally amdar) or out of
forgetfulness rfaseeyaan They cannot be described with moral corruptifuju(r)
either in the outward of their bodiedh@ahir abdaanihin or in the inward of their
souls paatin nufuusihiny.

The author, theShehy may the mercy of Allah be upon him said:
“Conceivable yajuuz) for them regarding their rights are eating @kl), drinking
(shurb), marriage (nikaah); buying—(bay g, selling Gharaa), and sickness
(marad) as long as the sickness does not lead to deficiency inithgrophetic
rank.” This means that permissiblggjuu regarding the rights of the Messengers
upon them be peace is every non-essential human qualigad bashariyyd, which
does not lead to deficiency in their exalted ranks. As for thdeage of the
permissibility regarding the rights of the Messengers upon thepedee every non-
essential human quality, such as marriaggavga) and other than that, based upon
reason, is that these things actually occurred from them. mk@ns that it is
permissible for prophets and Messengers every human trait whichndbésad to
deficiency in their exalted ranks, such as eatiagly), drinking &hurb, traveling
(siyaala), sicknessrfiarad, marriage fawaa), selling €haraa) and buying lfay u.
This is clear refutation against the Jews and Christians in dkteibuting sins and
faults to the prophets and Messengers. For, in their error, thayttlat some of the
prophets committed fornication and adultery, that some of them bedamie, that
some of them committed conjugal relationships with their daughtea,sbme of
them murdered souls without right, that some of them acted treaclyerang that
some of them intentionally committed acts of disobedience. All efishimpossible
with regard the rights of the prophets, and Messengers may Adak bim and grant
him peace. Allah ta'ala saysArid We have made for them wives and descerigents
which means direct offspring, and you, O Muhammad, are just like thkaking
these non-essential human qualities estrangstib @ad to the prophets and
Messengers is pure ignorangah{), because they were sent in order to deliver the
Divine messages, which necessitated them being just like thoseom they were
sent in order to invite people to follow them. It was said thatees dised to impute
faults (aabuy to the Prophet, may Allah bless him and grant him peace aslaot
his many wives, and they sought to diminish him because of that.sEm “We do



not see this man concerned about anything except women and mdfrtsmevere a
genuine prophet, the important affair of prophecy would preoccupy fdm
women.” Then Allah ta'ala revealed the following verse andneead the Jews of the
affairs of prophets David and Solomon. He sayisdéed We sent messengers before
you and made for them wives and descendehitss means that Allah made them as
human beings with the same human objectives which Allah has pedassible
from the natural passions for this world’s life. The distmetbetween them and other
humans is that they were singled out for Divine revelatiakh@esfee’l-walyi). It is
well known with the Jews and Christians that Allah gave prophetdDapon him be
peace one hundred women; and prophet Solomon the son of David had one thousand
women; seven hundred of them were through marriage and three hundredowere f
concubines; as al-Kalbi cited. This immense number of women wagedater than
what was granted to Muhammad, may Allah bless him and grant hire,pgscahis
did not diminish their prophethood or their spiritual rank with Allah in any way. Thus,
Allah refuted them with this above cited verse and establishaddans of it, the
permissibility for the Messengers, all non-essential human asatitich as marriage,
offspring, and other than these, as it will be mentioned. Our Prophet,hipobe
blessings and peace had twelve women as az-Zuhri said and hénofwere the
Mothers of the Believers. Among them were his wiv8styyida Khadija bint
Khuwaylid ibn Asad al-Asadiyya, who was the mother of all his obildrexcept
Ibrahim. There weré&ayyidaSawda bint Zuma'a ibn Qays al-'Aamariygayyida
A’isha bint as-Sideeq Abu Bakr at-TaymiyygayyidaUmm Salama Hind bint Abi
Umayya al-MakhzuumiyyaSayyidaHafsa bint Umar ibn al-Khaab al-"'Adawiyya,
SayyidaZaynab bint Jadh ibn RabaabSayyidaJuwayriyya bint al-ldarith ibn Abi
Daraar al-Musdlagiyya,SayyidaUmm Habiba Ramla bint Abi Sufyan al-Umawiyya,
SayyidaSafiyya bint_ Hayy ibn Akhib ibn See aSayyidaMaymuuna bint al-ldarith

ibn Hazn al-Hilaaliyya, andSayyida Zaynab bint Khuzayma ibn alddrith ibn
Abdallah al-Hilaaliyya. He had a concubine named Umm Ibrahim Mariyabdity¢a,
may Allah ta’ala be pleased with all of them. He, upon him besibys and peace
had seven children. They were Faatima az-Zahra, Zaynab, RugayyaKulimm,
al-Qaasim, Abdallah and Ibrahim. None of his descendents survived ekospt
from SayyidaFatima, the master of all women of the world during her tamel, a
portion of prophethood the chosen women, the wife of the Lion of the Banu kaashi
the Panther of Allah, themam Ali ibn Abi Talib, may Allah ta'ala be pleased with
both of them. Their children werémamal-Hassanlmamal-Husayn, Muhsin, Umm
Kulthum, and Zaynab, may Allah ta'ala be pleased with all of thach their
descendents until the Day of Judgment. Allah ta'ala says about dpkefs and
Messengers:They consume food and walk about through the maftketsrance into
the market places is lawful for commerce and seeking aftes éimelihood. Thus, he,
upon him be peace used to enter the market places in order to &k bes needs,
as well as to remind creation of the commands of Allah and teitiviim to Him. It
was in the market places that he used to present himself tovlrsediethnicities in
order to invite them to the Truth. In the above verse and in the \@tsddefore it
are evidence of the permissibility regarding the rights ofMessengers, upon them
be blessings and peace for every non-essential human quality whichaddead to
deficiency in their ranks and stations. Thus, permissible for theraaing, drinking,
and having relationship through kinship; just as it was permissibl¢héon to be
content, be joyful, get angry, be bashful, and to fear. It is alsniggble to them that
they become sick with a sickness which does not bar them froveried the Divine
messages. These non-essential human qualities were openly wititessdidem by



those who were present with them. And those who were not presemnvedetee
unbroken transmissions of this about them. The Messenger of Allah, umohehi
blessings and peace also established that non-essential humamesguaéte
permissible to the Messengers and prophets, by his wordsatedrad the Saheebf
al-Bukhari on the authority of Anas, may Allah be pleased Witnh who said: “Once
three individuals came to the homes of the wives of the Prophet, hadybtess him
and grant him peace and asked about the personal worship of the PrayhAt|amm
bless him and grant him peace. When they were informed of thig,bgan to
discuss this among themselves. They said: ‘Where are we wuibctes the Prophet,
may Allah bless him and grant him peace?! For Allah has forgwenof what
preceded of sins and those to come.” One of them then said:r'Asefd will always
pray the entire night.” Another one said: ‘As for me, | willtfasntinuously without
breaking my fast.” Another one said: As for me, | will avoid veomfor | will never
marry.” Then the Messenger of Allah, may Allah bless him aadtchim peace came
and said: ‘Are you the ones who said so-and-so? By Allah! harmbst fearful than
all of you of Allah. | am the most fearfully aware than yolAtbddh. Yet, sometimes |
fast and sometimes | break my fast. Sometimes | pray at amghsometimes | take a
rest. | also marry women. Whoever, turns away fromSupnais not from me’.”
What is meant by thBunnais his spiritual pathtéreeqg and not the&Sunnapractices
normally performed before the obligatory acts of worship. Turning ansghbag)

from a thing is moving away (aad) from it to something else. Thus, what is meant

is that whoever turns away from my spiritual path and takeshagtaér than mine,

then he will not be from me. By means of this prophetic tradition hkes an
insinuation against monasticismalibaaniyya because it was the monks who first
invented the heretical innovation of being excessively strichllab ta'ala describes
them. Allah imputes faults to them because they never attaited they were
seeking after. However, the spiritual path of the Prophet, may Alkeds him and
grant him peace is the legitimate upright way. It comprisealdimg the fast in order

to have strength for fasting the next day. It comprises sleapirggder to gain
strength for standing during the night-in-prayer. It comprisesiagarwhich breaks

the lower passions, brings modesty to the soul and increasesinffssplis saying:
‘...then he is not from me’, means that he is not upon my spiritual phis does not
mean that he has gone outside of the religion of Islam. Howehes itirning away

from the Sunnaleads him to believe that the actions which he has chosen over the
Sunnais better, then in that case the expression: ‘...then he isortrire’, means

that he is not on my religion. This is because that belief thwlh be a variety of
disbelief faw’in min’l-kuf). TheShehy may Allah ta'ala be merciful to him said in

his Umdat’l-Ulama “He, upon him be blessings and peace has established for himself
truthfulness ¢idq), trustworthinessamaana, delivering the messag&bleegh, and

the permissibility of non-essential human qualities, at theesdéime that he
established this for all of his brothers from among the Messemgth the gathering

of prophethood.” Here ends the second division regarding the foundations of the
religion which is the science of prophethodith{ ‘n-nubuwwa.




The After-Life (as-samee aat

Then theShehy may the mercy of Allah be upon him then commenced to
discussing the third division of the foundations of the religion, whitheiscience of
the after-life (ilm‘s-samee agt which means everything which was heard from the
Messengers regarding the matters of the Unseemuyr ‘l-ghaybaat and the
Hereafter; such as the Angels, death, the isthmus, the Day ohdotlignd other than
these. He said:And all the Angels fnalaa’ika) are infallible (ma suumuun), who
do not disobey Allah in what He has ordered them, and they dexactly what
they have been ordered. They are creatures made of lighturaaniyuun). They
are not male or female and they neither eat nor drink. This means that it is
obligatory upon every responsible persanukalla) to have sound faith in the
Angels; which means that he must believe in everything thattise knowledge of
Allah regarding the Angels that it is true and establistiedi wa thaabijt This
belief comprises that the Angels existawjuduuf, that they are noble creatures
(mukarrimuun), that they are constituted from subtle spiritual bodi¢sagm laha’if
ruuhaaniyyg, and that they are created from lighthey do not disobey Allah in what
He commands them and they do exactly what they have been comr@hdgdare
able to shape shifttadshaka) into diverse excellent corporeal forms. They are not
essentially described as mal@ @hukuurg or female i anuuthg and they do not
intermarry (aa yatazawwajuun They do not eat, drink or sleep. Allah ta'ala says:
“All praises are due to Allah the Originator of the heavens and the d¢hghviaker
of the Angels into messengers, the possessors of.Wwinghis verse the expression
‘faatir’ (Originator) means ‘Creator’kpaalig); where the etymological root of the
expressionfatara’ (originate) means ‘to begin a thingbtidaa’) and ‘to devise it’
(ikhtiraa'@). Ibn Abass once said: “l-used to not know what theatir’ of the
heavens and earth was, until two Bedouin Arabs came to me in a dispute regarding the
ownership of a well, where one of them said: ‘I am the one whginated it
(fatartuhag’; meaning: ‘I am the one who originally dug it.” The exsies fatara’
(originate) initially meant the milking of a female caméth the thumb and index
finger. What is meant in the verse in-mentioning the heavens anghitieis the
entire universe. Allah begins the verse with this statemender oo indicate that the
One capable of beginning creation is also able to renew itmBaaing of His words:
“the Maker of the Angels as messengassthe messengers among the Angels such
as Jibril, Mika'il, Israafil, and the Angel of death, may Allaless all of them. The
meaning of His words:the possessors of wirgss that the Angels are the possessors
of winds. Qatada said: “Some of them possess two wings, somewimge and
some four, by which they descend from the heavens to the earth and ascendrback fr
the earth to the heavens in an instant.” This is the meaningsahkking them into
messengers. Yahya ibn Salaam said: “He made them into rgesseto the
prophets.” As-Sadi said: “He made them into messengers toeiants bringing
either mercy or wrath.” The meaning of His wordsle“increases what He wills in
the creatiofi, is that He increases what He wills in the creation of&hgels, as most
of the scholars oQur’anic exegesis interpolate it. This was cited by al-Mahdawi. Al-
Hassan said about the meaning of His wordide fncreases what He wills in the
creatiort, is that He increases what He wills in the amount of wioigthe Angels.
He, upon him be blessings and peace also established the belieéxisteace of the
Angels by his words as related in the Sahekhl-Bukhari on the authority of Abu
Hurayra: “There descends consecutively among you Angelsgby and Angels by
day.” This means that a cadre of Angels descends following tifée ascent of
another cadre of Angels, then the first returns after thenagéehe second cadre.



This means they descend consecutively in order to give blessitigayodescend in
order to take care of the general concerns of creation.didgegarding these Angels
that they are the Angels of protectidnifdha) as it was cited by ‘lyad and others
among the majority of the scholars. Al-Qurtubi said: “Whaapparent with me is
that these Angels are other than them. This view is corroboratdtefgct that the
protection of the servants does not alter with the departing oAnigels from the
servants. That is to say, with the Angels of the night and theldiod the day during
the prayer osubhwhere some of them give the greetings of peace to others. Aden t
Angels of the night ascend and the Angels of the day remain. Tharfaxmch this

is done is that a cadre of Angels descend at the timasoprayer and remain, then
the second cadre descend at the timiajof Thus, both cadre of Angels are gathered
together during théajr prayer. Then those Angels which remained overnight ascend
into the heavens, and those that descendé&gratemain until the time ofag. Then

the other cadre of Angels descendsaa and also causes a gathering of the two
groups at that time, where none of the two groups ascend to the hattesistime.

On the contrary both remain during the time ad. Then one of the two cadre of
Angels ascends while the other remains. Thus, the form of theiraudiveedescent
and ascension is established along with their descent dagngnd their ascension
atfajr is specified; and Allah knows best.”

The author, th&hehy may the mercy of Allah be upon him saidéll“of the
Heavenly Books é&l-kutub as-samaawiyyaare True and Veracious fhagqq wa
sidg)”; which means that the Heavenly Revealed Scriptures of Akatuly Allah as-
samaawiyya ‘I-munzilarevealed to His Messengers are the Speech of Alhgm
Allah) and what they comprise is true and truthfohdq wa_glqg). This belief is
firmly established by the -Book, tHeunnaand the consensugnfa’a). Allah ta ala
says: ‘Say: we believe in Allah, in what was revealed to us, in what waslesl to
Abraham, Isma’il, Isaaq, Jacob and the Tribes; in what was given to Mosas, Jes
and in what was given to the Prophets from their Lord. We make no tigstinc
between anyone of them, and to Him we have surrendered as MUsienmeaning
of his words: Say: we believe in Alldhs an address to all the believers and means:
O you believers say to these Jews and Christians who say to yowthshould be
either a Jew or Christian so that you can be guided: we belates to say accept in
our hearts the belief in Allah. The meaning of his wor@swhat was revealed to Us
from the Quran, which means that we accept as true the Scripture which Allah
revealed to our Prophet Muhammad, may Allah bless him and grant hom. gdiah
annexes what is being addressed in the revelation to them sigcar¢hthose who
follow it and adhere to its commands and prohibitions, even though theuBerys
actually revealed to the Messenger of Allah, may Allah sbleisn and grant him
peace. Thus, the meaning of being revealed to them is that whioh tisem in
adherence in the meaning thus described. The meaning of his Wordghat was
revealed to Abrahaihfrom the ten Scriptures revealed to him from his exalted Lord.
Abraham was the Father of the two guests, Ibrahim al-KhaliT &arikh ibn Naahuur
ibn Saarugh ibn Raaghu ibn Faaligh ibn “Aabir ibn Shaalih ibn Arfakhashlad@am
ibn Noah, upon him be peace, as it was cited by lbn Kathir. The meahinig
words: ‘1sma’il, Isaaq, Jacdbis that we also accept as true and believe in what was
revealed to them. As for Isma’il and Isaaq they were two gbitmahim al-Khalil,
upon them be peace. As for Jacob he was the son of Isaaq, upon themebd Ipeac
meaning of his words:a@hd the Tribesare the prophets from among the descendents
of Jacob Ya'qub ibn Isaaq Ishag) ibn Ibrahim. They were twelve men: Ruub’el
(Rubin), Sham'un (Samuel), Laawiy, Yahuudha, Aysaakhir, Zaabiluun, Yusef



(Joseph), Benyaamin (Benjamin), Dan, Naftaali, Jaadu and Ashir, upon dbe
peace. The expressioasbat (tribes) is plural for sabt (grandchild) and refers to his
grandchildren who were twelve. They were called that becacbeoea of them gave
birth to immense number of children. This expressiasbat was the distinction
between them and the children of Isma’il which were catiataa’il (clans). Those
mentioned after Ibrahim are cited since they were those who wpeshiAllah in
accordance with the scriptures which were revealed to themagusieQur’an was
revealed to us. The meaning of His words: What was given to Mosgss that we
also believe in th@orah which Allah gave to MosedMusa, upon him be peace. He
was Musa ibn ‘Imraan ibn Qaahith ibn "Aazir ibn Laawiy ibn Ya quibldbag ibn
Ibrahim, upon them be peace. The meaning of His wordssus is that we also
believe in thdnjel which Allah gave to Jesud4a) the son of Maryum, upon them be
peace. His mother, Maryum was from the descendents of prophet Davidyiapbae
peace. Her immediate father was "Imraan, the high priest whthéeBani Isra’il in
their daily prayers during his time. Her mother was Hinna biatiéiad ibn Qabil and
was known to be among the most devout worshipping servants among women of her
time. In the opinion of the majority of the scholars, Zakariyya, who was the prophet of
that time was the wife of the sister of Maryum named Ashya#s said that he was
actually the wife of her maternal aunt as it was transdhlte Ibn Kathir, and Allah
knows best. The meaning of His wordantl in what was given to the Prophets from
their Lord’, is that we also believe in the heavenly scriptures whicle \geren to all
the Prophets, and means that we acknowledge them and accept tlttirayen
them was true, and is guidance and light from Allah, since d@levh comprise the
Speech of Allah. It also means that we believe in everythinghwhilah mentions
about His prophets as being true, guidance and that they acknowledgadotimer
based upon a singular spiritual methodology in inviting people to the Dinitg of
Allah, and acting in accordance with obedience to Him. The meanihigsofords:
“We make no distinction between anyone of themhat we do not believe in some
of the prophets and disbelieve in others, or are free of some of thenalign
ourselves with others; as the Jews who free themselves of belid¢sus and
Muhammad, upon them be peace and acknowledge others beside them among the
Prophets; or like the Christains who free themselves of belisfuhammad, may
Allah bless him and grant him peace but acknowledge belief ineaPtophets beside
him. On the contrary, we bear witness to the truth of all of taerivlessengers and
prophets, and that they were sent with truth and guidance. The meahlisgvadrds:
“and to Him we have surrendered as Muslim that we have surrendered to Him
through humble obedience and compliance to Him with sincere worshigs heem
related by al-Hassan who said: “You should teach your children, wougs and
servants the names of the Prophets which have been mentione@urérein order
for them to believe in them and in everything they came with from Him.”



The author, th&&hehy may the mercy of Allah be upon him saifeath at
its appointed time (mawt bi ajli is real and true haqq)”; which means that the
appointed time of demise of everything besides Allah ta aleak true, and will
occur; as it has been established by the BookStmmaand the consensus. It is
necessary for everything besides Allah ta'ala to experiembikation fanaa’) and
death (nhaw); and this is regardless whether they be human spiaiteragh
insaaniyya, intelligible Angels {uquul malakiyys celestial soulsnufuus falakiyya
corporeal bodiesafraam), original matter lfayuul) or other then these from among
created entities nfakawwanagt Allah ta'ala says: Everything upon it is in
annihilation, and there only remains the Countenance of your Lord, the Majestic and
Noble” It is thus, obligatory to believe that all of humanity and thma®der of
animals,jinn, Angels and others will die, and that no single one of them can die
except after the completion of their appointed term which Allahdeaseed for it.
This is regardless if this death occurs naturally, by murder or by anyrm#ans from
among the multitudes of causative factors. Allah ta'ala sadysr When their
appointed time comes, the hour cannot be postponed or put férwareth means
that the exact moment of their demise is well known with Aliaha wa jalla. The
meaning of His words:the hour cannot be postporieds that the hour of death or
demise cannot be put off, nor can it be put off for any time lessahdour; except
that the expression ‘hour’ is specified for particular mention becdus the names
used to indicate the least of the time, and in this contexait sdverb of timedharf
‘z-zamaaf. The meaning of the words of Allah ta'ala: 6r..put forward, gives
evidence that anything which dies or is killed, reaches its @tath appointed time.
The expressionajal ‘I-mawt (appointed time) means the moment of deathqt’l-
mawl just as the appointed time -of Judgmexal ‘d-deer) means the moment that
the Day of Judgment commencés(ulihi). Thus, everything which has been given
a designated time, then that time is its appointed time. The apgoimhe of
humanity is the moment which Allah knows without doubt that life wltl in that
person. It is a moment in which death cannot be conceivably postponeavkatcs
decreed can never be postponed. He, upon him be blessings and peac® has als
established death at its appointed time by his words as retated Saheelof al-
Bukhari on the authority of Usama ibn Zayd regarding the story ofi¢héh of the
son of Zaynab, the daughter of the Messenger of Allah, may Alkds him and
grant him peace: “Everything has its designated appointment.” mle@ns that
everything which is seized or given, or every breath, or it meansthing more
general than that. Thus, the expression ‘appointmayjal) (refers in an absolute sense
to the last limit of a thinghadd akheéerand to the total age of a thingngjmuu” ‘I-
“umr). The meaning of the expression ‘designatedigmmagin the above prophetic
tradition is the known decreené&’luum mugaddjrof that thing or something similar.
Allah ta'ala says:Every soul will taste of death, and then to Us is the final réturn



The author, theShehy may the mercy of Allah be upon him saidih®é
guestioning of Munkar and Nakeerfor those buried and others is real and trué.
This means that the questioning of the dead who are buried irgthees and those
dead and not buried in graves by two Angels naMadkar andNakeeris real, true
and firmly established by the Book, tls@innaand the consensus. It is therefore,
obligatory to believe that the first place of halting for theedsed after death is the
guestioning by the two Angels in the graves. This is regardie¢se deceased is in
his grave in the earth, unburied, drowned at sea, crucified or bufirepyand then
his ashes scattered in the winds and his bodily parts completéigyaes yet Allah
will return his spirit, hearing and seeing to him, and then the tagels will question
him about his Lord, his religion and his prophet. Thus, the deceaseenjoly
blessing or endure torment based upon the excellence or miscalcofatisranswer.
Allah ta’ala says:Allah will reinforce those who believe with a well established word
in the life of this world and the Hereaftem this context, ‘the word in the life of this
world’ means in the grave because the deceased is in this wordthayt are
resurrected on the Day of Judgment. The meaning of His wordsH&tesafter’, thus
means the word reinforced to the believers during the Reckohisgal). Al-
Mawardi transmitted on the authority of al-Bara’ who said: “Whkateant by ‘the
life of this world’ is the questioning in the gravesgs’alat fee ‘lI-qaby, and by ‘the
Hereafter’ it is meant the questioning during the Day of Stan@nas’alat fee ‘I-
giyaama.” He, upon him be blessings and peace has also established the qugstioni
of the graves by his words as related in_the SabéahBukhari on the4 authority of
Anas ibn Malik: “Indeed the servant when he is placed in his gena his friends
depart from him, there comes to him two Angels. They then sit himndpsay to
him: ‘What did you use to say about that Prophet Muhammad, may Akak him
and grant him peace?’ As for the believer, he will say: ‘I vdtness that he is the
servant of Allah and His Messenger.” As for the disbeliewretl the hypocrite, he will
say: ‘I do not know'.” In a narration of the same prophetic tradition by Abu Dawud by
way of Abd’l-Wahaab ibn "Ata’ on the authority of Sa’id who said: “Once the
Prophet, may Allah bless him-and grant him peace entered a dategpaien
belonging to the Banu ‘n-Najaar. A sound of a voice was heard arlzbdeme
alarmed and said: ‘Who is the companions of these graves?’ TleyGailessenger
of Allah, they are people who died during the days of ignorance.’ hhestnd: ‘Seek
refuge with Allah from the punishment of the grave and from thmil&tion of
Dajaal.” They said: ‘What is that punishment O Messenger cdhRll He said:
‘Indeed when a servant is placed in his grave...” until the etleharration. In the
narration of lbn_kbban by way of Abu Salma on the authority Abu Hurayra the
Messenger of Allah said: “If the deceased is a Muslim, his prayebsvpositioned at
his head, his charity will be positioned on his right, his fastingheilpositioned on
his left, and his doing of good will be positioned at his feet. It will then be said to him
‘Sit up!” He will then sit up, and a likeness of the sun sittinthenwest will be made
for him.” In the narration of Ibn Maja from the prophetic traditignJaabir ibn
Abdallah, the Messenger of Allah said: “He will then sit up amgevhis eyes and
say: ‘Leave me so | can continue to pray’.” It was relatetdénSunarof Abu Dawud
on the authority of Anas ibn Malik that the Messenger of Allah, Alah bless him
and grant him peace said: “He (the Angel) will say: ‘WhoasnlLord? What is your
religion? What was that man who was sent amongst you?’ Thedrehd! say: ‘My
lord is Allah. My religion is al-Islam. The man who was seaswhe Messenger of
Allah, may Allah bless him and grant him peace. The disbelievesayi to all three
guestions: ‘1 do not know’.” In the narration of Abu Dawud, the Messeafétlah




added: “What did you used to worship? If Allah has guided him, hesaytl ‘| use to
worship Allah.” Then it will be said to him: ‘What did you use day about that
man?’.” In a prophetic tradition of Ahmad from A’isha, the Messeng@éilah said:
“What was that man who was amongst you?” In the prophetic traditisrof’ bint
Abi Bakr, the Messenger of Allah said: “As for the believerome steeped in
certainty, he will say: ‘Muhammad is the Messenger of Allahi.another prophetic
tradition as well of Ahmad from Abu Sa’id al-Khudri, the MessemjeAllah said:
“If he is a believer he will say: ‘I bear witness thiaere is no deity except Allah and
that Muhammad is His servant and Messenger.’ It will thendm t® him: ‘You
spoke the truth’.” In another tradition from Abu Sa’id al-Khudri eslaby Ahmad,
the Messenger of Allah said: “...and if he is a disbeliever or ¢twio..”, where
there is some doubt in the narrator. Again Ahmad related a proptagtition from
Asma’, that the Messenger of Allah said: “If he is a sirorea disbeliver...” It was
related in the two Saheelollections from a prophetic tradition of Asma’ also that the
Messenger of Allah said: “As for the hypocrite or the apestdtin a prophetic
tradition of Jaabir ibn Abdallah from Abd’r-Razaaq and a prophetictivadof Abu
Hurayra from Ibn Maja, the Messenger of Allah said: “As &n evil man...” At-
Tabarani narrated a prophetic tradition from Abu Hurayra that gss&hger of Allah
said: “...for if he is from the people of doubt...” In a prophetic traditof Anas from
al-Bukhari, the Messenger of Allah said: “...and as for the hymoaihd the
disbeliever...” In the prophetic tradition of Abu Sa’id al-Khudri, the $éeger of
Allah said: “Then if he was a believer...” and in the same narralie said: “...and if
he was a disbeliever...” In the prophetic tradition of al-Bara’ Miessenger of Allah
said: “Indeed the disbeliever when he is cut off from this wolit#s..”, in it he also
said: “...then there will come to hiMunkarandNakeer” It is added in the narration
of Abu Dawud: “For, he will not be questioned about anything other thae tie
things.” Although these different narrations differ in verbal esgimns, yet they are
joined in the fact that both the disbeliever and the hypocriteoijuestioned. In this
issue it is followed by those who claim that the questioningaeitur for those who
claim true faith, regardless if the claim-is sincere adallhey take their reliance in
that from what was related by Abd’r-Razaaq by way of {dhan "Umayr one of the
notables among th€&abi uunthat the Messenger of Allah said: “Indeed those who
will be tested will be two: the believer and the hypocrite.fétsthe disbeliever, he
will not be questioned about Muhammad and will know of him.” Howevecliaén
of authority of this prophetic tradition is suspendethWquuf, and the prophetic
traditions narrated regarding the fact that disbelievers wilglestioned are well
known (ma'ruufg with many sound paths of transmissidthra uruquhaa as-
saheeta). Thus these are foremost in their acceptabidityléa bi’'l-qabuu). Narrators
such as at-Tirmidhi and alddkim were absolutely resolved that disbelievers will be
guestioned in the grave. However, the jurist differed regardingptaets who did not
have the ability to discriminatéif{ ghayr ‘I-mumayyi, while al-Qurtubi verified in
his at-Tadhkirathat they would be questioned. This is a belief conveyed by the
Hanifiyya; while more than one among the Shaafi'iyya verified thatvloeyd not be
guestioned. It is for this reason they say that it is not higlslymenended that infants
who lack discrimination be given tl#hahaada The jurists also differ regarding the
Prophets, if they too will be questioned. As for the questioning oAtigels in the
Hereafter it is known of anyone who mentioned that. What is apparémit is that
they will not be questioned because questioning is specific foe theisgs who can
be tested. Ibn Abd’l-Barr inclined towards the first opinion (thabisay, that only
believers and hypocrites will be questioned) and said: “The nasagive evidence




that the tribulation is for those connected to the people ofgihi@. As for the
denying disbeliever he will not be questioned about his religion.” Viterce that

both disbelievers and Muslims will be questioned is established iBabk and the
Sunna Allah ta'ala says: Allah will reinforce those who believe with a well
established word in the life of this world and the Hereafter, and Hdeaill astray

the unjust’ It has been related in a narration from at-Tirmidhi, thatMiessenger of
Allah, may Allah bless him and grant him peace said: “One oftigels is called
Munkar and the other is calledakeer” The name Munkar is from the conjugation

of ‘maf'uul and takes its etymology from the verhnkard (to deny) with the
meaning of hakard (to be ignorant of), since it refers to something or somedre w
does not know anyone. The cognomdlaKeer is from the conjugation offa eel

with the meaning of being a direct objeqtaf uu) and takes its etymology from verb
‘nakira’ (to be unknown) with the middle letter inflected wkhsrg since it refers to
something or someone that no one knows. Both cognomens are the opposite of being
known (nma’'ruu). Thus, they were named with these names because the decdhsed wi
not recognize them and nor have any form been seen such as theHeymwill take.
Al-Haafidhsaid in his al-Fat’h“Some of the jurists mentioned that the names of the
two Angels that question the sinful among the Muslims, the disbeli@retsthe
hypocrites arévlunkar andNakeer while the names of the two Angels that question
the obedient among the believers sligbashirandBasheerl;, and Allah knows best.

The author, theShehy may the mercy of Allah be upon him saidih®é
punishment of the grave is real and true. The blessing @he grave is real and
true.” This means that_the punishment of the disobediéaasfer), the sinful
(fujaar), the hypocrite fiunaafigeenand disbelieversk@faar in their gravedased
upon the extent of their states; and the blessing of the obedieng dahebelievers
and the righteous in their graves based upon their spiritual sttesalj true and
firmly established by the Book, tfginnaand the consensus. It is therefore obligatory
to believe in the punishment of the gravadhaab ‘I-gabj and in its blessings for
those buried, regardless if their graves are in the earth,egheginm unburied, drowned
at sea, crucified, and burnt and the ashes scattered in the wititsiy dwodily parts
are completely destroyed. This will not prevent the existenceeopunishment and
blessings of the deceasedStwykhlbrahim al-Baajuri said in his commentary upon
the Jawhar‘t-Tawheed he scholars of thBunnaagree that those who will be blessed
and punished will be so corporeally and spiritually togethgsaflan wa ruuéan
jamee’aar and that the punishment of the grave for the disbeliever and titgpoc
will be persistent with the continuity of the realm of théstis laa’im daymuumat
‘I-barzakh); but that the punishment specifically will eventually cease tfee
disobedient believeryangat'a "an ‘I-mu’min ‘I-'aasy) with the reduction of their
crimes khafat jaraa’imihj, just as their punishment can be lifted by supplications for
them, through giving alms in their name or other then these. And $ushea
punishment is not specific for the graves, likewise the blessitigradach every
deceased person for whom it has been decreed whether heed burvas never
buried in the earth. Further, the blessing of the grave is natisgedhe believers of
this MuhammadanUmma or for those who have reached the age of responsibility
(mukallafeeh Apart of the blessing of the grave is the expanding of the grave
(tawsee a ‘I-gaby; a portal being opened in fia(aha taagatan feebito the Garden; it
being filled with pleasant fragrant breezesnfalaa’uhaa bi'r-raylaan); it being
made into a meadow from the meadows ilahu rawdatun min riyaadl of the
Garden; and it being illuminatetaweeruh until it becomes as bright as the moon
when it is full. It is for this reason that it is highly recoended hustalaab) to visit




the graves of the Prophets, timwliyya and the right acting scholars in order to gain
somebarakafrom thebarakawhich lies their. Allah ta'ala saysiWWhen you see the
unjust in the hardships of death and the Angels with outspread (saydeg):Come

out of the punishment if you dafhis Day is the reward of disgra¢dn this context

the expression ‘the hardships of deatghdmaraat ‘I-mawt actually mean the
severity of the pains of death. His sayingndl the Angels with outspread hahds
based upon al-Hassan and ad-Duhaak means their hands are outspread with
punishment and striking mallets of iron. Or it means their hands are outspread in order
to seize their spirits. The meaning of ‘outspread’ means in twdsrike, because the
Angels strike their faces and backlis saying: Come out of the punishment if you
can” means take yourselves out from the punishment if you are adie $0. This is

a form of mockery. It is said that it means: Come forcefullyafuhe body, because

the spirit of the believer is eager to come out in order to migetits Lord, while the

spirit of the disbeliever struggles and fights severely not to ammeln His saying:

“This Day is the reward of disgrdtehere the wordhawn (disgrace) andhawaan
(shame) have the same meaning. Allah ta'ala saysert‘if he is from among those
who are brought near, then for him will be refreshments and sweet samells
Gardens of ease; and if he be from among the Companions of the right-hand, then
Peace for the Companions of the right-hAnthose who are brought bear are the
Foremost &s-saabiquujp His saying: then for him will be refreshmerifsaccording

to Ibn Abass and others it means: “Joy from this world’s lifd-Hasan said: “It is

the spirit of mercy.” Ad-Duhaak said: “It is the spirit of relaxation andreaitenent.”
Abu’l-Abass ibn "Ata’ said: “The refreshment is the vision of Haee of Allah.”His
saying: ‘and sweet smellsactually means the hearing of His speech and revelation.
His saying: ‘and Gardens of easemeans at death; for the Garden with Its hidden
refuge is waiting for him when he is resurrectets saying: ‘And if he b& means

the person who dies isfrom among the Companions of the right-hand, then "Peace’,
(safety) for the Companions of the right-hdihdThis means that they will only
experience that which has in it safety, for they will be nssde from the punishment

of Allah. It is said that it means: You will be safe O satsafrom the things you
dislike, for verily you are among the Companions of the right-hand. The strengthening
particle ‘verily’ in the verse is omitted. It is said thatméans: That he will be brought
back to life with peace as a form of honoring him. In this rdsiecterm peace or
safety has three aspects. The first being the safety aack pobtained during the
seizing of his spirit in this world, for the Angel of Death will give him gineetings of
peace, as ad-Duhaak said. Ibn Mas ud said: “When the Angel of Death comes in order
to seize the spirit of the believer he says: ‘“Your Londeg you the greetings of
peace’.” The second being the safety and peace obtained durougekigoning in the
graves Munkar andNakeerwill both give him the greeting of peace. The third being
the safety and peace obtained during the resurrection on the Daggrhent, the
Angels will give him the greetings of peace before he reatiee place of Standing.

He, upon him be blessings and peace also established the punishmigletsaimd) of

the grave by his words as related in the Sahadeal-Bukhari on the authority of
A'isha, may Allah be pleased with her that once a Jewessedntipon her and
mentioned the punishment of the grave. She said: ‘May Allah givergduge from

the punishment of the grave.” A'isha then asked the Messengelabf Alay Allah

bless him and grant him peace about the punishment of the grave and he said: ‘Indeed,
the punishment of the grave!” A'isha, may Allah be pleased withthen, said: ‘I

never thereafter saw the Messenger of Allah, may Allahsbh&® and grant him
peace after he had completed a prayer, except that he sougi fedm the



punishment of the grave’.” In the narration of Ghundar his words, upon himabe pe
are added: “The punishment of the grave is real.” In these two proptaetitions the
punishment of the grave is substantiated, as well as the fachéhatiman spirit is
not extinguished with the destruction of the human body, because iceideas not
happen except to the livingl¢'ird laa yaqa'a ila "ala hayyn

The author, th&hehymay the mercy of Allah be upon him said@h® Day of
Standing is real and trué; which means that the Day of Standing and its terrors
(yawm ‘l-giyaama wa ahwaalahaauch as: the resurrection of the delad §tha ‘I-
amwaaj, the gathering of mankind in a single locatlagher ‘n-naas fee ‘I-makaan
‘l-waahid), the weighing of actionsMazn ‘I--amaa), the giving of booksitaa’ ‘I-
kutub), the reckoningHisaab), the intercessionshafaa’a}, the Bridge graat) and
other than these from its terrors until mankind enters their tna fiestinations
(maseeraynihin); either the Garden or Hell; for all of these are reak &nd firmly
established by the Book, ttf8innaand the consensus. This Day is called the Day of
Standing due to the standing of creatures before Alfaha‘time whose extent is fifty
thousand years “from what you measweThe Day of Standing has many names.
Among them is the Day of Recompengawm’d-deehlike the words of Allah ta ala:
“the King of the Day of Recompefise@hich means the Day of the reckoning of all
created things. It is the Day of Standing in which creatursb@irecompensed for
their actions yadeenahum bi "aamaalih)mlf their actions are good then their
recompense will be good. If their actions are evil, then theameense will be evil;
except those whom he has pardoned. For the affair on that Dabpeniilis Affair
alone. This is whalmam at-Tabari said. Among_ its hames is the Day of Separation
(yawm ‘lI-fag) like the words of Allah ta'ala: Woe to us, this is the Day of
Recompense. This is the Day of Separation which you used td Teisymeans that
Allah ta'ala will separate between those who believed inhAdlad His Messenger,
our master Muhammad, may Allah bless him and grant him peacéhasel who
claimed to be Jews, the Sabi'ans, the Christians and the Madimanexalted the two
fires and sacrificed to them. On that Day He will make @aission between those
who truly believed and those who worshipped Allah on the eglgaljaduu Allah
‘ala harfin), meaning the hypocrites and gather the latter with theireghats
(awliya’ihim) among the disbelievers. On that Day He will make a separation between
those unified Allah rhuwaalideen and those who associated partners with Him and
worshipped idols and false deitiealjaduu ‘l-awthaan wa ‘I-asaamn). He will then
enter one group into the Hell Fires and the other into the GardenisThisat is
meant by the Day of Separatiopajvm ‘I-fas). Among its names is ‘the Day of
Gathering’ yawm ‘lI-jami) like the words of Allah ta'ala:Y'ou were warned of the
Day of Gathering, about which there is no doubt, in which a group will be in the
Garden and a group will be in Burning Hellnd His words: Allah gives life to you,
then He causes you to die, then He will gather you together foradageoDStanding
about which there is no doubfThis means that Allah ta'ala will gather all of you
together alive, the first of you, the last of you, the eldeyoof, the youngest of you,
the jinn among you and the humans among you for the Day of Standing. Among its
names is ‘the Day of Resurrectioryajvm ‘I-ba’ath like the words of Allah ta'ala:
“Those who were given knowledge and faith will say: you remained for ahigra
time until the Day of Resurrection. For, this is the Day of Restion; however you
used to not be awareThis means that before the demise in this world’s life tinay
did not know or they did not believe that they would eventually be resedre
(mab athuuh from death. Thus, Allah ta'ala will resurrect all of themnirtheir
graves and other than their graves after their deaths andeafteining dead for some



time, as evidence of their ignorance and disbelddlegelan "ala jahlihim wa
kufrinim). Among its names is ‘the Day of Griefygwm ‘I-hasr) like the words of
Allah ta’ala: ‘And warn them about the Day of Grief, when the Affair will be
decided’ This refers to the Day when those who will grieve due to ddisision to
make Hell as their final destinatioméser). Then they will say as a resul©“grief
to us due to what we forfeited of what is near All#mong its names is ‘the Day of
Victory’ (yawm ‘I-fat’h) like the words of Allah ta'ala:Say: on the Day of Victory
those who disbelieved will not benefit by their repentance nor wil heedelayed
This means that on the Day of Standing and the Divine punishmerdgscdhe
disbelievers will not benefit from their repentance thia (yanfa'u ‘I-kaafireen
tawbatuhum and neither will their punishment be postpongd (aa yasta’akhiruuna
“adhaaahu Imamat-Taajuuri said that the Day of Standiggwym ‘I-giyaama has
close to three hundred names. There have been transmitted manytiprivatigions
regarding the Day of Standing and its terrors. Among them & atiTabarani and
others related on the authority of Abu Hurayra who said that theeviger of Allah,
may Allah bless him and grant him peace said: “Allah walureect the Prophets on
the Day of Standing upon riding beast and He will resurrecthdengs person upon
his camel in order to distinguish him from the believers fromchmpanions of the
gathering. Fatima, al-Hassan and al-Husayn will be rest@&d upon two camels from
the camels of the Garden. Ali ibn Abi Talib will be resateel upon my earthly she-
camel. | will be resurrected upon the Buraq. Bilal will beurescted upon a she-
camel and he will then call the Call the prayer, which willtdsified to in truth in
every utterance until he_reaches the words: ‘I bear witegsMuhammad is the
Messenger of Allah’. Then the whole of creation from the belgewé the first and
last of men anginn will testify to the truth of that statement. Those who accktttis
from him will have their deeds accepted.” Among this genre of ptaptnaditions is
what Abu Nu'aym related on the authority of Anas ibn Malik whiol $hat the
Messenger of Allah, may Allah bless him and grant him peaice ‘SThe descendent
of Adam will be brought on the Day of Standing and stopped before thieatances
of the Scale which will be under the responsibility of an Angehisf scales are
heavy, the Angel will call out, with a voice loud enough to be heaslllnf creation:
‘So-and-so has achieved eternal bliss forever after which thalte be no
wretchedness!” If, however, his scales are light, the Angeélkall out, with a voice
loud enough to be heard by all creation: ‘So-and-so has earned eistthedness
forever after which there will be no bliss!” Among the genr@rmiphetic tradition is
what an-Nisaai’, Ibn Maja and others related on the authority shAWwho said that
the Messenger of Allah, may Allah bless him and grant himepsa: “Humanity
will be gathered on the Day of Standing barefooted and completdgd.” Then
A’isha said: “O Messenger of Allah! Then men and women withdteered together
gazing upon one another!” He said: “O A'isha! The Affair will to® severe for
anyone to gaze on others.” There are many other prophetic tradikiernbkis which
establish the reality of the Day of Standing and its terrors.



The author, theShehy may the mercy of Allah be upon him saidih®é
resurrection of the dead ba'ath ‘l-amwaaj on that Day is real and trué€, which
means that the resurrection of the corporeal bodies of the de¢kasatia ajsaad ‘I-
amwaaj from their graves and other than their graves and reviving tabyad’ihim)
for the Day of Standing is real, true and firmly established by the Boo&utme@aand
the consensus. The resurrectiba @th is Allah ta ala reviving the deathyaa’ ‘I-
mawtiy) on the Day of Standing and bringing them okitr@ajuhun) of their graves
and other places after gathering together their original daaigld jami ‘l-ajzaa’ ‘I-
adiyya) in order that each person among them can attain his just recsenpé
blessing or punishment which was decreed for him. Allah ta g& Sadeed Allah
will resurrect those who are in the grave$his means that Allah ta'ala will resurrect
the corporal bodies of the deceased from their graves, from the bwofgaredatory
beasts, and from the gullet of birds; and then gather them unto IHimse@n a Day
whose extent is fifty thousand yé€ardrom what you measureThis is because His
power and decree over everything is the same. So once the one ingniss
momentous Event sees His omnipotent power to bring some of the dead hitegk t
then this will necessitate him also realizing that He has the abiligvtee everything
in order to distinguish between those who were obedient, and disobedlidrthose
who were true and false. He, upon him be blessings and peacestdbbished the
resurrection of the dead by his words related n_the Sabkelh-Bukhari on the
authority of lIbn Umar: “Indeed each of you when he dies will havdimad place
shown to him every morning and every evening. If he is from the pexplee
Garden then he will be from the people of the Garden. If he is fhenpeople the
Fire, then he will be from the people of the Fire.: It willdzed to him: ‘This will be
your final place’, this will persists until Allah eventuallystgrects you on the Day of
Standing.” In the narration of Muslim on the authority of Yahya ibrilva...until
Allah eventually resurrects you to Himself on the Day of Staptlithe meaning of
this phrase: ‘...until Allah eventually resurrects you...” is when éurrects you to
that final placerpaqg ad. It is also conceivable that the pronoun refers back to Allah,
since to Allah all affairs will eventually return. The firsterpolation however is the
more apparent on@lfawwal adbhar). At-Tuurbashti said regarding the meaning of
his words, upon him be peace: ‘...for those from the people of the Gatlilen&ans
that if he is from among the people of the Garden then his fiaeé plill be with the
final places of the people of the Garden, which will be shown to hide\whkiis in his
grave.” This establishes that the resurrection of the dead is real and true.




The author, theShehy may the mercy of Allah be upon him saidih®é
gathering of mankind (jam'u ‘n-naag on that Day in a singular place fee
makaan waald) is real and true’” This means that the gathering of mankind in a
single place on the Day of Standing is real, true and firsigbdished by the Book,
the Sunnaand consensus. For, Allah ta'ala will resurrect the corporeiédbof the
deceased from their graves and then gather them to Himabth@rahum ilayhiin a
single field {ee maydaan waadh), “...on a Day whose extent is fifty thousand years
“from what you measureAllah ta'ala says: We will gather them together and We
will not forsake a single one of them and they will be presentedeto ltbrd in
ranks” The meaning of His wordsWe will gather them togethieiis that it includes
the believers and disbelievers that Allah will gather allhefrt together in a single
stopping placerfawqif waaid); after He make them stand from their graves. This
will be done as evidence for the reality and verification of the Gathesnch will be
a branch of the Resurrection about which the rejecting disbeliasedsto deny. The
meaning of His words:.*.and We will not forsake a single one of théimnis .that We
will not leave a single one from among mankind gnd in their graves, in the
conditions of the Isthmusérzakl), or deceased. The expressigmaadirahu (he
left it) is usually used when something is forsak@nk@hy. From its root comes the
expressionghadeer (a running stream) which is a small rivulet of water teftrun
freely in the earth. The meaning of His words:&nd they will be presented to their
Lord in ranks; is that they will be made to present themselves at thee pbd His
judgment and decisionm@hal hukmihi wa qada’ihi) in the same manner that
military forces funuud are presented to a sovereign; arranged in ranks after ranks.
This is because He isthe Sole King of the Day of Recompeh3éus, every single
community will be presented to Allah-ta ala in their arrangeds where no one will
be veiled from another. It has been related in a prophetic trathitdime upon him be
peace said: “The people of the Garden on the Day of Judgmertenoihe hundred
and twenty ranks, and you will be eighty ranks from among them.” pt&y bim be
peace also established the gathering of mankind on the Day of $tamaine place
by his words as related by al-Bukhari-on the authority of Abu Hardyllah will
gather together the first and last of humanity in a singld elanged in ranks, where
they will listen to the Caller and their eyes will be adsivn.” In a narration of Ibn
Munduh in his at-Tawheeoh the authority of Mu adh ibn Jabal that the Prophet, may
Allah bless him and grant him peace said: “Indeed Allah tavdlecall out on the
Day of Standing: O My slaves! | am Allah! There is no deixgept Me! | am the
Most Merciful of the merciful, the Most Judicious of the judiciond ghe Swiftest of
those who reckon! Present your proofs and come up with the answershdeawsd i
you all will be questioned and reckoned! O My Angels! Make Maves stand in
ranks upon the tips of the toes of their feet for the Reckoning!”



The author, th&hehymay the mercy of Allah be upon him saidhé giving
of books of deeds‘éetaa’ ‘I-kutub) is real and true” This means that the giving of
the books of good and evil deeds on the Day of Standing is real, trurrahd
established by the Book, tf&unnaand the consensus. The books of deeds are the
books in which the Angels record everything the servant has ddhis world’s life
from beliefs, words and actions. These books will not be received Brophets or
the Angels, and those whom Allah ta'ala wills from His righte@ungasits, who will
enter the Garden without any reckoning, the weighing of actiorthe giving of
books. Allah ta'ala saysAS for he who will be given his book in his right hiand
with regard to the believers. This is a reference to thosemithbe given their book
of deeds in their right hand, for the giving of the book in the rightheilevidence of
eternal redemptionn@jaaf). Ibn Abass said: “The first to be given his book in his
right hand from thiddmmawill be Umar ibn al-Khaab, and he will have a radiance
like the radiance of the sun. It will be said to him: ‘Wherdlsi Bakr?’ and he will
say: ‘How! O How! The Angels have ushered him in a solgmutession to the
Garden’.” This means that Abu Bakr will enter the Gardeih aity reckoning, as at-
Tha'labi mentioned. The giving of books of deeds is also estathllshélis words:
“...and as for him who will be given his book in his left Faadd this is with regard
to the disbelievers. This is a reference to those who will\@ngheir book of deeds
in their left hands, as evidence that they will be among the=eadty wretched
(shagaawa

The author, theShehy may the mercy of Allah be upon him saidrht
weighing of actions (azn ‘I-'amaa) is real and tru€’; which is that the weighing of
actions for those whom He wills from His servants on the Day oid8tg is real, true
and firmly established by the Book, tl8nnaand consensus. By means of the
weighing actions Allah ta'ala will manifest His justiceDivine punishment and His
Divine pardon for sinsygdhihar ‘I-"adla fee ‘I--'adhaab wa ‘I-"afwa "an ‘l-athaa)nit
is said that its reality cannot be truly known except by Alldhlaa\What is meant in
this context by the weighingv@zar) is the weighing of the actions of the servant by
means of the Scalesngezaap Abdallah-ibn Umar said: “It means the weighing of
the recorded reports of the actions of the servants.” It is sadithth&cale is actually
the book in which the actions of creation are recorded. Mujahid said: STake is
actually good deeds and evils deeds themselves.” He also said awdghisiterated
by ad-Duhaak and al-'Amash: “The Balance and the Scale actually mestitejand
judgment.” Allah ta'ala says:The Scales will be made precise on the Day of
Standing’” This means that they will be just. Thus, the meaning of theséswefers
to the weighing on the Day when the Messengers and those to whometfeegent
will be questioned. The meaning of His words:will be made precise.’ means that
the Scales will be established with equity, which is one of thibwaes of the Scales.
The reason that the plural is utilized in this verse is becawsd be according to
what is just, contentment and examination from Allah ta'ala. @rerns that there
will be equity between them in truth in the weighing of their good lzamil deeds.
Thus, he whose good deeds are preponderate over his bad deeds, his Bdades wi
heavy. It is for this reason that we say: ‘His good deeds wipetiisuiad deeds.’
While he whose bad deeds are preponderate over his good deeds, hiwificaées
light and his destiny will be Hell. It is for this reason tha say: ‘His evil deeds
wiped out his good deeds.” His words: ‘an the Day of Standingmeans for the
people on the Day of Standing. It has been related by ad-Daylami anttieity of
Samra ibn Fatik al-Asadi, who was among the Companions of the Messeing
Allah, may Allah bless him peace who said ondh#hority of the Prophet, may Allah



bless him and grant him peace, who said: “The Scales in the HaAllabfwill
elevate some people and humiliate some people. The heart of the sdamoflias
between Two Fingers of the Fingers of the All Compassionatee Ifikds He can
cause it to go astray and if He likes He can make it straigllah ta'ala says: The
Scales on that Day will be exdctt has been related on tlaithority of Hudhayfa
who said: “The Possessor of the Scales on the Day of Standingewdiibril, upon
him be peace. Allah will say to Jibril: ‘O Jibril weigh theictions’; and he will
restore the rights of the victims of injustice. If they have no glsmdls then their bad
deeds will go to those who committed injustice against them. resudt a man will
come to Allah with bad deeds equal to a mountain. It is for thiometmt Allah
ta'ala says: The Scales on that Day will be exXxdcHe, upon him be peace also
established the weighing of actions and the Scales by his wonddased in the
Saheelof al-Bukhari on the authority of Abu Hurayra: “There are two pleragach

are light upon the tongue, but heavy upon the Scales and beloved to the All
Compassionate. They are: ‘Glory be to Allah, and with His pra@Glesy be to Allah

the Immense’.” The meaning of the two phrases being ‘beloved to the Al
Compassionate’, is that they bring about appreciated Ithani{at habeeba and
renders the one who says them the object of Imadtfuubg; which means that the
one who says it becomes beloved to Allatakbuubun lillah). The love of Allah for
the servant is His desire for him to be connected to all good andiyndiedisaal ‘I-
khayr lahu wa't-takreem In this prophetic tradition the Divine Nama&-Ralmaan

(the All Compassionate) is singled out from the other. Beautifahé$afor mention in
order to bring attention to the vastness of the mercy of Allah, slads the One who
recompenses insignificant actions with abundant rewards; as svelhat is in this
Divine Name of transcendencearizeely praise fahmeed and glorification
(ta'dheen). In this cited prophetic tradition is encouragemeatgheeb as well as
taking on light actionstékhfeey. It incites to the remembrance of Alldteth "ala ‘d-
dhikr) and promises the love of the All Compassionate. It also incitkghtening in
relationship to actions kfiffat bi'n-nisbat lamaa yata'allagu bi’'l--ampgl but
heaviness in relationship to the manifestation of Divine rewtaabjél bi'n-nisbat li
idh’haar‘t-thawaal). Also in this prophetic tradition is the encouragement to be
persistent in the remembrance of Alldmth "ala ‘I-mawaadiba "ala hadha ‘d-
dhikr) and induces constancynélaazimatihj; because the remainder of religious
responsibilities gaa’ir ‘t-takaaleej is hard and difficult on the soul and heavy for it
(sa’aba shaaga "ala ‘n-nafs thageglavhile these two small phrases are easy for the
soul, but heavy on the Scales, just like the heavy burden of normalousligi
responsibilities Ka thagal ‘s-shaag mina ‘t-takaalgeOne of the early ancestors was
once asked the reason for the heaviness of good deeds and the lighéwisseeids,
and he said: “It is because the bitterness of good deeds is fpregent, while their
sweetness is always hidden. Thus, they become heavy and their heavigess
eyes does not burden you to abandon them. The sweetness of evil deeesgels for
present, while their heaviness is always hidden. Thus, they becdmeatid their
lightness in your eyes does not burden you to commit them.”



The author, theShehy may the mercy of Allah be upon him saidih®é
reckoning (hisaab) is real and tru€’; which is that the reckoning of all actions,
words and beliefs of some of the servants is real, true and fest@plished by the
Book, theSunnaand consensus. The Reckoning will embrace the disbelievers, the
believers, mankind anginn; except those for whom Allah ta’ala will make an
exception istithnaa’). Thus, some creatures will be reckoned until they possess no
good deeds left in order to increase their grief before aditures to witness. Allah
ta'ala says:On the Day the Reckoning will be establishedich means the Day on
which the people will be made to stand for the Reckoning after resare given their
books of deeds. Some people will stand for an easy reckdngagl ‘I-yusrg, while
some will stand for an extremely difficult reckoningisgab ‘lI-'aseey. Some will
stand for a reckoning that will be concealbgdab‘s-sirr), while some will stand for
a reckoning that will be openly apparenis@ab ‘I-jahr). Some people will be entered
into the Garden and Hell without any reckonibgghayr ‘I- hisaab), as it will follow.

Allah ta’ala says:We will definitely question those to whom were sent Messengers,
and We will definitely question the Messendgefsis means that the questioning that
Allah ta'ala will address to the disbelievers will be tdkogcthem |j yuhaasibihin)

as a means of calling them to accouateeran, rebuking themtéwbeekhapand
humiliating them ifdaahan lahun). However, the questioning that Allah address to
the Messengers will not be in order to reckon them, but ratherdan to bring them

as a witnesdli(astash’haada bihimhagainst those to whom they were sent among the
disbelievers. Allah ta'ala saysHow will it be when We bring witness from every
communit?” This means that the Messengers will come on the D&eokoning as
witnesses against their communities; so that they will notobeta say: Our Lord

why did You not send us a Messenger so that we could follow Your signs and be
among the believe?s; or that they would say:By Allah, our Lord we were not
idolaters” It is for this reason that their mouths will be sealed and their feet and hands
will testify against as to what they used to do. Thus, their bddteaanihim will
testify against them, as well as the animamsyawaanagt vegetation rfabaa) and
inanimate things jdmaadaa). Allah ta‘ala says: For, by your Lord, We will
definitely question all of thefh He, upon him be peace, also established the
Reckoning by his words as related in a prophetic tradition of Ibrs#AbB&Ve are the
last of the religious communities, and we will be the firstttebm who will be
reckoned.” Similarly, he, upon him be blessings and peace alsoswsdihe giving

of books, the weighing of actions, and the reckoning by his words aieddly at-
Tirmidhi on the authority of Abdallah ibn "Amr: “A man from niymmawill be
recuperated for all to see. Ninety-nine scrolls will welcome himh Eawoll will be as

far as the eye can see. Then it will be said to him: ‘Do yoy day of these things?
Has my recording angels done you an injustice?’ He will ‘d&ymy Lord.” It will

be said to him: ‘Do you have any excuse to put forward?’ Heseyll ‘No my Lord.’

It will be said: ‘On the contrary. Verily you have with Us axcellent deed and
indeed this Day no injustice will be done to you.” There then wilbtmeight out to
him a slip of paper wherein will be writteAsh hadu an La ilaha illa Allah wa ash
hadu anna Muhammadan abduhu wa rasuluhu(l bear witness that there is no
deity except Allah and | bear witness that Muhammad is ldigesand Messenger).
Then it will be said: ‘Take your paper.” He will say: ‘O rhgrd! What is this slip of
paper in comparison to these scrolls?’ It will be said to hiferily no injustice will

be done to you! Then the scrolls will be placed on the scaleshmmdthe slip of
paper will be placed upon the scales. The scrolls will be lightheuslip of paper will

be heavy for there is nothing which is weightier than the namdlaf!AThe bottom



line is that this prophetic tradition means that nothing from disobegliewill
adversely oppose hinyigaawimhit On the contrary, the remembrance of Allah
ta'ala out weighyatarajaha) all forms of his disobedience. If it is said: actions are an
intangible thing & arid) and cannot be realistically weighed on a scale. It is thus the
corporeal bodies that will be weighed. | would answer: It wilthee scrolls in which

the actions of the servants are recorded that will be wejgired the reckoning will

be done in accordance with the differences circumstances drtrants. Or it means
that Allah will give corporeal form to the actions and words ofdfeatures and then
weigh these corporeal forms. Those actions of obedience will e imeavy and
those actions of evil will be made light, in order that actwakhip can weigh heavy
for the soul and acts of disobedience can be made light for itweAmentioned
previously, some people will be entered into the Fire without arkpnértg as Allah
ta'ala says: And do not even ask about the sins of the duittycause they will be
entered into the Fire without any reckoning. It is said thatwibise means: that the
Angels will not ask about them, because they will know them by tharks. This

will be true with regard to the disbelievers and hypocrites, fay will not be
guestioned about their sins, nor reckoned, nor given their recorded books, nor will
their actions be weighed. On the contrary, they will be enteredthet Fire without
any reckoning. As for the disobedient among the Muslims, it hasrbgad by Abu
Nu'aym on the authority of Abdallah ibn Umar who said that the Megssef Allah,

may Allah bless him and grant him peace said: “Six peoplebsilentered into the
Fire without any reckoning. They are: the ruler because afityrahe Arab because

of ethnic chauvinism, a_leading personality because arrogance, tmedsusnan
because of fraud, the scholar because of envy and the wealtloy gesause of
stinginess.” Each of these will entered into the Fire without begungstioned i
ghayr su’aa) or without any reckoningb( ghayr hsaaly. As for those who will be
entered into the Garden without any reckoning; there has been pmapketic
traditions transmitted given evidence of that. Among them is whatrelated in a
narration of Anas ibn Malik on the authority of the Prophet, mayhAlless him and
grant him peace who said: “When the Day of Standing is establsloadler will call

out: ‘Whoever has a reward binding upon Allah should now enter the Garden.” The
it will be said: ‘Those who have a reward binding upon Allah are thdse were
firmly established in pardoning people. They will be enteredtimtoGarden without
any reckoning’.” In a narration of Sahl ibn Sa'd as-Sa adi whibtkat the Prophet,
may Allah bless him and grant him peace said: “Within the loinsome of the
people of myUmmaare men and women who will be entered into the Garden without
any reckoning.” He then recited the verse:&nd others from among them who have
not encountered thefrin a narration of Ibn "Asaakir on the authority of Abdallah ibn
Abass who said that the Messenger of Allah, may Allah blessanidngrant him
peace said: “There will be entered into the Garden withoutr@ckoning, seventy
thousand souls; by means of the intercession of Uthman; each of whom will be among
those deserving of Hell.” In a narration oham at-Tabari on the authority of
Abdallah ibn Mas'ud who said: “Thigmmawill be divided into three thirds on the
Day of Standing. One third will be entered into the Garden withaytreckoning.
One third will be reckoned with an easy reckoning. And one third ceithe with
immense sins, until it will said: ‘Who are these people?’ (And Allah tabaaraka

wa ta alawill know best who they are.) Then the Angels will say: ‘Gdare those
who came with immense sins, except that they never associatededies with
You.” Then the Lord will say: “Enter these into the vastness ofnvycy.” Then
Abdallah recited this verseThen We allowed to inherit the Book those whom We



chose from Our servants. Among them were those who were unjust mathesouls.
Among them were those who were middling. And among them were those who were
foremost in good deeds, by the permission of Allah. That is the Greatest.Bounty
The author, theShehy may the mercy of Allah be upon him saidiht
Bridge (siraat) is real and true’; which means that the Bridge of HeHirgat ‘l-
jahannan), crossing it jawaazuhy, along with being stopped on wgquuf "alayhj
is real, true and firmly established by the Book ,3@naand consensus. The Bridge
is an extended overpagaqr mamduull placed over the Hell Fires, over which will
pass yamurru “alayhj the first of humanity and the last of them, each in accordance
with his own actions. Some of them will cross it in the blinking rofege [amh ‘I-
basar). Some of them will cross it like the flash of lightnidgafg). Some of them
will cross it like a gale windréeh "aasf). Some of them will cross it like a swift
stallion jawaad. Some will walk hastily over ith@ruulg). Some will crawl across it
on all fours habwy. Some will creep across it on their bellieal@f), while some
will fall over from it into the Fire fastaagitiun fee ‘n-naay. Upon the Bridge will be
Heavenly Dogs, no one knows their numbers except Allah that wi# seine of the
people. Allah ta'ala saysS% usher them to the Bridge of Hell Fitethat is to say,
conduct them to itaslukuuhum ilayhaalt is said that the namddheerhused in the
context of this verse is the name for the forth gate of thes gditthe Fire. He, upon
him be blessings and peace also established the existence oidide B/ his words
as related in the Saheehal-Bukhari on the authority of Abu Hurayra: “The overpass
of the Hell Fires will be accomplished and | will be the ficstross it.” The meaning
of his words ‘the overpass of the Hell Firgsisf jahannam refers to when humanity
will be gathered togethehiishiruy), then the positioning of the Bridge over Hell will
occur as it was cited in the prophetic tradition regarding the lsigbes who will fall
from it into the Fire, and their enemies will remain in the aies connected its the
stopping placesk(rb ‘I-mawqif seeking the intercessiogastashfa uun With the
planting of the Bridge, permission will be given to cross it. Theasa will occur
(yaqa'a ‘l-imtinaan) with regard to prostration which will differentiate yatamayyiz
the hypocrites from the believers. It'is-then that people willlbeved to cross it. The
meaning of his words, upon him be peace: “...and | will be the firstossat”; is as
Imaman-Nawwawi said: “It means that | and tdynmawill be the first to pass over
the Bridge and cut across it. It is usually said that a peresses a valleyjdaza ‘I-
waadiy) or passes through ia{aazahy, when he cuts across gdta ahy and leaves
it behind khalafahy.” In another narration, the Prophet said: “Then the other
communities will open up and make a way for us. Then we will paskdoy with
radiant esteem from the traces of our purification. Then the comeswill say: ‘It
is as if thisUmmawere a community of Prophets’.” Al-Qufii said: “Since, he the
Prophet and his community will be the first to cross over the Bridlgeecessitates
the other communities being postponed from crossing over until theiringass
complete. Once he and his community have crossed then the other pebje wil
allowed to cross.” In a narration of abbkim on the authority of Abdallah ibn
Salaam, the Messenger of Allah, may Allah bless him and gramtpkace said:
“Then a caller will call forth saying: ‘Where is Muhammad dansl community?’ He
will then stand and he will be followed by his entifteima the righteous among them
as well as the sinners. When they began to cross the overpaksyillizbliterate the
eyesight of His enemies among tdenmaand they will erroneously wander about
right and left; while the Prophet and the righteous will be savedée’ Bridge is
described by his words, upon him be blessings and peace as relate@ah¢atof
Muslim on the authority of Abu Sa’id al-Khudri who said: “It has hegcme that the




overpass of Hell Fires is smaller than a hair follicle andpgrahan a sword.” For,
the Bridge of the overpass of Hell Fires is placed betweenttppisg place of
Judgment and the Garden. The believer must therefore cross overdeinto enter
the Garden. It is in this way the Bridge has been establisheeaband true. The
school of thought of the People of the Lord of Truth affirm its emt#eand the early
community are unanimous regarding its establishment as an overpesd pler the
surface of Hell Fires over which all people must pass. The bedievih be saved on
the Bridge based upon their spiritual states and stations; and wiliefed| from it
into Hell, may Allah the Generous redeem us from that.

The author, theShehy may the mercy of Allah be upon him saidiht
Kawthar is real and true’; which means that the Ponds of the Prophb&svd ‘I-
anbiyaa), drinking from them ghurbu minhag and being driven from thenitrghu
‘anhag is real, true and firmly established by the Book,$@naand the consensus.
It is thus obligatory to believe that each of the Messengers siasvhi Pond to which
the obedient among their respective communities will be brought to; and tiraritie
of the Prophet, may Allah bless him and grant him peace is theegfreamd most
immense of all of them. Its name Kawthar. Also subsumed under the issue of the
Pond of the Prophet, may Allah bless him and grant him peace issie of the
intercession rbas’alat's-shafaa’aji as some of the scholars have stipulated. The
intercession refers to the intervention to be given by the Messerige Prophets, the
martyrs, the callers to prayer and some of the believées.ideology hadh’hal) of
the People of Truth is that the intercession is real and tndewdl be given to those
who were disobedient sinneraugaat mudhnibeenfrom among those who unify
Allah (muwaalideer) among the communities of the Prophets. These are those who
will seek the intercession of those who give intercession fromngnthe Angels,
Prophets, martyrs and some of the righteous. This is based upon tteofdllah
ta'ala: ‘No one will give intercession except the ane with whom He isntdrtaus,
the reprobatefgasig is not one with whom He is contemh(rtadaa), because the
one with whom Allah is content for the intercession must of a ngcéssone who
unifies Allah. This is also corroborated by the words of Allalaléaregarding the
intercession of the Messenger of Allah, may Allah bless him aadt ¢gnim peace
specifically: ‘Perhaps your Lord will elevate you to the praiseworthy stdtitirhas
been related by at-Tirmidhi on the authority of Abu Hurayra wshal that the
Messenger of Allah, may Allah bless him and grant him peaicevdaen he was
asked about the meaning of the ‘praiseworthy station’ in the abose: vé refers to
the intercession.” It is also corroborated by the words of Adadld: ‘And your Lord
will give to you and then you will be contéribn Ishaaq said: “What will be given is
that he will succeed in this world’s lifal¢falah fee'd-dunyaa and attain the Divine
reward in the Hereafterath-thawaab fee ‘l-akhirg” It is said that this verse is a
direct reference to the Ponldb(vd) and the intercessiosi{afaa’a). As-Sadi said: “It
is said that this verse refers to the intercession he wil @ all of the believers.” It
has been transmitted on the authority of Ali ibn Abi Talib, mayAba pleased with
him who said that the Messenger of Allah, may Allah bless Inidhgaant him peace
said: “Allah will grant me the permission to intercede on bebfalihy Ummauntil
eventually Allahsublaanahuwill say to me: ‘Are you content, O Muhammad?’ And |
will say: ‘O Lord, | am content’.” The intercession is also oborated by the words
of Allah ta'ala: Indeed, | have given you the KawtliaFhe Arabs name anything
that is plentiful and bountiful in number, measurement and significdethar
(abundance). The people of interpolatiahlft-ta’'weel) differ into sixteen different
views regarding th&awthar, which was given to the Prophet, may Allah bless him



and grant him peace: [1] it is a river in the Garden as tklayeat-Tirmidhi on the
authority of Ion Umar who said that the Messenger of Allah, mhAless him and
grant him peace said: “Th€awtharis a river in the Garden its boundaries are made
of gold. Its course flows upon pearls and rubies. Its sand is morarftagan musk.
Its water is sweeter than honey and it is as white as sn@lt is the Pond of the
Prophet, may Allah bless him and grant him peace at the plaStawnding. "Ada’
said that the Prophet, may Allah bless him and grant him peatasatlated in the
Saheetof Muslim: “Are you aware of what th€awtharis?” We said: “Allah and His
Messenger know best.” He said: “It is a river which My Lbas prepared for me in
which is much good.” [3] Th&awthar of the Prophet, may Allah bless him and grant
him peace is a Book. This was narrated by "Akrama. [4] It iQtman as al-Hassan
narrated. [5] It isal-Islam, as al-Mughira narrated. [6] It is the ease ofGha’'an and

the uncomplicated nature of tekari'a as al-Hassan ibn al-Fadl narrated. [7] It is the
multitude of his Companions, higmmaand his faction, as Abu Bakr ibn “lyaash, and
Iman ibn Raa’ib narrated. [8] It is the abundant narrated traditfrons him, as ibn
Kaysaan narrated. [9] It is the raising and exalting of hieerebrance, as al-
Maawardi narrated. [10] It is the Light that is in his heart, upom bé peace that
guides to Allah and cuts people off from other than Him. [11] It iSiitercession,
upon him be blessings and peace. [12] It is the miracles of thee bgrwhich he
guides the people who answer Allah’s invitation, as at-Tha labatestr[13] Hilaal
ibn Yasaaf said: It is ‘There is no deity except Allah and Muhadh is the
Messenger of Allah’. [14] It is learning jurisprudence in thkggion. [15] It is the five
prayers. And [16] it is magnitude in affairs, as Ibn Ishaaq remtratdowever, the
soundest of these opinions are the first and second opinion because dhey ar
established in the narrations from the Prophet, may Allah blessamidrgrant him
peace regarding theawthar. As for those who say that the Pond of the Prophet, may
Allah bless him and grant him peace is his Intercession, this was corraboyatdat
was related by at-Tirmidhi on the authority of Jaabir, quotingPtiophet, who said:
“My intercession is for the people of major sins from amongUmma Whoever is
not from among the people of major sins, then he will not attain my intercessian.” T
intercession being referred to in this context is what Allamgsed him and has been
explicitly specified for the people of major sirgh(l-kabaa’ir); that is to say, in
order to set aside their evils and pardon their major sins. Tdassithat there will be
no need to set aside major sins and pardon, if the person lagkedAl for those
who committed faults less than major sins, for their acts of ebedi act as
atonementyukaffarahaa‘t-aa aa) for their minor sins. Yet, they still have a need for
another level of intercession in order to elevate their spiritaaks (i rafi ‘d-
darajaaf). Now, as for the intercession for elevating one’s spirituat,raveryone of
those who are fearfully awarat@iyaa)) as well as the sageawliyaa) require it, and
this is unanimously accepted by the people of the religion.aA4bi said regarding
the meaning of the above cited prophetic tradition: “The intearesd mine which
will redeem those destined for destruction has been designatée foedple of major
sins.” Imaman-Nawwawi said in his Sharh MuslirfQadi "lyad said: ‘The ideology
of the people of thé&unnais that the intercession is lawful by reasgamw@az’s-
shafaa at "aglaanand it is obligatory based upon transmissienjgubuhaa sam gn

by the explicit words of Allah ta'alaOn that Day intercession will not benefit
anyone except for the one whom the All Compassionate One has given permission and
who is content with His wordsAnd His words: No one will give intercession except
the one with whom He is conténthe intercession is divided into five intercessions:
[1] that which is specificriukhtag) to our Prophet, may Allah bless him and grant



him peace, and comprises the relief he will brimgaha) to some from the terror of
the place of standindhéwwal ‘I-mawqij and the expediting of the reckonirtg (eel
‘I-hisaab); [2] the intercession where people will be entered into thel€hawithout
any reckoning; [3] the intercession for some people who deservedrithe
(astawjibuu ‘n-naarg, but our Prophet, may Allah bless him and grant him peace will
intercede on their behalf, and for others whom Allah ta ala Wllsthe intercession
for those who will actually enter the Hell Fires from amongsin@ers, for there has
been narrated many prophetic traditions that they will be braughaf it through the
Intercession of our Prophet, may Allah bless him and grant hicepea well as the
intercession of the Angels and their brothers among the believensAtlad ta ala
will extract from the Fire everyone who said: ‘There is ndydexcept Allah’; as it
has come in the prophetic traditions; and finally [5] the interoesggarding giving
additional rank in the Garden for some of its people.” IbnyaAsaid: “Those who
uphold that the scholars and the righteous will intercede, it wilbbéhose who did
not reach the Hell Fires, and are ensnared between the two. fladbey are those
who reached the Hell Fires, but will have some good deeds. In additionthie
Prophets will intercede on behalf of those who entered theRitel from among the
disobedient of their respective communities, who had been given signwhddiled
to draw near to Allah and who had little knowledge of Allah except t@nmon
belief in Him. Then the Merciful of the merciful ones will contineintercede on
behalf of those who were completely drowned in errors and sins, fiase wwho did
not receive the intercession of the Prophets. As for the intevness Muhammad,
may Allah bless him and grant him peace, which comprises expeditidheof
reckoning (a’jeel ‘I-hisaab), this is exclusive to himkhaastan lahy.” He, upon him
be blessings and peace also established the existenceKawitear by his words as
related in the Saheaedt al-Bukhari on the authority of Abdallah ibn Umar: “My Pond
is equal to the distance of a months journey. Its water is as agitelk. Its fragrance
is better than musk. Its drinking cups are like the numbers ofdredftthe heavens.
Whoever drinks from it will never thereafter be thirsty.” Theaxse of th&Kawthar
is also described in a narration of al-Hassan on the authoridna$ related by
Ahmad, he upon him be blessings and peace said: “It is likeligh@nce between
Mecca and A’ila or like the distance betweean@®a’ and Mecca.” In a prophetic
tradition of Abu Sa’id with Abu Shayba and Ibn Maja, he, upon him be ifssand
peace said: “Its distance is like what is betweerkihda andBayt ‘I-Maqdas’ In a
prophetic tradition of "Utba ibn Abd with atabaraani, he upon him be blessings and
peace said: “Its distance is like what is between al-Bayadnd Basa.” Al-Baydaa’ is

a village near the town of ar-Rabadha, which is a place well ki@tween Mecca
and al-Medina. All of these distances are close in approximati@ne each is about
a half months journey, or longer or shorter by a little. It hashldeansmitted in a
narration of Abu Dharr with Muslim as well as by Ibn Mas udhwAhmad regarding
the description of th&awthar, that he upon him be blessings and peace shids “
more intense in whiteness than niilkhe fragrance of thEawtharwas elaborated on
in a prophetic tradition from Abu Amama with Ibn Abi "Amasas well as from lbn
Umar with at-Tirmidhi, that he upon him be blessings and peace “#aid: more
intense in aroma than that of musk.” In the narration of Ibn AbiiM&® upon him
be blessings peace said in addition: “It is smoother than buttee.'sweetness of the
Kawthar was further corroborated in a narration from Muslim from Abu Dhad
Thawbaan, where he upon him be blessings and peace said: Vieétes than
honey.” Ahmad narrated a similar narration on the authority of AblKa'b, as well
as from Abu Amama, that he upon him be blessings and peace s#@dsWieter in




its taste than honey.” The frostiness of Kewthar is described in a narration from
Ahmad from lbn "Amr and Ibn Mas ud, where he upon him be blessings acel pea
said: “It is colder than snow.” A similar transmission was maygldbu Baraza. In a
prophetic tradition from al-Bazaar from a narration of "Adiy ibn dhiaon the
authority of Anas, as well as from Abu Ya'ala from another patinaomission on
the authority of Anas, and from at-Tirmidhi from a narration of Itmay, that he
upon him be blessings and peace said: “lts water is more intercs#@dness than
snow.” The number of the cups of tk@wthar was elaborated on in a prophetic
tradition from Anas, where he, upon him be blessings and peacélsatdare cups
whose number is like the number of the stars of the heavens.” In amatination
related by Ahmad from al-Hassan on the authority of Anas, he upobéblessings
and peace said: “They are more in number than the stars of d@venisé’ In a
prophetic tradition related in the al-Mustawiid its last chapter, he upon him be
blessings and peace said: “In it are drinking containers the marabehich are like
stars and planets.” Muslim narrated a transmission by way o& Muns Ugba on the
authority of Naafi' on the authority of Ibn Umar, that he upon himléssimgs and
peace said: “In it are drinking containers the number of whichlarehe stars of the
heavens.” He, upon him be peace also said about the Divine rewattb$er who
drink from the Kawthar in a prophetic tradition narrated by al-Kashmeehini:
“Whoever drinks from it” meaning by that, from the Porlthd); and in the
prophetic tradition of Sahl ibn Sa'd: “Whoever drinks from it wikerethereafter be
thirsty.” In the narration of Musa ibn "Ugba, he upon him be peade"¥8hoever is
brought to it and then drinks from it will never thereafter becommstyhii In the
prophetic tradition of Abu Amama, he upon him be blessings and peacé. saitd
his face will never be darkened.” In-a prophetic tradition frorrNawaas ibn
Sam aan related by Ibn Abi‘d-Dunya, he upon him be blessings and ssedc&The
first of those who will be brought to it will be those who usedite glrink to every
thirsty person.” Each and every one of the prophetic narratioabliskes that the
existence of th&awtharis real and truehaqq wa_gq).



The author, th&hehy may the mercy of Allah be upon him saidhé Fire
(naar) is real and true. The eternity of the Fire with its irmates awaam ‘n-nar
ma’a ahlihi) is real and true!” This means that the Fire of Heldar’l-jahannan),
and the eternity of its punishment with its inmates is reag, &and firmly established
by the Book, theSunnaand consensus. For, the Fire is the abode of eternal pain and
punishment daar’l- adhaab wa’l-'igaal, which Allah has prepared @@dahaa for
the disbelievers and the disobedientsgat) among the Muslims. It has seven gates
where each of the gates has its specific divided secfimia(maqgsuum The
punishments in Hell are of diverse varieties and divisiomgkbtalif'l-anwaai® wa'l-
agsaan. The Hell Fires exists now and is continuodmagiyd and will not
obliterate [@a tafnag. The disbelievers and the hypocrites will remain in the Hell
Fires forever ifiukhaliduu). However, those who died upon the belief in the Divine
Unity will not remain eternally in the Hell Fires, evenhiy committed major sins
(wa law irtakab’l-kabaa’i)). Allah ta'ala says:lhdeed We have prepared Fire for the
unjust; which means that We have prepareal afladnaa or We have made
(ja'alnaa) the Fire for the unjust as a punishment for them as a dbikir injustice
(‘adhaaban lahum li_diimihim). The meaning of the words of Allah taala: for.
the unjust.””. are rejecting disbelieverskdafireen jaakdeern), deceitful hypocrites
(munaafigeen khaadi egmnd unrepentant disobedient Muslimasgat muslimeen
ghayr taa’'ibeei The meaning of the words of Allah ta'ala:.Fire..” is that We
have made for them as a punishment in the Fire. Allah ta'g&a Sehose are the
companions of the Fire, and they will be therein forév&his means that they are
from among the people of Hell Fires by reason of theipastin this world’s life [§i
sabbab a'amaalihim fee'd-dunyaaThus, they willfully acquired evil deeds
(kasabuu’s-sayi’adtand followed their lower passionsgtébi uu’s-shahawagtuntil
their errors completely encompassed thémaitéa ataatat bihim khate’ aatuhunp
and then they died in that state. For these people will remain keth&ires existing
therein and residing mugeemuun wa maakithjunwithout ever dying laa
yamuutuuh and without ever being released froml#a( yukhrajuuna minhgauntil
time without end ifa ghayrn-nihaayg. The punishments of the Fire are sensory
(hiseeyan and not metaphoricai@jaazan, as some of the hypocrites claim. It is for
this reason it has been related in a prophetic tradition: “The G#@&drirrounded by
disliked things and the Fire is surrounded by the things of the lovesigpa.” This
means that the people of the Garden will take sensory pleadine biressings of the
Garden, just as they were patient with the sensory disliked thirthss world’s life.
Similarly, the people of the Fire will be punished in the Firehwsensory
punishments just as they committed themselves to their sensaypaasions in this
world’s life. It has been related by at-Tirmidhi and Ibn Ma&garding the description
of the Fire on the authority of Abu Hurayra who said that thesdeger of Allah,
may Allah bless him and grant him peace said: “The Firésetifwere kindled for a
thousand years until it became reddened with heat. Then it was kiodi@dhousand
years until it became whitened with heat. Then it was kindled fivousand years
until it was blackened with heat; for, the Hell Fires, now, arekellaed and darkened
like a the darkest night.”



The author, theShehy may the mercy of Allah be upon him saidih®é
Garden (janna) is real and true. The eternity of the Garden with its mhabitants
(dawaam’l-janna ma'a ahlihj is real and true” This means that the Garden and the
eternity of its blessings with its inhabitants is real, tme frmly established by the
Book, theSunnaand consensus. For, the Garden is the abode of eternal reward and
abiding blessingsd@ar’'t-thawaab wa’n-na’eem’l-muqge¢mwhich Allah has prepared
for the believers g adahaa Allahu I’l-mu’'mineen in which are the dark eyed
maidens lfuur "ayr), the eternal youthw{ldaan mukhaliduuy the flesh of birds
which are yearned fotahm fayr mimaa yashtahugnrivers of sweet water and pure
honey @nhaar min’l-maa”l-'adhaab wa’l-'asal ‘I-muwusa), rivers of milk the taste
there of which never altersapan alladhy lam yataghayyimtmahy, and wine in
which is a delight for those who drinkhamr allati feehaa lidhatun li’'s-shaaribeen
In the Garden as well, as our master Muhammad, may Allah tolesand grant him
peace said: “Is what no eye has ever seen, no ear has ever hdatitavhich has
never occurred to the heart of a human being.” The people of tiherGarll be true
companions one of anothekiwaan reclining upon couchesdla surrarin) facing
one anothernmiutagaabileen Allah will remove from their hearts all traces of hatred
(naza’a Allah maa fee quluubihim min ghilivhere they will become the most
beloved of creatures making enjoymeattilpba mutamati een The mutual greetings
in the Garden will be: ‘Peace!” The blessings of the inhalsitahthe Garden will be
eternally continuous in the Abode of Peata éemuhum daa’'imun fee daar’s-
salaan). The Garden has eight gates and it is extremely diversrsed into many
divisions and ranksafwaa un wa agsaamun wa darajaatufihe highest of its ranks
is Firdaws The inhabitants of the Garden will never encounter ddathyalgaa
ahluhaa mawtan nor will any form of annihilation come near to thema(laa
yagaribahum fanaa’'un The Garden exist now in a place known to Allah ta'ala.
Allah ta'ala says: And they were rewarded for what they were patient, Gardens and
silk.” This means that Allah rewarded them with Gardens and silkh&r patience
with poverty pimaa_sbaruu "ala’l-faqr. Al-Qurtubi said: “This means for what they
were patient with during the fasting.” ‘@’ said: “It means for what they were
patient with of hunger, during the three days of sacrifices #aid that it means they
will be reward for their patience in obedience of Allahgabrihim fee &da at Allah)
and their patience against disobedience of Allg@hsgbrihim "ala ma aiyat Allahi)
and His prohibitionswa malaarimihi). It has been related that Ibn Umar said that the
Messenger of Allah, may Allah bless him and grant him peacesamdevhen he was
asked about patience and what is was: “Patience is four kindsirshes fpatience
during formidable blows; then patience when performing the obligatitren
patience when avoiding the prohibitions of Allah; and then patiencensagai
afflictions.” The meaning of the words of Allah ta'ala:.Gardens and sitkis that
they will be entered in the Garden and their attire will balkf $his means that just
as the material is called silk in this world’s like, likewig will be called in the
Hereafter. However, hidden in that statement is what Allzda wa jalla has willed
from the bounties He has in store. It also means by implicatidrntttaamale who
wears silk attire in this world’s life will be prevented fremearing it in the Hereafter.
This is because those who will be honored to wear silk in the Gavilebe as a
recompense @&wwadhn) for restraining themselves from wearing the types of clothing
which Allah has prohibited in this world’s life. Further, the Gardés,rivers, its
fruits, its food, its beverages and the remainder of its extallelights as well as the
eternity of all of this with the inhabitants of the Garden has loeeroborated by the
words of Allah ta'ala: And give good news to those who believe and do deeds of



righteousness, that for them will be Gardens underneath which riversEieth time
they will be provided a provision of its fruits, they will s&his is like what we had
been provided with before.” Thus, they will be given it as a likeaadsfor them in it
will be pure spouses, and they will abide therein foréenam at-Tabari said: “The
meaning of this resemblandaghaabil) is that what they will be given in the Garden
will resemble what they used to be provided with in this worldésitifterms of color,
feel and look; even though these things will clearly differ webard to taste and
experiencet@’am wa dhawy This is because there will be nothing in the Garden
which will have its equal in this world’s life.” | say: this geris repudiation against
those who say out of their on self decepti&hidaa’ihin), that most of what the
Messengers, upon them be peace, came with regarding the ndwesnaditters of the
Hereafter, the Gathering, the Standing, the Garden, the Hell &ndsother than
these, that there is nothing from this that should be taken litéralty the outward
judgment of its verbal expression or from what is normally understood its
apparent wordings. They say that these statements are metap{maijaaz) and not
sensory laa hiseeya. All of this from them is falsehood and disbelib&ilaan wa
kufran). He, upon him be blessings and peace also established the exddtehee
Garden and the eternity of its delights with its inhabitanthibywords as related by
Imam at-Tabari on the authority of “Imraan ibrigdien as well as Abu Hurayra both
who said: “The Messenger of Allah, may Allah bless him and grantp@ace was
once asked about the meaning of the words of Allah ta'alant excellent dwellings
in gardens of ease’;,..and he said: ‘They are palaces made of white pearl. ¢h ea
palace are seventy mansions made of red ruby. In each mansisevargy homes
made of green gemstone. In each home there are seventy raigietga)pon each
raised pavilion there is a bed of multiple colors, and upon eaclsl@edpouse from
the dark eyed maidens. Also in each home there are seventg sdrkss. Upon each
spread table there are seventy varieties of colors of food. Aksacimhome there are
seventy valets. The believer will be given the strength inglesmorning to enjoy all
of that.” He, upon him be blessings and peace also established the Garden and the Fire
by his words as related in the SahediBukhari in the chapter regarding the eclipse
prayer galaat’l-khusuujf from a prophetic tradition narrated by Asma’ bint Abi Bakr:
“There is nothing that | had not seen before, except that litsethis station of
mine, even the Garden and the Fire.” In this prophetic traditionklisbis the fact
that the Garden and the Fire are both created and existingitoddgcale that Allah
ta'ala knows.



The author, th&hehymay the mercy of Allah be upon him said@h®é Vision
of the believers (uu’yat ‘I-mu’mineen) of their Lord the Exalted in the Hereafter
is real and true” This means that the vision of the believers of Allah ta althé
Hereafter, devoid of directiorbi( ghayr jihatin, without how-nessh( laa kayj and
without limitation (va laa inhsaar) is real, true and firmly established by the Book,
the Sunnaand consensus. For, the people of Slmmnaare unanimous regarding the
fact that the vision of Allah ta'ala is possible by reasonnikina "aglaa)) obligatory
by transmissionwaajiba naqglaah and will occur dynamicallywaaqi'a fi'laar) in
the Hereafter for the believers, and it will occur without howsnand without
limitation. It will not be given to the disbelievers for Alladn ala says:No indeed, on
that Day they will be veiled from their Lotdlrhis means that the disbelievers will be
veiled from having the vision of their Lordmam as-Shafi® said: “Since it is
established that the veiling of these disbelievers will occuobi@tivine displeasure
(fee’s-sukht then that is evidence that His protected frieraisliya’ahu) will see
Him out of Divine pleasurefée ‘r-ridaa).” For, indeed the believers will see Allah
ta'ala, and He will be seen neither in a pldaa {ee makaan or direction ya laa
jihat), and without how-nessv@ laa kayfiyya from encounterriugaabilg or rays of
connectioniftisaal shi'aa), nor by means of the establishment of a distatmé(ut
masaafa between the one seeing and Allah. There will be no blessitigeiGarden
(na’eem fee’l-jannawhich will be superior gfdal) than the vision of Allah ta'ala
with the sight i'l-absaar). Allah ta'ala says:Faces then will be gazing upon their
Lord with amazemeritThe meaning of the words of Allah ta al&dces..”., is many
faces, and this refers to the faces of the sincere believers. The meaningofdhef
Allah ta'ala: “..then..”; is on the Day of Standing, or in the Hereafter, or then in the
Garden, which is the correct viewafvaal). The meaning of the words of Allah
ta'ala: “...with amazemehtmeans it will be an excellent and beautiful manifestation
of Divine Blessing. One says in ArabidNaddara wajha fulaanifi (So and so’s face
was amazed), when his face glows with excellence due to bessing. Likewise,
Allah makes a person’s face radiant with amazement, when Hdestanexcellence
to him.Imamal-Alusi related the most priceless words regarding thisrevhe said:
“The meaning of them gazing with amazement upon their Lord is thah they see
Him they will be drowned in the disclosure of His beanty$taghriga fee maali at
jamaalihi), to such an extent that they will become totally heedlesserfything
besides Him ta@ghafala "amaa siwaafu for Allah ta'ala will be witnessed in
accordance with what is suitable to His Essesnd@aanahy since there will be no
barrier (aa hajarun) barring the vision of Allah ‘izza wa jalla. In that realne,H
majestic and exalted be His transcendence, will have a totafastation of His
Essence in all of Its Self Disclosurganjee’ tijaaliyaatihj.” The meaning of the
words of Allah ta'ala: “.will be gazing upon their Lord”,.is that they will be
gazing directly at their Lord. He, upon him be blessings and peace alsissbsththe
vision of the believers of Allah ta'ala by his words asteelan the_Saheebf al-
Bukhari on the authority of Jaabir ibn Abdallah: “Indeed you will seery.ord,
majestic be His praises, visually.” In a narration of Abdhelloan Numayr on the
authority of Isma’il from Muslim, he upon him be blessings and psaick “Indeed
you all will be presented to your Lord, then you will see Him.a narration of Ibn
Shihaab, he upon him be blessings and peace said: “Indeed you adlentbsr Lord
by sight.” One of the People of Allah said: “The one who sekhAWill attain direct
knowledge of Allah {iim billahi) accompanying the vision of the eyds (u'yat’l-
‘ayn), in the same way that others attain knowledge of what is seamgh vision.
This is in accordance with his words, upon him be blessings and peagedphetic



tradition: ‘...just as you see the full moon.” Except that He is &ed transcendent of
direction and how-nessn@nzihun “an’l-jihat wa’l-kayfiyya This affair of the vision
of Him is actually an additive to knowledge of Him.” It was related byliMuand at-
Tirmidhi on the authority of &hayb on the authority of the Prophet, may Allah bless
him and grant him peace who said: “When the people of the Gardertentgarden,
Allah ta'ala will say: ‘Do you desire anything so that ih ¢acrease you?’ They will
then say: ‘Did You not brighten our faces? Did you not enter us intGanéen and
redeem us from the Fire?’ Then Allah taala will lift theil and there will be
nothing that they were given which will be more beloved to them thawigiom that
they will have of their Lord.” This will be because they will be completebwned in
the seas Divine love, and the lights of unveiling will take coreptentrol over their
hearts. Due to this, they will not resort to anything which tihweye previously
preoccupied with from eating, drinking, entertainment and taking fsbss among
the blessings of the Garden. It is for this reason one of the Pebplah said:
“What is meant by the visiora(-ru’yat) is knowledge &l-"ilm).” Others of the People
of Allah hold the view that the spiritual state attained in humaurits iconnection to
His Essence is specific with the connection of the sight to wisaes. While others
among the People of Allah hold the view that the vision of the beli@fekiah is a
kind of spiritual unveiling Kashi) and gnosis'(Im), except that it is more complete
and clearerdtamma wa awaha) than normal gnosis. This last line of reasoning is
nearer to what is correct than the first and completes itubecat the time of the
vision of Allah, it will not be something given as a jurisdictionsome over others,
because knowledge of Allah is not at variariee (atafaawat Ibn Batal said: “The
people of theSunnaas well as the majority of thEmma hold the view of the
permissibility of the vision of Allah in the Hereafter. It wedated by Abdu ibn
Humayd, at-Tirmidhi, at-@bari, and verified by al-&hkim by way of Yu'thir ibn Abi
Faakhita on the authority of Ibn Umar on the authority of the Prophst,Atiah
bless him and grant him peace who said: ‘Indeed the least of the péapé Garden
in station will be the one who will gaze into His kingdom whichi atretch for a
distance of one thousand years. The-most superior of them in stétitbe the one
who will gaze upon the Face of his Lord “izza wa jalla twicgheday’.” In another
narration, he upon him be blessings and peace said: “Indeed shefléae people of
the Garden in station will be the one who will gaze upon his meadmsvajJes, his
blessings, his servants, and couches which will stretch a disténone thousand
years. The most noble of them to Allah will be the one who gages the Face of
Allah once every morning and evening”; then the Messenger ohAftey Allah
bless him and grant him peace recited the veFsees then will be gazing upon their
Lord with amazement O Allah my Lord count us among those who will enjoy the
pleasure of seeing Your Holy Immutable Essence, by the tdaak dur master
Muhammad has with You, upon him be Your eternal blessings and most perfect
peace, and by thHearakaof ShehuJthman ibn Fuduye’, may You engulf him in Your
mercy, Amen.



The author, theéShehy may the mercy of Allah be upon him saidirtl
everything which Muhammad, may Allah bless him and grant him pace came
with is real and true.” This means that everything that our master Muhammad, may
Allah bless him and grant him peace came with fromshai g his Sunna what he
came with regarding the above mentioned affairs of the after@@amee aat
madhkuurg, what he came with regarding the news of the Unsed&hbgar’l-
ghaybaa}, and what will occur in the futurev maa sayakuun fee ‘l-istigbgabre
all real, true and firmly established by the Book, $wnaand consensus. All of
these affairs will occur just as he informed us. Among thesdna he upon him be
peace informed us concerning what the people of his household would lemdkite
from slaughter and other than that; as it was related byakibh from the prophetic
tradition of Abu Sa’id al-Khudri who said that he upon him be blessingpeak
said: “Indeed the people of my household after me will encounter frgridmma
slaughter and expulsion.” Among these is what he upon him be peacmedfus
concerning the murder efnam Ali ibn Abi Talib, by his words: “The most wretched
of mankind will be the one who will dye the beard of Ali with bloods it was
related by Ahmad ibn Hanbal on the authority of "Amaar ibn Yagsir. the most
wretched person cited in this prophetic tradition was Abd’r-Rahman idjai, may
Allah curse him. Among these is what he upon him be peace informexhcsrning
the fact that Ali would be the distributor of the Fire and thed&ar and that his
patrons would enter the Garden and his enemies would enter thArRimag these is
what he upon him be peace informed us concerning that Uthman, may Allah be
pleased with him would be murdered while reciting the Scripture tlaat his blood
would drip upon the words of Allah ta al&dr, Allah will suffice you against them,
He is the All Hearing All Knowing as it was related by at-Tirmidhi on the authority
of Ibn "Amr, as well as by al-&#Bkim on the authority of Ibn Abass. Among these is
what he upon him be peace informed us concerning the tribulatiamg that would
afflict his Umma He, may Allah bless him and grant him peace said: “Thiedirthe
tribulations will be the murder of Uthman, and the last of themheilthe appearance
of the Dajaal. By the One in whose Hands is my soul, not one of ybdigvand in
his heart is the weight of grain of love for murder of Uthman, extregit he will
follow the Dajaal if he encounters him. And if he does not encounterHamyill
believe in him in his grave”; as it was related by as{balad al-Haafidh on the
authority of Hidhayfa. Among these is what he upon him be peace informed us
concerning the fact that tribulations would not appear as longres Was alive. He
upon him be blessings and peace said regarding Umar: “He is tier bgainst the
gate of tribulation”; as it was related by al-Bayhaqi on ththarity of Hudhayfa.
Among these is what he upon him be peace informed us concernin@ithod @az-
Zubayr against Ali, may Allah be pleased with both of them, as# melated by al-
Bayhagqi in his Dalaa’i’'n-Nubuwwahat Ali mentioned this to az-Zubayr on the Day
of the Camel, and az-Zubayr responded: “Indeed! By Allah! | hadpl=iaty
forgotten that from the time | heard it from him, may Allah blegn and grant him
peace; then you reminded me of it now. By Allah! | will not figlouy He then
returned to the ranks of his army mounted on his horse and presentdtappened
to his son Abdallah, who said to him: “What is wrong with you?!” ldel:s"Ali
reminded me of a prophetic tradition which | heard from the Messehddiah, may
Allah bless him and grant him peace where he said: ‘Indeed yodighitl against
him, and you will be unjust towards him.” Then his son said to him: dfdy came
out in order to correct the affairs of the people and not to fight I then said:
‘But | swore that | would not fight him.” His son said to himrégE your male slave as




atonement, and take a stance until this affair is correctecebetthhe people.” He did
this, but when the affair became confused he left and wasnhatetered.” Among
these is what he upon him be peace informed us concerning that therenwaidaz-
Zubayr would be in the Fire; for it was Ali ibn Abi Talib who said to the Bedouin who
murdered az-Zubayr: “O Bedouin! Prepare for your place in tine, For the
Messenger of Allah, may Allah bless him and grant him pedatedeto me saying:
‘Indeed the murderer of az-Zubayr will be in the Fire’.”itawas related by Ksein

ibn Abd’r-Rahman on the authority of "Amr ibn Jaawaan. Among thesdas he
upon him be peace informed us concerning the event of the Day of i, Glaat it
would occur around one of his wives and that the wild dogs ofel#b would be
barking all around her. The place called @whb is located between Mecca and
Basra. This became true regarding Aisha, when she came owcohMeading for
Basra. She dismounted at_adMab when she directed herself to bring about a truce
between Ali and Mu awiyya, but she was unable to being about sucddsd. iffhe
result was that many people were killed around her. It is gwt close thirty
thousand people were killed on that day. The Messenger of Allah, ety Aess
him and grant him peace said regarding this: “When she reacltavéb she will
hear the barking of wild dogs.” When it actually happened, A'ighd $I only
considered turning back, since it was | who heard the Messengedabf Aay Allah
bless him and grant him peace say to us (his wives): ‘Which ofwlbbe the one
around whom the wild dogs of alad’ab will bark? On that day you should return
back so that Allah may bring about a truce among the peopds’.it; was related by
Ahmad and al-Bayhaqi. Among these is what he upon him be peace edfarsn
concerning that "Amaar ibn Yaasir would be killed by the getent party f(at
baaghiyya. The Prophet, may Allah bless him and grant him peace oncecsaid t
"Amaar: “You will be killed by a belligerent party.” It walse armies of Mu awiyya
who killed him, at the Battle ofifeen, and it was Ali, may Allah be pleased with both
of them who buried him in his attire as a martyr; as it e&ged by Muslim. Among
these is what he upon him be peace informed us concerning that apgaple
among whom were Abu Hurayra, Samra ibn Jundub_amth&lyfa, about whom he
said: “The last of you will die in a fire, which will burn himhich meant that he
would die in a worldly fire and not that he would enter the Fire ofr@dion. It was
Samra ibn Jundub who was the last of them to die. He was affixte body sours,
and he took it in his head to cauterize them with fire. As atrésufatally burnt
himself, fulfilling the words of the Messenger of Allah, mayahllbless him and
grant him peace. Among these is what he upon him be peace inforroedcesning
that the governmentklilaafa) would remain with the Quraysh as long as they
established the religion. He, upon him be peace said: Khlleafa is in the Quraysh
and it will remain with the Quraysh as long as they estalitis religion.” This means
when they failed to establish the affairs of the religion, thenobutecessity the
political affair would be transferred from them to others. Thispkaed just as the
Messenger of Allah, may Allah bless him and grant him pedoenied us. Among
these is what he upon him be peace informed us concerning that thdck asise
from Thageef a liarkiadhaal) and a vicious persombee). They were Kulayb ibn
Yusef al-Hajaaj, who was the vicious person cited in the prophetic tradition, ngeani
someone destructiven(ihlik; and the other one was al-Mukhtar ibn Abu Ubayd. He
was the liar, since he claimed that Jibril came to him with the revelatioaavipdure.
Among these is what he upon him be peace informed us concerning dMuaayiat
Allah would render him sterile. Among these is what he upon him be pgfacmed

us concerning his daughter, Fatima, that after his death she Wweulde first of



believer to meet him. It was related by al-Bukhari on the authority of A’isloasaid:
“After the death of the Messenger of Allah, may Allah slesn and grant him peace,
Fatima lived only six months, for she died on a Tuesday night,"tted Ramadarin

the year 11 A.H. That was merely six months after the deatheoPtophet, may
Allah bless him and grant him peace. When she died she was tweatyyears old.”
Among these is what he upon him be peace informed us concerningofthirays
ibn "Aamir ‘I-Qarni, the best of th€aabi'een Among these is what he upon him be
peace informed us concerning the fact that the rulers would postporatyer
outside of their proper times. The Messenger of Allah, may Allaks him and grant
him peace said: “How will you be when you are ruled by rulerswiigostpone the
prayer from their proper times?” | then said: “What do you commma@do do?” He
said: “Pray the prayer in its proper time, and when you encountgurélyer with
them, then that prayer will be considered a superogatory praygoddy as it was
related by Muslim on the authority of Abu Dharr. Among these iatwale upon him
be peace informed us concerning the appearance Qfatiariyyaamong hidmma

He said, upon him be blessings and peace: ‘Qhdariyyaare the Magians of this
Ummd; as it was related by at-Tirmidhi, Abu Dawud, and aalim. He counted
them as Magians because of the connection of their ideology wittieblegy of the
Magians, regarding their teachings of the two fundameradesy(), which are: light
and darkness; and their claim that good is from the actions ofwigle evil is from
the actions of darkness. Similarly, tR@dariyyaattribute all good to Allah and all
evil to human beings and Satan. However, it is Allah ta'ala whaedrdmth good
and evil and nothing from them can occur except through His wilhAa ala says:
“Indeed Allah has power over all thing#llah ta'ala says: Allah created you and
what you dd Thus, theQadariyyaare those people associated with those who deny
that Allah decrees all things. One should not have the false assartit they are
among those who are call€hadiriyyg who are those affiliated with the spiritual
path (areeqg of ShaykhAbd'l-Qaadir al-Jaylaani, may Allah ta'ala be pleased with
him. The author of this book, ti&ehymay Allah be merciful to him wasQ@aadiri,
who adhered to the rules of that spiritual path with utmost adhererceasione of
the most important spiritual guides among the teachers ofgindgtual path in the
Bilad‘'s-Sudan Among these is what he upon him be peace informed us concerning
the Raafida. The Rawaafidlinguistically refers to an army that desert their general
(tarakuu gaa’idihin) and flees the armyatsarafuu). Thus, every cadre among them
is consideredRaafica and when one is attributed to them, you s&adfid’.
Technically, the term refers to a group of people amongShiea sect called
‘rawaafid (deserters) because they abandoimedmZayd ibn Ali ibn al-Husayn ibn
Ali ibn Abi Talib. Al-Asmai” said: “They used to have the oath of allegiance to him,
they said to him: ‘Dissociate yourself from the t8baykhs(meaning by that Abu
Bakr as-Sideeq and Umar al-Faaruuq), and we will fight alotg you.” He said:
‘They were the two adviserswézeerah of my grandfather, so | will never
disassociate myself from them.” They thus, deserted from hafaduuhy and
encouraged others to abandon hiarfgduu "anhy. Thus, they were named ‘the
Deserters’ Raafidh) or in plural Rawaafid Among these is what he upon him be
peace informed us concerning the diminishing of the numbers dindaar until they
will become as rare as the salt in food; and that they wouldueter after him
provocations (fthra)'as it was related by al-Bukhari on the authority of Ibn Abass
Among these is what he upon him be peace informed us concerningsakHias Ali

ibn Abi Talib, may Allah be pleased with them: “Indeed this soniakrns a spiritual
master, by whom Allah will ameliorate between two immense opgaamies of



Muslims”; as it was related by the tv8haykhsAmong these is what he upon him be
peace informed us concerning the murder of al-Husayn ibn Ali ibn Alil, Traay
Allah be pleased with him. Among these is what he upon him be peaceéaf us
concerning the city of Baghdad and what would occur in it fromAhERuum
(European Christians): “A city will be constructed between thgigiand the Dujayl
and between the towns of Qubula and as&aat, to which will be collected the
treasures of the earth, and which will then be made to sink intdebert sands
there.” This is a reference to the city of Baghdad, as itrelased by Abu Nu'aym in
his ad-Dalaa’ilon the authority of Jaabir ibn Abdallah as well as al-Eélaton the
authority of Ali ibn Abi Talib and Anas ibn Malik, who said that thedglenger of
Allah, may Allah bless him and grant him peace said: “A @ity be constructed
between the Tigris and the Dujayl, and between the villages tfrifia and as-
Saraat, to which the treasures of the world’s cities will baught, as well as the
world’s gigantic tyrannical powers. It and all in it will simikto the earth. It will
disappear in the earth faster than a pillar of iron sinks intoksgn.” Now, the
gigantic tyrannical forcesjynuud jabaabira of the United States of America, the
United Kingdom, their allies h{ilafaa’ihimag, their collaborating hypocrites
(munaafiqguun mata awin bihimaalong with terrorists among belligerent Muslim
warmongers ithaabiyuun min ‘I-mubaribeer) have all amassed in the city of
Baghdad. All of them resolved on slaughteritag(ee), oppressiont(ighyaar), the
hoarding of the wealth of the natural resouraeawaarid_aibee iyya ghaniyyaof
that country. Along with that, the United States of America\th#éed Kingdom and
their allies have expendeavddhdlafuu) immense amounts of wealth in order to
invest in and embezzle the abundant weattitlfmaruu wa saraquu tharwpof the
people of that land. These actions have been the fundamental causesaviided
to present global inflationtgdakham “aalami ‘I-ali), the global increase in food
prices {zdiyaad "aalami fee thaman‘&taam), the rise in the price of petroleum
(irtifa’a ‘-gamma fee thaman ‘I-batrupland today’s extraordinary global stagnation
(rukuud “aalami khaarify Due to this, abundant wealth and investments have been
lost @ngadha), as well as the lost of excessive amounts of military foraed
incalculable human lives; all which have disappeared in the quadgmisubkha of
Baghdad ‘swifter than a pillar of iron sinks in quicksand’. Amongeéehis what he
upon him be peace informed us concerning the destrudti@mraal) of al-Medina.
Among these is what he upon him be peace informed us concerning theaagpeof
massacresnfulima), the conquering of Constantinople, the appearandmar al-
Mahdi Muhammad ibn Abdallah from his descendents, the release of jted Day
Allah curse him, the heavenly descent of Jesus, the son of Marythgarbe peace
as a reformer of the religion of our master Muhammad, may Allah bless him awd gra
him peace, the release of Gog and Magog, the rising ofuthdrem the west, and
other than these from the matters of the Unseen; as he informidsuebligatory
upon every responsible person to believe in what the Messengervadmevith
sound faith and resolve.



The author, th&hehu may the mercy of Allah be upon him saidhése are
the foundations of the religion, their divinity (ilaahiyaat), prophetic (habawiyaa}
and after-life (sam eeyagt” This means that all of these principlem{aa’id which
the Shehucited in this blessed work are among apart of the individuall\ygaiolry
sciences (Im fard "ayaan. He divided this science into three divisions: divinity
(ilaahiyaal, prophetic fabawiyaa}l and the after-lifegam eeyaat The meaning of
divinity (ilaahiyaal) is everything relatednfuta'allug to Allah ‘izza wa jalla. Its
origin is from the knowledge of what is necessargjibu) regarding the right of
Allah, what is impossibley@staleely to Him, and what is conceivablgajuuzy for
Him. This realm of the science is the goal of all the scerigkaayat jamee i’l-
“uluum), because every other science from doctrines of belief, the bsaothbe
outward and the branches of the inward emerge from it, for, taecgcbf divinity is
in essence gnosis Allah ta'ala. The meaning of prophetlza(vwiyaat is knowledge
of what is necessary with regard to the rights of the Messengkees is impossible
for them and what is conceivable for them. The meaning of teeldé (sam eeyaat
is what was heard from the Messengenagd sumi a min’r-rusQlregarding the affairs
of the Hereafter, like death and what comes after it.

The author, theSshehy may the mercy of Allah be upon him saidsliah
ta'ala has established all of them in the MightyfQur'an”; which means that all of
the principles of the foundation of the religiogafvaa'id usuul ‘d-degnfrom the
science of divinity, the science of prophecy, and the science aftdrdife are firmly
established in the Infallible Book; as Rahmatullah ibn Khalil'Ran al-Hindi said
in his Idh’haar’l-Haqq “The Qur'an encompassesnushtamgl the evidences of all
these issues, their branchdafdaree’ihaa and their detailst§faaselihag in a
manner unequaled by any book; rather nothing approaches its expossi@ykh
Ibrahim al-Baajuri said in his commentary upon the words of titeoa of the
Jawharat ‘I-Tawheed‘Everyone made responsible by the law, it is obligatory upon
him to know what has been obligated”: “This means that the obligation ofl&igev
of Allah ta'ala is made so on the tongue of the lal ljsaan’s-shari) and not on the
tongue reasonligaan’l-'aqli), as theMu-atazila falsely claim. For, each individual
responsible beinga(-mukallafeeih from humans anginn, it is obligatory for them to
know what is necessary for Allah ta'ala, what is conceivablédfor and what in
impossible.” The knower of AllalShaykhAbd’l-Waahd ibn "Aashir said in his al-
Murshid ‘I-Mu"een

“The first of the obligation on the one responsible

Firm in his ability to estimate is to know

Allah and the Messengers by the attributes

From what has been verified by the verses.”
This means the decisive evidences and praafsi@laa’il wa'l-buraaheen’l-qaatee
which have been corroborated by the tongue of the magb{uu bi lisaan’s-shari),
which are the evidences of tigur'an and theSunna It was in this manner that the
author, theShehy may Allah be merciful to him constructed his doctrine of beliefs
and this was the same with all those associated with hintnisAgrandsonShaykh
Abd’l-Qaadir ibn Mustafa said in his_al-- Uhuud wa’l-Mawaathedghave taken
upon myself a covenant and an oath to construct my doctrine of beliethpoerses
of the Quran and not upon the proofs of reasa-dddilat ‘I-'agliyya) and the
theories of the scholastic theologiaasiGdhaar’l-kalaamiyyg. For, in this regard, |
am but a blind followerrqugallid), and that which | imitate blindly is the Infallible
Quran. If | were to be asked for example about the evidence of thenairtess of
the universedaleel lhuduuth’l-"aalim), | would not answer with: ‘The in time-ness of




the non-essential qualities necessitates the coming into existence of the-mesis of
their essences’; nor with any other answer from the vievgslublastic theology. On
the contrary, | would say: ‘Allah ta'ala sayallah is the Creator of everythirig-or

me there is no other evidence other than that'.” He also said Mahaifaat’l-Haqq
“What is obligatory to study is that which is easily understooctfeatures to attain
regarding the Creator. This understanding is attainable for anyboehas reason
(Caaqil), even if he is completely ignorant of the paths of scholasticloégians 4l-
mutakallimeeh and have not come across their technical terminologies
(istilaahaatihin). Therefore, realize that and know it with certainty. If twisre not
the case, then it would be invalid for people to follow in the footstéfise righteous
early community igtida’a bi's-salaf's-saalil); due to the lack of their acquaintance
with such technical terminologieb (idam ittlaa’ihim "ala tilka al-mustalahaatand
their failure of being occupied with it before the appearancéhede theological
heresies and errorgdi{uhuur ‘I-bid"a wa’d-dalaala It was this that necessitated the
development of this science and the causative factor behind its immnvath the
later generations.Shaykhal-Hatimi said: “Verily that which has come in recurrent
successionat-tawaatir is from the true paths that connect to knowledge. For the only
objective we have when we refer to knowledge is to that whiclciside based upon
what is known by the boundaries that we have learned it in which heo doubt or
uncertainty. For the MightyQur'an is established with us through successive
recurrent transmission that It came from a person who claimed e was a
Messenger from the presence of Allah ta'ala; and thaahe avith Something as
evidence of the truthfulness of his claim, and It wasQue€'an. Primarily it is not
possible for anyone to oppose his claim because it is sound with siscbgssive
recurrent transmission that he was the Messenger of Allah tihatshe came with
this Qur'an which is with us today and he informed us that It was the Speech of
Allah. Thus, all of this is well established with us as recursemcessive decisive
transmission. Subsequently, real knowledge establishes thathi iEidings of the
Absolute Being and the Decisive Word...As a result the truly atelividual takes
his doctrines of belief from the Might@Quran because It stands in the place of
rational proofs in Its evidencevé huwa bi manzilati ‘d-daleel ‘I-'aqgliy fee ‘d-
dalaalati), since It is the Truth which:Falsehood can neither approach It from
before It or behind It, a Revelation from the Wise Praisewbrfhlyus, with the
establishment of this fundamental truth, the truly alert person isy meted of rational
proofs @dilat ‘I--uquul), since he has attained the Conclusive Evideadedéleel ‘I-
gaai’i) above which the sword suspends...Whomever Allah provides with
comprehension in It, knows Its true significance and distinguishienit all else.
This is because It is absolute knowledge and the true teaatingoshing beyond it
has a real purpose. This awareness and understanding is equal wiérgbe of
insight and vision and the one blind. Beliefs based uporQtivéan bring together
those far and near. It fuses together the low and the high, andsicedath Allah,
there is no Lord besides Him.”




The author, theShehy may the mercy of Allah be upon him saidt Is
obligatory (waajib) upon every responsible personnfukallaf) to believe in them
just as they have comk this is because they are firmly established by the Book, the
Sunnaand consensus. Everything which is corroboratiedapitg by the Book, the
Sunnaand consensus, then it is obligatory upon every responsible person to ipelieve
it as it came. For, the meaning of responsible pemsakdlla) with the jurists, it is as
the knower of AllahShaykhAbd’l-Waahd ibn “Aashir in his al-Murshid ‘I-Mu"een

“Every responsibility is with the prerequisite of reason

Along with maturity verified by blood or pregnancy

Or sperm, or with the growth of body hair

Or by eighteen years when it appears”
This means that every religious obligatidard) or religious necessitymMaajib) has
two prerequisitesshartaan). The first prerequisite is reasomgl), which is a spiritual
light (nuur ruuhaaniy) and a powerful mental instrumerjuijvwat mahee)afor the
reception of knowledgeli(gabuul’l-'ilm) and to distinguish yamayyiz with it
between what is goochdssan and repulsive abeel. The second prerequisite is
maturity puluugh), which is the natural strengtuwwa) which emerges in the child
(as-sabyi) which brings it out of the states of infandyélat ‘t-tufuuliyyg into the
states of accountabilityhéalat ‘I-maraahigg. Maturity has five signs which indicate
its emergence. Three of them are shared between diaka() and femaleynthag;
and two are specific to the female. As for the signs of ntgtwihich are shared
between the male and female, they are: [1] the appearan@productive fluids
(manag, that is to say, the ability to_experience an ejaculafimiia@am); [2] is the
growth of hair {nbaat ‘-sha’), which means facial hair in the male and the growth of
pubic hair for both the male and female; and [3] is ages(r), about which the
scholars of th&unnadiffer. It is said that its limit is fifteen years of age. It igklghat
its limit is seventeen years of age. It is said that ntst lis eighteen years of age,
which is the more preponderant vieal-(nash’huuj. As for the signs of maturity
specific to the female, they are two: [1] the blood of menstruétiamm ‘I-rayd) and
pregnancy &l-hamal). Subsequently, when anyone of these three signs of maturity
appears in a male or female, then they are described as bgaily Iresponsible
(mukalla). It then becomes obligatoryfa( waajib idhan for them to believe
(ya'atagad in everything which was transmitted in the doctrines of befedf
"ageedafrom the foundations of the religionguul’d-deen




The author, th&shehy may the mercy of Allah be upon him sai@€lief in
all of these foundations regarding the common peopleagammg stands in the
place of knowledge with regard the rights of the spiritualy elite (khaas®). This
is due to the fact of the difficulty of the common peoplarriving at evidence
(adilat).” The Shehumentioned this because these foundations are suffitieata)
for both the common peoplal{ awwaan) and the spiritually elitea{-khawwaa} in
attaining knowledge of their Lord. The Gnostic Ibn Ma'muun said innfisduction
to the_Nahw’l-Qalb “All praises are due to Allah, the One who is Immutablélis
eternity and everlastingness, Transcendent in His Essence, Atriddames and
Actions, the All Knowing, the Omnipotent, of Supreme Will, All Haari All Seeing,
the Speaker, the Ever Living who was and there was nothing with Him, and He is now
as He was. He is not in a place, nor was place created forHdins far exalted from
being described with dwelling in a place, or place being empHiraf or Him being
exterior to a place. On the contrary, He was when there was c@ pllaen He gave
existence to place and managed time. In His Unicity Henigu¢ in First-ness and
Last-ness by means of the Beautiful Names and Exaltedbu{ts. Majestic be His
praises and transcendent be His Names. He alone brought irteenegigll in-time
existence by means of the secrets of the existence omrisitable Essence, and then
manifested the secrets of His wisdom and judgments in them, i®rviddom and
judgments are manifest in their inward. So, glory be to Him who fre@rgenerosity
of His benevolence honored us by sending to us the most noble of Hisrgrear
master and chief, Muhammad, the witness, the bringer of good newgarher, the
fortification, and the unlettered Prophet. He then obligated upon heigwve in him
and follow him. He, majestic is His words sayEherefare, believe in Allah and His
Messenger the Unlettered Prophet who believes in Allah, and His word; and therefore
follow him, so that you may be guideHor, he, may Allah bless him and grant him
peace is the best of the creation, his Companions are the bestgdrgons, and his
Ummais the best of communities. O Allah send blessings upon him and keon t
remainder of his brothers from the Messenger and prophets, and updiartibas,
wives and descendents, and be pleased with all of their companiongolibeiers,
and the followers of their followers until the Day of Judgment.” Eng which the
Gnostic Ibon Ma'muun mentioned here are with regard to the commoreptapting
in the place of knowledge with regard to the spiritually etitej standing in the place
of direct witnessing with regard to the elite of the ekiea@d-khawwaag. However,
each group drinks from a single cup. Allah ta'ala saybey are watered with a
single water, yet We make some of them excel others in fruiedmde¢hat are signs
for a people who reflect



The author, th&hehymay the mercy of Allah be upon him sai@h® Sultan
of the scholars, ‘Izza’d-Deen in his_Qawaa’id’l-Ahkaam Feeslaah’l-Anaam:”
He was Abu Muhammad '1zz'd-Deen Abd’l-"'Azeez ibn Abd’s-Salaam Aliil-
Qaasim ibn al-ldssan ibn Muhammad ibn Muhdhdhib as-Sulami. He was known as
the ‘Sultan of the scholars’ al-"1zzu ibn Abd’s-Salaam. He was o the city of
Damascus in the year 577 A.BhaykhTaqiy’d-Deen as-Subki said that al-'1zzu ibn
Abd’s-Salaam did not become preoccupied with knowledge until he edaah
advanced aged. Then he addressed himself to acquiring knowledge aableves
completely absorb the sciences in a considerably short timehengkcelled in the
sciences of linguistics,Quranic exegesis, Divine unity, prophetic tradition,
jurisprudence and its foundations. As a result he became the knowlkxigédhe
scholars of his time. Yet, he was extremely humble, and did not éadeiship, or
the trappings of leadershigshaykh Abd’r-Rahman as-Suyutsaid that in the
beginning of his affair, he used to be very critical of the peoptasawwufuntil he
encountered, by the praise of Allah, the spiritual pole of alptiles,ShaykhAbu’l-
Hassan as-Shadhili returning from the pilgrimage. The mastdreiegave him the
greetings of peace from the Messenger of Allah, may Allaks him and grant him
peace. From that moment, he repented from his criticistasafvwufand its People,
and direct knowledge of Allah ta'ala and love for the People of Allah enteredalis he
until he became one of the disciples of thab ShaykhAbu’l-Hassan as-Shadhili. He
also took the science e#dsawwuffrom Shihaab’d-Deen Umar as-Sahrawardi, with
whom he studied the ar-Risaalat ‘I-Qushayriyydter he completed his spiritual
journey and attained his spiritual Goal, it was then that the sshafléuis time named
him ‘the ruler of the scholarssqltan ‘I-'ulamg. Among his disciples wer8haykh
Shihaab’d-Deen al-QiraafhaykhSharf'd-Deen ad-Dimyaatand the Reformer of
the religion Shaykhlbn Dageeq’l- Eid.Shaykhal-"1zzu ibn Abd’s-Salaam died in
Egypt on the 19 of Jumad’l-Ulaain the year 660 A.HShaykhal-'1zzu ibn Abd’s-
Salaam composed many scholarly works in the scienceQuofanic exegesis,
prophetic traditions, doctrines of belief, historical biographies, thedfttions of
jurisprudence, anthsawwuf Among his works was the above cited text: Qawaa’id ‘I-
Ahkaam fee Islaah ‘I-Anaanit is also said that its name_is Qawaa’id ‘I-Ahkaam fee
Masaalih ‘I-Anaam composed in two volumes. It is a text dedicated to achieving the
correction of the servants outwardly and inwardly as well as gddmrem of
corruption outwardly and inwardly.




The author, th&hehymay the mercy of Allah be upon him said: e said,
that is to say that al-lzzu ibn Abd’-Salaam said in the chapmgarding the
interrelationships of the rights of Allah “izza wa jalla ahditt proper places:|t'is
for this reason that the Messenger of Allah, may Allah blessim and grant him
peace did not necessitate anyone who had accepted Islam &lveé deeply into
those matters. Rather, he firmly established them on what iknown and would
not be parted from them. Further, the Righteous Caliphs andhe rightly guided
scholars also continued to confirm them in that. They did this because the people
were from among the common peoplawwaan), whose duty is to stop with that in
which there is no doubt regarding their doctrines of belaifuu "ala ma laa
yashukk fee "agaa’idihimThis comprises what can be known clearly from the Book,
the Sunnawithout having to resort to legal extractions and independent judgivient (
ghayr istinbaatwa ijtihaad. This is because the common people have not been
guided to the complicated proofs whose grasp is difficult to undersEordthis
reason it was related in the Saheeh Musimthe authority of Abu Sa’id al-Khudri
that the Messenger of Allah, may Allah bless him and grantpeiate said: “I have
not been ordered to search into the hearts of people or to tear opemvthei.” This
means that the Messenger of Allah, may Allah bless him and hranpeace and
others from hisUmmawere not ordered to examine and scrutinize the hearts of
people. The etymology of the expression ‘searnhgfaba is to ‘examine’ fatashg
and ‘scrutinize’ bahathg. Thus, it is as if he said: “I have only been ordered to judge
them by their apparent affairs.” The meaning of ‘tear opgmagqga here is ‘to cleave
open’ and ‘to rip open’_revealing what is in_their breasts or fedithe phrase
‘butuunihim (their inwards) is the plural obaain’, and is the opposite of outward
(dhaahin. This is a metaphokipaayg referring to their secretsdgraa’irihim) and
what is concealed in their breasuquurihinm). In this prophetic tradition is clear
refutation against those who claim that they are upon the methodolamhd) of
the RighteousSalaf who along with that search into and scrutinize the doctrines of
belief of the common people and renounce thgamKiruunahuas a result of that.
All the scholars are agreed that the judgment in this life is based upon the outward and
it is Allah alone who overseegatawalag their hidden affairs. He, may Allah bless
him and grant him peace once said to Usama after he killed dromaramong the
idolaters who articulated the testimony of divine unity, thatlaened that he only
made the testimony in order to save himself: “Did you tear operhéart to see
whether he was truthful or a liar?” This is proof that judgmenti@epgblely to what
is apparentyajriy "ala ‘d-dhaahir) and that what is inward is the sole responsibility
(mawkuulal of Allah ta'ala. In this prophetic tradition is a natural impeshim
(haajiz) against the emergence of an ‘Inquisitiobauuz deewaan ‘t-tafteesimto
the hearts of mankind, and when any form of inquisition into the hegagsople
appearswWa in yadthar ‘l-istajwaab fee quluub’n-nagghen it is not from th&unna
or upright religion. Rather it is a forbidden satanic heretimabvation. TheShehu
may the mercy of Allah be upon him said in his lhya’s-Sunna’l-Muhadiyya wa
Ikhmaad ‘I-Bid"at's-ShaytaaniyydAl-Ghazali said, may Allah be merciful to him:
‘It is the duty of the common to be occupied with his worship and\esHood, and
to leave knowledge to the scholars.’ | say: what he intended byighhat the
common person should leave knowledge to the scholars regarding discaisgdion
disputes fee baab‘t-takallarjy but not with regard to seeking knowleddea(fee
baab‘t-ta’allan).” He also said in his Tarweeh’l-Umma Bi Bayaan Tayseditlat:
“Al-Qadi Abu Bakr ibn al-"Arabi said in his text called SirddWiureed ‘Realize that
the science adfawheedhas been elevated by some people beyond the rest of humanity




to the extent that they have driven them fromayguuhum minhu However, there is
nothing greater than the sciencetaivheedin its rank and there is nothing nearer in
terms of ease. For Allah ta'ala was content to make @satént easy and drew it
close to His servants with regard to facility’'t‘taysee). He further commanded
them to adhere to this science in a primordial judgment and dduresaabiq’l-
hukam’t-taqdeey, by His words: Worship Allah and do not associate any deity
besides Him Thus, the true meaning of Divine Unitgit{tawheed is that you do not
make any partners with Allah and that there is neither arewir anything to be
worshipped besides Him. Some of the scholars have said that tmses@ea sea
without a shorel{ahr laa saahel lahy however the truth is that it is a sweet flowing
stream that we wade througtadhbun takhuuahu bi'l-agdaany; but what has made
it immensely complicated has been the augmented confusions of apdatdtleet-
mulhdeer).”

The author, th&hehy may the mercy of Allah be upon him said:say...”;
as a means of clarification and explanation of the above poBhafkhal-"1zzu ibn
Abd’s-Salaam. As for the one who is from among the people of piercing irggt
(ahll-baseerg...” This means those who employ their reflection and insight
(tabassruu) into the affair of the science of Divine unitig¢ sha’n “ilm’'t-tawbked,
the affair of the remainder of the sciences of the religiea ¢ha'n "uluum’d-deén
and in the affair between themselves and their Léed sha'n’l-amr baynahum wa
bayna rabbihiln. The meaning oftabassir’ (researched insight) has three aspects.
The first is through reflecting into the Book and Snnaand extracting proofs and
evidences from them by deliberatiobi’¢-nadhr) and legal argumentatioral{
istidlaal), which is the affair of the scholars and the people of indepenaggrent
(sha’n ‘I-"'ulama wa’l-mujtahideen For, piercing insightbaserg in relationship to
them means the comprehension of the legal foundations of all thggousli
responsibilities jamee ' I't-takhleéf outwardly and inwardly, and tracing these back
to their sources from the Book, tB&nna consensusijfna a), clear analogydiyaas
jaliy) and reason @ql). The second is through reflecting 6adhari) upon the unseen
kingdoms of the heavens and the eamtlal6kuut's-samawaati wa’l-aj¢g in order to
draw out the proofs for the oneness of Allah ta'ala, that Hdn@sQreator of
everything, the Provider to everything, and that there is no é&itgpt Him, the
Singular the Overpowering, which is the affair of the most adepghefrealized
researcherssha’n adhkiyaa’ ‘l-mubqqigee. For, piercing insight Qaserg in
relationship to them means sincere reflectioaadfar) which is purified of confusion
and doubt hukhlasin min’l-heera wa’r-ray) by which comprehension is gained of
the ultimate objective of all created entitiesagaagd’l-makhluugaaj. The third is
through the spiritual struggle against the soul which commands to lewvil (
mujaahidat’'nafs’l-amaarati bi's-suy, humiliating it ¢adhleelihad, breaking it
(takseerihag and bridling it with the bridle of fearful awareness of Allaka
taljamihaa bi lijaam’t-taqwa, until the soul is completely subjugategakhdi a
lahaa). For, Allah ta'ala has insured to those who struggle against thadéigl way
(jaahid nafsahu fee sabeelilthat He will guide them to direct knowledge of Him and
His Way (na arifatihi wa sabeelili Allah ta'ala says: Those who struggle
regarding Us, We will surely guide them in Our Way, indeed Allah ik thie
spiritually excellent’ Allah ta'ala says: Mave fearful awareness of Allah and Allah
will teach you; which means that He will teach them about Himself, andH#tVeil
between Him and them until they truly have gnosis of Him witkatliexperiential
knowledge Klagqga ma arifatihj; which is the affair of the Gnostic protected friends
of Allah (sha’'n’l-awliyaa’ |- aarifeer). For, piercing insightljaseerg in relationship



to those who intimately know Allah means the strength of the (ganwat’l-qalb
completely illuminated with the Light of Divine Immutabilityngnawwiratun bi
nuur’l-quddug by which comprehension can be had of the Divine and inward realities
of all things bagaa'’iga’l-ashyaa’ wa bawaatahag).

The author, theéShehy may the mercy of Allah be upon him said:it“is
obligatory for him to employ his reflection (yu mil’l-fikr ) into these foundations,
in order that he may emerge from blind following (i yakhruja min ‘t-tagleed,
and be among those who have well researched spiritual insightla bagerg in
his beliefs {tigaadihi). This is because the religion is constructed on pierg
researched insight &d-deen mabniyyun "ala‘t-tabass) for the people of spiritual
discernment @hl'l-basaa’ir).” This means that if a person is from among the
scholars and the people of independent judgmedntu{fama wa’l-mujtahidee)n the
most adept of the realized researchadhkiyaa’ ‘I-mutaqqgigeen and the Gnostic
protected friends of Allaha(-awliyaa’ |- aarifeer), then it is an obligation for them to
search into the knowledge of the foundations of the religion until énegrge from
blind following (yakhraj min’t-tagleedlin the issue of their doctrines of belief. This is
because the teachings of the scholastic theologiamsa@l’l-mutakallimeehn and
their technical terminologiess(ilaahaatahum regarding the affair of Divine Unity
will not be asked about on the Day of Standing. On the contrary, wiieye
guestioned about that which is explicit and unequivocal regardingdbtines of
belief (sareetun fee’l-'ageedpfrom the verses of th@ur'an, and the words of the
prophetic traditions of His Messenger, may Allah bless him azat ¢fim peace, and
nothing else. The author, ti$hehy may the mercy of Allah be upon him said in his
Tarweeh’l-Umma bi Bayaan Tayseer’|-MillaShaykhas-Sanusi said in his Nuur as-
Sa'adathe commentary upon hisal-Buraaheéknowing the theories of the
scholastic theologians is not a prerequisite for sound faith. Howéeedjscernment
which is obligatory upon every responsible persdmiukallifeen is the discernment
which induces by it a tranquil heatahaanina ‘I-galp.” He then said: ‘There is no
doubt that discernment which is achieved in this way is not hard am dtr the
majority of thisUmma if not all-of them.’ | say: He only said that because ithes
easiest form of discernment as it was mentioned in the commyeipain the poem al-
Jazaa’iriya Comprehension of this'is the same for the stupid, the ingenious, the
intellectually strong and the weak. Thus, those blessings whiciittareed from the
spiritual Path and those attained from the guidance of proofstisat everyone who
desires the Lord of Truth and spiritual arrival can insert guidamabe common
people and understanding in the dim-witted.” He, (8feehl) also said in his
“Umdat’l-Muta abideen wa’'l-Muhtarifeen*Abd’'l-Wahaab as-Sha'raani said in his
ad-Durari 'l-Manthura fi Bayaan Zubad 'l--Uluum 'Il-Mashhurall of these
foundations are well known and established with every Muslim who sesiteng
the People of Islam, even if they can not articulate it aarigl as the scholastic
theologians.” He also said in his al-Qawa'id 'l-Khashfiyya tediha li Ma'ni al-
Sifaat '[-Uluuhiyya ‘How is it possible for someone to seek proof for the soundness
of these meanings by his reason for what has been obligabonytifie believers - by
means of intellectual proofs after the definitive proofs have bstablished from the
Quran and theSunna | am amazed in this time when gnosis of Allah is sought after
by means of proof and how those who do not study these proofs arecaied
disbelievers. What was his state before he studied these proofsshéAMuslim or
not? Did he pray and fast or not? Was he firmly established o@rtbeess of Allah
ta'ala in His kingdom and that Muhammad is the Messenger df atlaot? For if he
believed in all the above, then his state is that of the common belitveshould be




left alone with what he has from belief in accordance with hiarakdisposition
(fitra). But if he did not believe in these matters except after stgdiie teachings of
the scholastic theologians, then we seek refuge with Al@ah that school of thought
because this mis-education leads to someone leaving sound beliefof &ils is
proof that theShehy may Allah ta'ala be merciful to him did not construct his
doctrines of belief upon the teachings of the theories of the stiballasologians
(agwaal nadlariyya’l-mutakallimeeih On the contrary, he relied upon tQeir'anic
verses and the prophetic traditions in his doctrines of beliegulsecthese two are
infallible revealed revelationMahyyaan tanzeelaan ma@smaar). Allah ta'ala says:
“It is not fitting that this Qur'an emerge from any other than Allah, ibus a
verification of what is before Him, and a detailing of the Book in whhehetis no
doubt from the Lord of the worldsAllah ta'ala says: Me does not speak from his
own whims, indeed what he says is nothing but revealed revélakimums, true direct
knowledge of Allah ta'ala which emerges from the Two Mattefschvwhoever
holds to them will never go astray takes precedence over knowdédgah which
emerges from other than them.

The author, theShehy may the mercy of Allah be upon him said:
“...especially, if a person among them attains the station of calinpeople to
Him. Allah ta’ala says: “Say: this is my Way, | invite to Allah by spiritual insight,
and those who follow m& This means that if it is obligatory for the people of
piercing insight &hl'l-baseerg to emerge from blind followingyékhraju min’t-
tagleed in the matters of doctrines of belief, since the religmronstructed upon
researched insighaif-deen mabniyyun "ala”t-tabasg; then it is more so obligatory
(awjabg for those who have reached the station of inviting peopleléth A4 ala and
His Way to be upon researched insight in all their affairss Thibecause their
capacity to disseminate and deliver knowledged(atahim "ala tableegh‘l-"ilnis
more obvious gdhhar) than others and it is a duty more appropriate to them (
bidaa atihim aleey for, if professionals gl-muhtarifeer) were to abandon their
profession ltirfatihim), then the mutual livelihoods and the social coexistence in
society would be ruinedgbatalat ‘I-maaayislh). This is because they have taken
upon themselves an affair which is essential for the betterofienainkind fee islaah
‘I-khalq). The affair of the people of piercing insight firmly establdshe calling
people to Allah ta'ala, His direct knowledge and judgments is lteedevhat they
attained from Allah ta'ala and His Messenger, may Allahsbles) and grant him
peace; as th8hehy may Allah ta’ala be merciful to him said in his lhya's-SuAna
Muhammadiyya The meaning of the words of Allah ta'alédy: this.. is this
invitation and call to the Divine Unity and preparation for the Next ligfie daad Ii’l-
mi‘aad. The meaning of the words of Allah ta'ala:.f's my Way.".is that this is my
method to the Gardenalfmu’adiy ila ‘l-jJanng, or my spiritual path to Allah
(tareegatiy ila Allah. It has been related by Ibn Jareer and Ibn Abatin on the
authority of lIbn Zayd, may Allah be pleased with him who said o¥ggrthe
meaning of the words of Allah ta alé8ay: this is my Way’; .“It means that this it is
my affair @mriy), my Sunnaand my methodologyn{anhaajiy.” The meaning of the
words of Allah ta'ala: “. l.invite to Allah..”; as a way of teaching to them and to us
(ta’leeman lahum wa lanadhe matters of the religioThe meaning of the words of
Allah ta'ala: “..by spiritual insight..”. is by means of clear proofbirhaan waath)
and absolute certaintydqgeen. Or it means by way of extracting legal judgments
(tareega istikhraagj’l-lakm) from the Book, theSunnaand the teachings of the
scholars of th&unna may Allah be pleased with all of them. For, doing a thing based
upon researched insighti'( ‘s-sha’y "ala bageratin means doing it based upon




corroborated supportymdin); and doing a thing without researched insiglatig
ghayr bageratin means doing it without certaintyaf{a ghayr yageen Al-Layth
said: “Researched insight is a cognomen for what is beligvéide heart from the
religion and then verification of the affatabgeeq ‘l-amj.” It is said that researched
insight means acute sagacigj-{atang). It has been related in a prophetic tradition of
Uthman that the Prophet, upon him be blessings and peace said: “You sbagtedli
with one another based upon researched insight”; which means id dbe@wdone
based upon knowledge in your affairma arifat min amrikuh and certainty
(yageen. Or it means the ability to bring out the proal-fujja) and to have piercing
scrutiny in things iétibsaar fee’s-sha’y. The meaning of the words of Allah ta'ala:
“...1 and those who follow ryerefers to those who act in accordance with what they
know (ya'amaluuna maa "alimyudrom the branches of the legal judgmeritsyu -
ahkaan) and who take their doctrines of belietggiduu’l-imaan) based upon what
the Messengers came with and the Heavenly Books. As a resal, #ileils their
spiritual vision kashaf Allahu "an baeratihim) and they become the possessors of
piercing insight into their affairglfaa baseratin fee sha’nihij just as their Prophet
and Messenger, and the people who assisted him did. Thus, those spuitualled
visionaries Kaashif abs) who invite people to Allah ‘izza wa jalla based upon
researched insight gla bageratin); are the scholars, the Knowers of Alladl-(
“ulama’ billahi) from among the People of Allalakl Allah) whom the Absolute
Being has established in the station of the Pro@gggmahum al-Hgg magaam ‘n-
nabiyy) as his representativaiyaabatan "anhuin inviting creation to Allah based
upon piercing insight, reinforced with the protection of the Preseavel not based
upon blind following f@aa "an tagleedin In this Umma these scholars are like the
Prophets were among tBanulsra’il. They-are the custodians of the soshdri’ain
which there is no doubt, preserving it for themselves and for thakésiUmmawho
follow them. They are thus, the most learned of humanity of Afladla and His Way
to direct experiential knowledge of Hina @lim ‘n-naas billahi wa sabeelihi ila
ma’ arifatihi).

The author, th&hehy may the mercy of Allah be upon him saiétere ends
the Book of the Foundation of the Religioty and with its completion, | come to the
closing of its commentary namethe Nourishment of the Knowers of Allah
Regarding a Commentary Upon the Book the Foundations of the Rgion of the
Amir'l-Mu’mineen the Reformer of the religion, the light of the age,Ithemof the
Awliyyaand reviver of th&unna ShehuJthman ibn Fuduye’, may Allah engulf him
in His mercy, Amen, and may he attain from the All Compasso@ate the most
abundant mercy and pleasure until the Day of Judgment, from our LoRlp$kessor
of Benevolence and GenerositAll' praises are due to Allah who has guided us to
this and we would not have been guided had not Allah guidéd us




Then theShehusupplicates with the same supplication with which he sealed
every chapter of his magnum opus the Ihya’s-Sunna wa lkhmaad'-BidaAllah
make us successful in following th&unna of Your Prophet, Muhammad, may
Allah bless him and grant him peacé.What is meant by hiSunnain this context is
his character gkhlaagahy, spiritual path tareegatah), customs ‘@adatahy),
worship (ibaadatahy) and proofs ddilatahy. It means may Allah make us
successful in following his majestic nature, his praisewortbyitgal path, his
sublime character, and his exalted customs. It is as if e“gaide us to the Straight
Path’, because the Livinunnaof the Messenger of Allah, may Allah bless him and
grant him peace is the Straight Path. O Allah, | ask you bygthidance of
Muhammad, may Allah bless him and grant him peacé‘the Straight Path, the
path of Allah to whom belong what is in the heavens and what is in the’ &rth
Allah send blessings upon our master and chief Muhammad, and upon tlyeofami
our master Muhammad, with a blessing which will redeem us filbitereors and
destruction, fulfill for us every need, purify us of every evilyvate us with You to
the highest spiritual ranks, and make us reach the furthedst gfoaxcellence in this
life and after death. O Allah, we seek intercession with Yombgns of Your love
for Your Beloved, Muhammad, by means of his love for You, by means of his
nearness to You, and by the Ultimate Cause which lies betweeraiyd him, that
You make us live holding firmly to his Livin§unnaand his love, that You cover us
with the coat tail of his honor, that You make us die on his religioh,Ytba gather
us on the Day of Standing in his cadre, that You give us to drink iterRond, and
that You enter us into the Garden by means of his intercessiofial) #e ask You
for every good which Your prophet Muhammad asked You for, and we seek refug
with You from every evil which Your Prophet Muhammad sought refuge fiou.
alone are the Helper, only You have the ability to fulfill, and thereo power or
might except with You the Exalted the Immense. O Allah cotteetmam of the
Muslims and theddmma correct the shepherds and those they are responsible for,
bring our hearts together in mutual love, and ward off our evils froenaoother. O
Allah be merciful to th&Jmmaof Muhammad with an all encompassing mercy!




Then theShehu may the mercy of Allah be upon him seals this blessed book
in the same way that he began it, by giving praises to thaveorgf sins and by
sending blessings and peace upon the best of creatures by his‘Wardsomplete
with the praise of Allah and the best of His assistancend blessings and peace
be upon the most noble of the Messengers, Muhammad, the Mesger of Allah,
may Allah bless him and grant him peace Amen and again Aménl completed
the Arabic commentary with the praise of Allah and the beddigfassistance on
Monday, the 28 of Dhu’l-Qaa’idain the year 1432 A.H. (circa October22011
C.E.). | completed the English translation of the text on Friday]l#leof Rabi"l-
Awwal in the year 1433 A.H. (circa February™p012 C.E.); and my last words in
are: “All praises are due to Allah, the Lord of the worlds
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All praises are due to Allah who has elevated those who dttaehed their hopes to
Him, and who have stopped at His door. All praises are due towtionhas advanced in
degrees those who have attained success by means of therupiatkisuccession of His
bounty in the authoritative chains of His close faction. Bigssiand peace be upon the
Messenger whose chain of authority is sound for the one who certioetite tail of the
excellence of his traditions, for those who have high chaimsibfority, those who descend
those who simply have seen the stars and those even less. To continue:

Realize that preoccupation with memorizing and preserving thessice chains of
authority is among the most important affairs of Been for the scholars and the sincere
worshippers. It is essential for every person serious aboubdkathat they take reliance
upon the weapons of the believers. It has been related by at-Thagaid: “The chain of
the authority is the weapon of the believer. If he has no difanthority then with what can
he fight?” Ibn al-Mubarak said: “The likeness of the one who wemtseek any affair from
his Deenwithout a chain of authority is like a person who wants itakclto the roof of the
house without stairs or a ladder.” He also said: “The chaautfority is from theDeen If
there is no chain of authority, then whoever likes, can say wdratee likes.” Shaykh
Muhammad ibn Umar al-Ghadamashi said in his commentary regatanguestioning of
the two Angels which he called al-Kawakib ad-Duriyya fi JamieAhaadith al-Muta’lliq bi
Sharh al-Ajuuza as-SuyutiThe scholars of th&unna may Allah be pleased with them agree
that the chain of authority is a belov8dnna it is true nearness to the Messenger of Allah,
may Allah bless him and grant him peace and a desired rankdoorte who may have
missed relationship to the Prophet, may Allah bless him and granpéaoe from the
perspective of family and near kinship. He should then seek oWRdbple of the highest
chains of authority. He should take from them even if iugs py license, because the parent
in the Deenis greater in rank than the parent by birth; in the same mahat showing
disrespect to the parent in tbeenis-more-immense-in-danger than showing disrespect to the
parent of birth.” Realize also that the science of thevaxd and the inward are the same in
the need for seeking chains of authority. Abd’l-Wahab as-Shaaahiirs his_Midaraaj as-
Saalikeen “Realize O disciples, may Allah make you and | succesafuhttaining His
pleasure, whoever does not know his parents and grandparents inrithal ath, is then
blind and will perhaps attach himself to other than his true spingarents. He will then be
included among those about whom the Prophet may Allah bless himramdhim peace
said: ‘Allah curses the person who attaches himself to otherhisatrue father. All of the
righteous ancestors have long established the precedence lohdete spiritual disciples
about the courtesies of their spiritual parents and knowledgeiogthaedfathers. All of them
are agreed that whoever does not have a sound relationship eotile &f the Path is like an
abandoned child, who has no father in the Spiritual Path.”




Thus, our chain of authority in this blessed bobkuul'd-Deen is as follows: |
receivedijaaza in this text from the learned jurist, th@am and Khateelh Muhammad al-
Amin ibn Adam Kariyianghaal-Khateebibn Muhammad Tukur ibn Muhammad Sanbu ibn
Muhammad Leeli ibn Abu Bakr ibiAmir Muhammad Sanbu Darneema (tAenir of
Hadijiya). He gave me complete license to transmit ihendame manner that he took it from
his father,ShaykhAdam Kariyiangha al-Khateeb He in turn took it fronShaykhMusa al-
Muhaijir , who took it fromShaykhAli ibn Abi Bakr . He in turn took it from the author, the
light of the Age, the reformer of thBeen the Amirl-Mu’'mineen Shehu Uthman ibn
Muhammad ibn Uthman, who was known aBAN FUDUYE’, may Allah be merciful to all
of them. | have in turn given license to everyone who reads ttésduleext as well as its
commentary to me with the same chain of authority back tauitsor, or who listens to it
from me; or anyone who comes upon this text; since transmittegse in this manner is
permissible with some of the scholars &idtan Muhammad Bello ibrShehuUthman ibn
Fuduye™ said in his Turjumaah order to continue the miraculous connection of the chains of
authority which has been specified for thienmaas an honor to our Prophet Muhammad,
may Allah bless him and grant him peace.

ShaykhMuhammad Shareef bin Farid

Friday, 17" Rabi’l-Awwal 1433 A.H.

[February, 18 2012]

In a place about which the Best of creation upon him be peace said:
“Seek knowledge even if it is in Chiha
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